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
 2006  












(Ruling Class) 



















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






























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
































 






























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



































 
 
































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









 















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
 











 48:5-6 


 






































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 







 



 33:67o 




 

 




  





 







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  







  










  


  


 
















 




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


 































mansoor_sarmadi@yahoo.com











 
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 
 


















 (Established Facts) 



"The Qur'an did not contain a
single statement that  was
a s s a i l a b l e  f r o m  m o d e r n
sc ient i f i c  po int  o f  v iew.  I
repeated the same test for the
o l d  T e s t a m e n t  a n d  t h e
Gospels, always preserving the
same objective outlook. In the
former, I did not even have to
go beyond the f i rs t  book,
Genesis, to find statements
totally out of keeping with the
cas t- i ron facts  o f  modern
science." (Introduction, page viii).


 

 






 viii  





















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


 





 

(The Bible, 

 The Quran and Science)


 


 




 





 


The 

  Bible, The Quran and Science




"I thought it of interest to delve
into the literature of Hadiths to
find out how Mohammad is
said to have expressed himself,
out side the context of written
revelation, on subjects that
we re  to  be  exp la ined  by
scientific progress in following
centur ies. Althouth "Sahih
Muslim" is also an authentic
collection, in this study I have
stirctly limited myself to the
texts of the Hadiths which are
generally considered to be the
most authentic, i.e. those of
"Al-Bukhari." (pages 243-44)

 










 
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

 



 




 






 

 


















 




















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


 








































 


 (Unqualified) 


 








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






 (400=4x100)








































    




  



 
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







 (Poor)




 (Rabbies) 



























 













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













 



 


 




 


 

























 Yellow Fever







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





























 





 







 






 





 




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
















"If the 
gold rusts, what shall iron do?"



















 (Layman) 










 









 Arabia Deserta 
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 Arabia Petra






























 (Ph.D) (Arts)









"I have compared the findings
made during an examination of
the hadiths with those already
set out in the section on the
Quran and modern Science.
The results of this comparison
speak for themsleves. The
di f ference is  in fact  qu i te
s t a g g e r i n g  b e t we e n  t h e
accuracy of data contained in
the Quran when compared with
modern scientific knowledge,
and the highly questionable
character of certain statements
in hadiths on subjects whose
tenor is essentially scientific.
These are the only hadiths to
have been dealt with in this
study. (pp-244)


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





























 






 






 






 














2006  23 



 









 
 
























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











 




































2006  25 























































 






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

























 







2006  27 



















































2006  28 





























































2006  29 














(Counc i l  fo r  Amer ican- Is lamic
 Relationship)




 48 

 1600


 2005 


































 




2006  30 
















































 2006 

2006  31 










































 









 

2006  32 








































 






 




















 





2006  33 






 







 

 








 




  





 


















 




 













2006  34 





o 








 34:12-13 





























 








 






 


 







 





 

2006  35 

  

 

 30:27,30:18 

 










 








 










 


















 6:305  















2006  36 

  









 
 























V O I C E  O F  Y O U T H


1938  23
 12  23 






















2006   37 

























































 



2006  38 






































































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



































 


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PAKISTAN EARTHQUAKE 2005 

By 
Dr. Mahmood-ul-Hasan Wain 

Dr. Mahmood-ul-Hasan Wain is a member of the Bazm-e-Tolu-e-Islam, 
London. He takes active interest in its welfare activities. Last year in 
October, when a severe earthquake occurred in the northern regions of 
Pakistan and Kashmir causing wide spread damage and destruction, the 
Bazms and the Idara of Tolu-e-Islam were activated in helping the victims 
in their own quiet way. The Idara Tolu-e-Islam donated Rs. 1,102,210/- 
towards the President’s Relief Fund. In this connection, the report of the 
services rendered by Dr. Mahmood-ul-Hasan, is being presented for the 
readers in his own words. 
The photographs with this reference are being presented in the inner side of 
the back title page. (Editor) 

=============== 
 During the last two years there were many natural disasters around the 
world but most recent and the worst devastating of all, was the earthquake in 
northern Pakistan and Kashmir in October last year. The whole area was flattened 
and many towns and cities annihilated as was witnessed by the whole world. The 
outpouring of aid especially by Pakistani community was phenomenal. I offered 
my services to our brethren with the help of our friends and community in the 
UK. 
 It was a lucky coincidence that our 40 foot container full of medical 
equipment and supplies reached Lahore two weeks before the earthquake__ In 
such circumstances logistics and timing are vital and we were lucky to have both 
on our side. Within a week of the quake we arranged the supplies to be 
transported from Lahore to Abbottabad and also collected around £ 15000.00 
from our community and still more came afterwards. 
 We established a surgical unit in INOR Hospital, a brand new state of the 
earthquake-proof facility, next to the Ayub Medical Complex in Abbottabad on 
the 16th of October. 
 We chose Abbottabad as this was the major town with good necessary 
facilities and infrastructure near the disaster zone. 
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 We had a team of specialists and paramedical staff from Pakistan and UK. 
We were very well looked after in a very comfortable summer house of a 
businessman. The local medical community and especially the staff of INOR did 
their best to keep us comfortable. Dr. Pervaiz Butt, Chairman Pakistan Atomic 
Energy Commission, Islamabad, visited INOR personally and facilitated us on our 
excellent work. We had more than enough medical supplies and equipment and 
donated a large amount to Ayub Medical Complex and some other charities. All 
of our patients were provided with excellent medical care, which I can proudly 
say is not available in most private hospitals in Pakistan. We provided food, 
blankets and also some tents to our patients and their families. 
 We could not ignore the patient’s families as they sometimes needed more 
support than the patients themselves. I made sure that every patient on discharge 
had ten to twenty thousand rupees, which I increased to 20 to 40 thousand on my 
subsequent visit in January this year. I also arranged a supply of ration etc to 
enable them to survive harsh winter period. I stayed there for three weeks, 
however, medical facilities remain running till February by a string of devoted 
Pakistani, UK and Cuban teams. I again visited Abbottabad for a week and still 
there were a large number of patients who required further treatment or had none 
since the quake. 
 Lastly I must bring this to everyone’s attention that the role of some big 
charities was simply shameful. You see their adverts on the TV and elsewhere but 
they were just a big fraud, thriving on people’s emotions and a slick media 
campaign. So next time you donate, make sure it is not lining somebody’s 
pockets. 
 May Allah keep us all on the right path and enable us to do Khidmat-e-
Insaniyat selfishlessly. 

=================== 
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Islam-as I understand 

In the Light of the Quran 
By Bashir Ahmed Abid 

(II) ======================= 
MEANING OF 'SHIRK' CHANGED 
'Shirk' is a comprehensive term. Idol worship is its simplest form. In fact, people worship 
idols because they think these got the power to change their destiny. However, it is an 
inferior thinking of man. God has created man as superior being among many of His 
creatures (17:70). It is not proper for him to submit to anyone who are either inferior to 
him (idols or his lowly desires) or who are mortal beings like him self (priest and rulers). 
Man should submit himself to the authority of God alone. He is the creator and He knows 
what the purpose of man's creation is? (67:14). Therefore, no one could think better than 
God what is best for man. When Quran says; " authority belongs to God..." (6:57) or 
when God condemn 'Shirk' as the biggest and un-pardonable crime (31:13;4:48), it does 
not mean that God dislikes deities and asserts Himself as a sovereign. He is far above 
emotions and far above what we associate with Him. If man associates hundreds of 
deities, it does not affect God's sovereignty in the universe. Secondly, He Himself has 
condemned compulsion in 'Al-Deen' (2:256). So, how could He threat or force human 
beings against their will, to follow a particular path? Actually, these admonitions are 
meant to inculcate the truth that man can accomplish his goals by no other means except 
God's laws. He can reach his destination by following God's path alone. Therefore, the 
real 'shirk' is not the worship of idols or deities but it is the following of paths other than 
the one, which God has recommended. These paths (in other words, various man-made 
systems) misguide man and take him far away from his destination (4:116). Values and 
principles in man-made systems are not enough to guide man in the right direction. By 
following man-made systems, he cannot emancipate from animal-instincts and lowly 
desires; He cannot rise to become a noble and dignified human being. It is possible only 
by following the value system of the Quran (28:85). It is stated in the Quran: 
"God wants to raise man to the exalted ranks of humanity through the value system of the 
Quran. But, man follows the earthly desires which eventually brings him low to the 
position of beasts and worse." (7:176). This downfall is exclusively attributed to 'Shirk' in 
another verse, which reads as follow; 
"Hunafaa lillahe ghaira Mushrikeena beh - Being true in faith to God, and never 
assigning partners to Him - Wa manyushrik billahe - if anyone assigns partners to God - 
Fa ka ann ma kharra minusamai - he is as if he had fallen from heavens - Fa takhtafh-o-
tairo au tahvee behir reeho fi makanin saheeq - and been snatched up by birds, or the 
wind had swooped and thrown him into a far-distant place." (22:31) 
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God's given value system grooms human personality. It imparts enlightenment, and 
excellence of taste through intellectual and aesthetic training. It provides him protection 
against the spontaneous forces of nature and the society. 
Accordingly, we conclude that real 'Shirk' is to follow values and principles, which are 
against the Quran. The real 'Shirk' is to follow the systems, which are based on non-
Quranic values and principles. Quran has emphatically stated: 
"La yushrik fi hukmehee ahada - God does not share His Command (values & principles) 
with anyone whatsoever". (18:26) 
This definition of 'Shirk' is much more important and practically related with the welfare 
of the society. If understood rightly and taken care of, it would have liberated the masses 
from the evil's systems, which exploit national resources and man's labor to safeguard the 
interests of privileged classes against the common man's interests. The masses would 
have never submitted to such systems because submission to these man-made systems is 
no less a big crime than 'Shirk'. But the religious scholars did not pay due attention on 
this concept and laid undeserved emphasis in condemning idol's worship as a form of 
'Shirk'. They diverted the focus of attention of the people from a dangerous and fatal form 
of 'Shirk' towards a simple and harmless form of 'Shirk'. Consequently, as earlier said, the 
Muslim masses can tolerate and bow their heads before any evil ruler no matter how 
much his rule is against the rule of God's Will; they can live in any man-made system no 
matter how much its values and principles are degraded and against the noble values of 
the glorious Quran, but they would never tolerate bowing before an idol. They hated 
idol's worship like they hate pigs whereas idols have no power either to harm or to 
benefit them. The religion's opium has worked rightly on them. They forgot their primary 
obligations to strive hard against ignorance, poverty, and undemocratic values. They 
never realized that idols of human desires are worst than stone's idols. These noble ideas 
never touched them but they dream to be known as 'Butshikan'. They have become the 
true embodiment of what the Quran said in this verse: 
"And most of them believe not in God without associating (others as partners) with Him". 
(12:106) 
MEANING OF 'IBADAH' CHANGED 
When 'illah' came to be misinterpreted; "The one who is worshiped", instead of, "The one 
who is the ruler", and 'Shirk' came to be misinterpreted; "To associate idols in the 
worship of God", instead of, "To associate others in the rule of God" then, naturally, the 
meaning of 'ibadah' has to be misinterpreted; "The worship of God", instead of, "The rule 
of God". This change in the meanings of words along with the introduction of other non-
Quranic concepts such as 'The concept of recitation' and 'The concept of five pillars' had 
played a key role in the transformation of 'Al-Deen' into religion. 
The Quran has given a very clear concept of 'ibadah'. It simply means: "obedience to 
God's command". In verse (18:110) it says; "wa la yushrik be-ibadateh rabbehe ahada - 
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nor does he associate anyone in 'ibadah' of his God. And in verse (18:26) it says; "wa la 
yushrik fi hukmehe ahada"- nor does He share His Command with any person 
whatsoever". These verses have clearly defined the relation between 'hukm' and 'ibadah' 
and left no room for confusing 'ibadah' with worship. Neither God wants to share His 
Command with anyone nor His Messenger likes to obey anyone except God. 
The concept of worship (Ibadah) is alien to 'Al-Deen'. It is a creation of religion. 'Al-
Deen' is a goal-oriented system, which follows certain rules and principles. It is not a 
dogma but a guide to practice. Whatever it claims or promises for the welfare of people, 
is concrete and achievable in this world. On the contrary, religion consists of beliefs and 
dogmas based on wistful thinking of those people who fail to establish God's Authority 
against the authority of oppressive forces in the society. While the followers of 'Al-Deen' 
sacrifice their persons and goods to win the blessings and the pleasure of God (9:111) the 
religious folks have nothing to please Him in this world except to offer their praises and 
prayers (worship). 
We may not know when? And where? The transformation of 'Al-Deen' into religion took 
place because social and cultural changes are evolutionary in nature and difficult to 
monitor. These, like a clock's hour needle, remain in motion invisibly for a long period of 
time before they become mature and attain perfection. However, in the light of above 
discussion, we are certain that Islam is no more 'al-Deen'. Although, we call it 'Al-Deen' 
but everywhere it is practiced as religion. 
A religion cannot prove its truthfulness nor it can prove its superiority over other 
religions. Firstly, all religions are based on fear and ignorance. Secondly, they do not 
have concern with the management of worldly affairs such as politics and economy. The 
primary subject of religion is spirituality. In this regard, in order to see which one is true 
and superior, one has to wait till doomsday. On the contrary, a system has to prove its 
worth in this world. It is based on well-defined principles and policies. Its results and 
achievements are concrete and comparable. For example, when a system promises social 
justice it has to deliver it. Islam as a system had remained very successful. Islamic state 
was the embodiment of peace and justice. It had delivered all the goods to its people. But 
when Islam reduced to religion it became a pandemonium of chaos, confusion, and 
contradictions. It failed badly to deliver what it claimed. This situation persisted till now 
and will continue to persist till Islam is redefined as a system. 
We have pointed out earlier that there are many contradictions in the present 
establishment. Muslims believe in unity but they are the most disunited folks in the 
world. They believe in fraternity but they are not fraternal to each other. They believe in 
peace but known to others as terrorists. They believe in human equality and dignity but 
these noble values are nowhere found in Muslims' societies. These and many other 
contradictions are found in Islam because it is not practiced as a values system. What the 
Muslims are practicing in the name of Islam that is purely a religion consisting mostly of 
biblical dogmas and Zoroastrian junk. It has very little, if any, teachings from the Quran 
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or the life of the Prophet (pbuh). Therefore, when we talk about the failure of Islam, in 
fact, we talk about the failure of “Islam” as a religion. 
Dear Readers; this is just a brief review of a Great Tragedy. A tragedy: which turned a 
system of great values and principles into dust of religious dogmas and rituals. This 
unwanted transformation brought in its fold many drastic consequences to the Muslim 
world. The most prominent was the curse of factionalism and sectarianism. Al-Deen-al-
Islam, which during the first half-century of its foundation, have worked as a coherent 
and dominant system on the map of the world got divided into secular Islam and religious 
Islam. This division never stopped. The ‘secular’ Islam got further divided into various 
political and cultural factions and the ‘religious’ Islam got divided into various religious 
sects such as sunni, and shia. Clash of Interests, which is an essential outcome of 
sectarianism, took them into its bloody grip and the scourge of mutual vengeance became 
their destiny. (6:65) 
To sum up, I would say that if the Muslims want to redeem the past glory of Islam; if 
they want to see Islam triumphant in the world; if they want to enjoy a self-satisfied life 
under Islam then they have to redefine Islam as a system. For, it is the system, which can 
deliver these good to them - not religion. 

****Wa ma 'alaina illal balagh**** 
REFERENCES: 

 The Glorious Quran 
1:1- Praise be to God, The Cherisher and Sustainer of the worlds 
2:38- …whosoever follow My guidance, on them shall be no fear, nor shall they 
grieve.  
2:62- Those who believe (in the Quran), and those who follow the Jewish (scripture), and 
the Christians and the Sabians, - Any who believe in God and the Last Day, and work 
righteousness, shall have their reward with their Lord; on them shall be no fear, nor shall 
they grieve. 
2:151- A similar (favor have ye already received); In that We have sent among you an 
apostle of your own; rehearsing to you Our signs, and sanctifying you, and educating 
you in the Book and Wisdom, and in new knowledge. 
2:208- O you who believe! Enter into Islam wholeheartedly; and follow not the 
footsteps of evil one; for he is to you an avowed enemy. 
2:256- Let there be no compulsion in religion: Truth standout clear from falsehood… 
3:19- The religion before God is Islam (submission to His Will). Nor did the people of 
the Book dissent there from except through envy of each other, after knowledge had 
come to them. But if any deny the sign of God, God is swift in calling to account. 
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3:85- If any one desires a religion other than Islam (Submission to God) never it will 
be accepted of him, and in the hereafter he will be in the ranks of those who have lost 
(all spiritual good) 
3:103- And hold fast, all together, by the rope which God (stretches out for you), and be 
not divided among yourselves; - …. 
3:105-   Be not like those who are divided amongst themselves and fall into 
disputations after receiving clear signs; for them is a dreadful penalty. 
3:159- It is part of the mercy of God that you deal gently with them. Were you severe or 
harsh-hearted, they would have broken away from about thee; so pass over (their faults), 
and ask for (God’s) forgiveness for them; and CONSULT THEM IN AFFAIRS. Then, 
when you have taken a decision put thy trust in God. For God love those who trust Him.  
3:200- O ye who believe! Persevere in patience and constancy; vie in such perseverance; 
strengthen each other; And obey God that you may prosper. 
4:48- God forgives not that partners should be set up with Him; but He forgives any 
thing else, to whom He pleases; To set up partners with God is to devise a sin most 
heinous indeed. 
4:116- God forgives not (the sin of) joining other gods with Him; But He forgives to 
whom He pleases other sins than this: One who joins other gods with God; had strayed 
far, far away (from the right path). 
4:174- O mankind! Verily there has come to you a convincing proof (rational) from 
your Lord: For We have sent unto you a light (that is) manifest. 
5:4- …this day have I perfected your religion for you, completed My favor upon you, 
and have chosen for you Islam as your religion. - … 
6:57-  …the command rest with none but God; He declares the truth, and He is the best 
of judges. 
6:65- Say; He has power to send calamities on you, from above and below, OR TO 
COVER YOU WITH CONFUSION IN PARTY STRIFE, giving you a taste of 
MUTUAL VENGEANCE – each from the other….! 
6:91- … the Book which Moses brought – A light and guidance to mankind; but you 
make it into (SEPARATE) SHEETS for show, while you conceal (much of its contents): 
……! 
6:108- Revile not ye those whom they call upon besides God, lest they out of spite 
revile God in their ignorance…! 
6:151- …take not life, which God has made sacred, except by way of justice and 
law…! 
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7:52- We had certainly have sent unto them a Book, BASED ON KNOWLEDGE, which 
We explained in detail, - A guide and mercy to all who believe. 
7:105- One for whom it is right  to say nothing but truth about God. Now have come unto 
you (people), from your Lord, with a clear sign: So let the CHILDREN OF ISRAEL 
DEPART ALONG WITH ME. 
7:110- His (Moses) plan is TO GET YOU OUT OF YOUR LAND: then what is ye 
counsel.? 
7:156- And ordain for us that which is good, IN THIS LIFE AND IN THE 
HEREAFTER…! 
7:176- If it had been Our Will (and it was), WE SHOULD HAVE ELEVATED HIM 
WITH OUR SIGNS; but he inclined to the earth, and followed his own vain desires. 
9:33- It is He Who has sent His apostle with guidance AND THE RELIGION OF 
TRUTH, to proclaim it over all religion, even though the pagans may detest it. 
9:36- The number of months in the sight of God is twelve (in a year) – So ordained by 
Him the day He created the heavens and the earth; of them four are sacred; THAT IS 
THE IS THE STRAIGHT USAGE….! 
9:111- God has purchased of the believers THEIR PERSON AND THEIR GOODS; for 
theirs (in return) is the garden (of paradise)…! 
10:78- They said has thou come to us to turn us from the ways we found our fathers 
following, - in order thou and thy brother MAY HAVE GREATNESS IN THE LAND; 
but not we shall believe in you. 
12:2- We have sent it down as an Arabic Quran, IN ORDER THAT YOU MAY LEARN 
WISDOM. 
15:89-93- And say; I am indeed he that warns openly and without ambiguity. (of just 
such wrath) as We sent down on those WHO DIVIDED (Scripture into arbitrary parts). 
(So also on such), AS HAVE MADE QURAN INTO SHREDS (as they please). 
Therefore, by the Lord, We will, of a surety, call them to account. For all their deeds. 
16:44- (We sent them) with clear signs and Books of dark prophecies; And We have sent 
down unto thee (also) the message; THAT THOU MAYEST EXPLAIN CLEARLY TO 
MEN WHAT IS SENT FOR THEM, AND THAT THEY MAY GIVE THOUGHT. 
16:71- God has bestowed His gifts of sustenance more freely on some of you than on 
others; those more favored are not going to throw back their gifts to those whom their 
right hands posses (employees), SO AS TO BE EQUAL IN THAT RESPECT. Will they 
then deny the favors of God ? 
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17:9- VERILY THIS QURAN DOES GUIDE TO THAT WHICH IS MOST 
STRAIGHT (OR STABLE), and gives the glade tidings to the believers who work deeds 
of righteousness, that they shall have a magnificent reward. 
17:70- We have honored the sons of Adam; provided them with transport on land and 
sea; given them for sustenance things good and pure; AND CONFERRED ON THEM 
SPECIAL FAVORS, ABOVE A GREAT PART OF OUR CREATION. 
18:26- Say; God knows best how long they stayed; with Him is (the knowledge of) the 
secrets of the heavens and the earth; how clearly He sees; how finely He hears 
(everything); they have no protector other than Him; NOR DOES HE SHARE HIS 
COMMAND WITH ANY PERSON WHATSOEVER. 
18:110- Say; I am a man like yourselves, (but) the inspiration has come to me, that your 
God is one God; whosoever expect to meet his Lord, let him work righteousness, and, IN 
THE WORSHIP OF HIS LORD, ADMIT NO ONE AS PARTNER. 
20:15- Verily the hour is coming – My design is to keep it hidden – FOR EVERY SOUL 
TO RECEIVE ITS REWARD BY THE MEASURE OF ITS ENDEAVOUR. 
22:40- …Did not God check one set of people by means of another, there would surely 
have been, PULLED DOWN MONASTRIES, CHURCHES, SYNAGOGUES, AND 
MOSQUES, in which the name of God is commemorated in abundance measure. God 
will certainly aid those who aid His cause…! 
23:14-Then We made the sperms into a clot of congealed blood; then of that clot We 
made a (fetus) lump; then We made out of that lump bones and clothed the bones with 
flesh; THEN WE DEVELOPED OUT OF IT ANOTHER CREATURE. So blessed be 
God, the best to create. 
24:27- O ye who believe! Enter not house other than your own UNTILL YE HAVE 
ASKED PERMISION AND SALUTED THOSE IN THEM. That is best for you, in order 
that ye may heed (what is seemly). 
25:43- See thou such a one as takes for his god HIS OWN PASSION OR IMPULSE ? 
Could thou be a disposer of affairs for him ? 
26:29- (Pharaoh) said; “If you did put forward ANY GOD OTHER THAN ME, I will 
certainly imprisoned you. 
28:19- …Thy intention is none other than to become A POWERFUL VIOLENT MAN 
IN THE LAND, and not to be one who sets things right. 
28:85- Verily He Who ordained the Quran for you, WILL BRING THEE BACK TO 
THE PLACE OF RETURN. Say; My Lord knows best who it is that brings true 
guidance, and who is in manifest error? 
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30:30- So set thou thy face steadily and truly to the Faith: And (establish) God’s 
handiwork according to the pattern on which he has created mankind. No change (let 
there be) in the work (wrought) by God: THAT IS THE STANDARD RELIGION, but 
most among the mankind understand not. 
31:13- Behold; Luqman said to his son by way of instruction; “O MY SON, JOIN NOT 
IN WORSHIP (OTHERS) WITH GOD: FOR FALSE WORSHIP (SHIRK) IS INDEED 
THE HIGHEST WRONG-DOINGS. 
40:17- THAT DAY (DURING THE DIVINE RULE) WILL EVERY SOUL BE 
REQUITED (PAID) FOR WHAT IT EARNED (HIS LABOR). No injustice will there be 
that Day. For God is swift in taking account. 
40:26- Said, Pharaoh; leave me to slay Moses; and let him call on his Lord, WHAT I 
FEAR IS LEST HE SHOULD CHANGE YOUR RELIGION OR LEST HE SHOULD 
CAUSE MISCHIEF TO APPEAR IN THE LAND. 
49:10- THE BELIEVERS ARE BUT A SINGLE BROTHERHOOD: So make peace and 
reconciliation between your two (contending) brothers. 
59:9- But those who before them, had homes (in Medina), and had adopted the Faith, 
show their affection to such as came to them for refuge, and entertain no desire in their 
hearts for things given to the (later), BUT GIVE THEM PREFERENCE OVER 
THEMSELVES, EVEN THOUGH POVERTY WAS THEIR OWN LOT. And those 
saved from the covetousness of their own souls, - they are the one who achieve 
prosperity. 
67:14- SHOULD HE NOT KNOW, - HE THAT CREATED ?  And He is the one that 
understands the finest mysteries (and) is well acquainted with them. 
71:23- And they have said (to each other), ABANDON NOT YOUR GODS: 
ABANDON NEITHE WADD NOR SUWA; NEITHER YAGUTH NOR YA’UQ NOR 
NASR. 
76:3- We showed him the way: WHETHER HE BE GRATEFUL OR UNGRATEFUL 
(REST ON HIS WILL). 
76:8-9- And they feed, for the love of God, the indigent, the orphan, and the captive,- 
Saying; “We feed you for the sake of God alone; NO REWARD DO WE DESIRE 
FROM YOU, NOR THANKS. 
91:7-10- By the soul, and the proportion and order given to it; And its enlightenment as 
to its wrong and its right; TRULY HE SUCCEEDS THAT PURIFY (DEVELOP) IT. 
AND HE FAILS THAT CORRUPT (UNDEVELOPED) IT. 

(E N D) 
================== 
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THE ROLE OF THE MOSQUE 

IN ISLAM 
By 

Maqbool M. Farhat (Ilford, Essex, U.K.) 
=============== 

 The Mosque in Islamic history was the focal point where political, social, 
and religious activities were perfectly blended together. The concept of Islamic 
ideology paid as much attention to a man’s well-being and welfare in this world 
as much as the life hereafter. In this sense the role of the mosque has always been 
instrumental in the social-moral and political uplift of the Muslim community. 
However, in the later period after Khilafat-e-Rashida, the period of first four pious 
caliphs with the decline of the political supremacy of the Muslims resulting in 
their disintegration under foreign rule, the concept and role of the mosque also 
underwent fundamental changes. Consequently the active and dynamic role the 
mosque played in the life of the Ummah in the period of our prophet and caliphs 
was reduced to a place of rituals and worship. The later concept continues up to 
today. This has not only rendered the mosque ineffective as a center of social 
uplift but it has rather indirectly or directly increased the sectarianism and 
parochialism among Muslims. 
 It is therefore of paramount importance that the present concept of the role 
of mosques be analysed and redefined in the light of its original concept and 
function in the days of the Prophet and in the context of the present needs of the 
Muslim community. 

(1) Mosques have lost their social character much more so in cities. More 
emphasis is given on the neutral role of the mosque in society and is 
no more a part of the social life of the Community. 
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(2) Mosques tend to belong to sects, localities but not to the Muslim 

community as a whole. 
(3) With the exception of a few mosques, persons from other sects are not 

allowed in some mosques. Strange it may look but the entrance of 
other sects in some mosques is forbidden by notices written on their 
main doors i.e. Masjid Hanfiah, Masjid Gausia, Masjid Ahle-Hadith 
etc. 

(4) Islam does not advocate the division of loyalty towards God and 
Caesar. The mosque was not only a place of worship, but also the 
center of political, social and military activities in early Islam. Due to 
various political and historical reasons the role of mosque was reduced 
to a place of worship only. 

REVIVAL OF MOSQUE 
 In order to revive the mosque at least as a center for community, it is 
essential to study the role and function of the mosque built by the Holy Prophet 
when he migrated from Makkah to Medina. Intention here is not to delve into 
details but a casual look at Islamic literature will reveal that the mosque was a 
place for Salaat as well as a center of temporal activities. The concept of holiness 
is alien to the Islamic concept of mosque and is a later development. The chapters 
in the section of Salaat in Sahih Bukhari, Vol. 1 given below validates this point. 

A. Distribution of revenues received from province of Bahrain. 
(Chapter 282, Hadith 407, page 307) 

B. Invitation to dinner in the mosque, (Chapter 283, Hadith 408, page 
308) 

C. Hearing disputes and administration of justice in the mosque. 
D. Permissibility of sleeping of homeless men and women in the 

mosque. (Chapter 297-298, Hadith 424,425, pages 317-318) 
E. Permissibility of soldiers entering the mosque. 
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F. Sale and purchase of goods and statement of transactions from the 

pulpit in the mosque. (Chapter 310, page 326) 
G. Internment of prisoners in the mosque. (Chapter 316, Hadith 446) 
H. Fixing of tents for the sick and the wounded in the mosque. 

(Chapter 317, Hadith 447, page 330) 
I. Second Caliph Hazrat Umar(RA) ordered the construction of a 

dispensary, prison, orphanage and a literacy center within the 
perimeter of the mosque. 

 Al-Zarkashi argues that in Shariah terminology, the mosque in Islam has a 
very comprehensive concept and is in no way limited to be the idea of being 
merely a place of worship as in other religions. According to him mosque is for 
performing prayers as well as a community center. 

COMMUNITY CENTER 
 The premises of the mosque can be used for wedding ceremonies, 
funerals, mortuary and settling of disputes among members of the community. 
Advice center, children’s play-groups, childcare and crèche can be run from 8 am 
to 12 noon. Some traditionalists object to such a use as it will violate the sanctity 
of the mosque. But such an objection is not justified in the light of the fact that 
even tents were fixed for non-Muslim delegations and the Holy Prophet received 
them there. 
 Al-Zarkashi has a chapter on the permissibility of dining in the mosque. 
 I quote an interesting illustration of the use of mosque as community 

center. A freed slave girl was accused of stealing an item of jewellery,. 
After investigation she was found innocent but she left her tribe and came 
to the Holy Prophet to embrace Islam. On the instruction of Umm-ul-
Momineen Aisha, a tent or a Hifsh was built for the girl in the mosque. 
Qastallani comments that Hifsh meant a small room in the mosque where 



 Tolu-e-Islam 14 July 2006 
a woman or a man who had no place to stay could live in. (Vol-1, page 
317-318). 

 The premises of a mosque may be used as an information and advisory 
center to disseminate information and advice on matters relevant to the Muslim 
community. The pulpit of the mosque was used by Caliphs, governors and army 
commanders for matters which concerned the community. 
 The mosque can and should be used as a training center for our youths for 

social services and physical activities. Healthy minds go with healthy 
bodies, so physical recreation should be taken very seriously. To achieve 
this objective we have to involve them actively in the management of the 
mosques as the future lies in their hands. The centers should organize 
activities for the invalids, aged and jobless to make them feel that they are 
part of the society. 

 Imam Bukhari has a chapter on “permissibility of fixing tents in the 
mosque for the sick”. Tibri reports that in the Battle of the Ditch, S’ad Bin 
Maadh was wounded. He was taken to the mosque in the tent of Rafida 
who was caring and nursing the wounded arriving from the battle front. 
The blood from Sa’d bin Mad’ wounds flowed out of the first aid tent and 
eventually he died there. 

 Special attention should also be paid to the teaching of mother tongue such 
as Urdu, Arabic to our youngsters and English to older and to newly 
arrived immigrants. 

 You may know that churches in England and Europe were boarded up 
because Christian communities did not feel that they needed them. The 
only churches that survived were those that were part of the life of the 
local community. If we fail to learn a lesson from this then our mosques 
will meet the same fate. 

=================== 
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What happened to Islam after Umar ? 

(III) 
============== 

Abu Muslim was assassinated, Bramaka disappeared but their planted seed of 
Iranian beliefs and ideas continued to flourish. Consequently, the center of the 
Abbasi empire became weak while the provinces gained more power. Iran was on 
the top of such provinces. A vivid example was the Kingdom of Daylam (or Bani 
Boya). The Daylam region, situated south of Khazar Sea, was included in the 
victories during the period of Hazrat Umar. However, their residents continued to 
practice their old religion. Later on, they embraced Islam. Boya Welmi was their 
prominent personality. He had three sons – Ali, Hassan and Ahmed – who were 
very famous like their father. Ali gained strength and established the State of 
Daylam or Bani Boya. Other brothers established their governments in a number 
of Iranian provinces and later included Iraq in their government. At the invitation 
of some nobles of Baghdad, they moved forward and in 334 AH Ahmed entered 
Baghdad where he was received with royal honors by Khalifa Mustakfi. (From 
this you can well imagine the clipped power of Abbasi khalifas.) Khalifa 
recognized his kingdom and gave Ali the title of Imadud Daula; to Hassan, 
Rukunud Daula and to Ahmed, Moazad Daula. The Khalifa also ordered to 
engrave their names on coins. After that the Khalifa became a religious figure-
head whose name was read in sermons while the real power was in the hands of 
Bani Boya. Only after 40 days of his appointment as Moazad Daula, Ahmed 
deposed and imprisoned Khalifa Mustakfi in a very degrading manner. Bani 
Boyas were Shias. Moazad Daula was the first person who ordered observance of 
Ashura in Baghdad. He ordered that all people should close their shops and mourn 
Imam Hussein. Women should come out from their homes with open hair. He 
also ordered to celebrate Eid Al Ghadir on 18th Zilhij. The population of Baghdad 
was mostly Sunni who protested this but Moazad Daula suppressed them. 
Consequently many of the Sunnis left Baghdad. Bani Boya remained in power till 
447 AH when Saljuks ended their government. 
End of Abbasi Government: 
Saljuks remained in power till 590 AH and after their downfall sermons in 
Abbasi’s name were read for another 66 years in Baghdad when its power ended 
for ever. Ibne Alqi, a Ghali Shia was the Minister of Khalifa when Halaku Khan, 
the son of Changez Khan came into power. On the other side, Mohaqiq 
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Nasirudding Tusi, who was also the same type of Shia, was the Minister of 
Halaku who attacked Baghdad with the conspiracy of both ministers. He 
destroyed Baghdad and assassinated Khalifa Mo’Tasim and with this the Abbasi 
empire ended in 656 AH. 
In this way Iranians took revenge of their defeat in Qadsiya. Basically it was a 
political revenge that they took from the Muslims. 
Iranians Acknowledge This: 
Whatever we say, it is not our speculation but Iranian intellectuals themselves 
acknowledge this. Hussain Kazemzada is a prominent contemporary historian. In 
his book – Miracles of the Iranian spirit in various historical periods – he writes: 
Since the day when Saad Ben Ali Wiqas conquered and controlled Iran on behalf 
of the Second Khalifa (Umar), the Iranians were keeping a sentiment of hatred 
and revenge. On several occasions this grudge emerged but it became open with 
the establishment of Shia sect. Learned and informed people know this reality that 
besides the controversies over belief and ideas, a political issue was also 
responsible for the emergence of Shias. Iranians could never forget, accept or 
pardon the fact that few bare foot and desert dweller Arabs captured their empire. 
The treasury of this ancient empire was looted and thousand of innocent people 
were killed. 
After that the historian writes: 
Our intellectuals neither had love for Bani Fatima, nor any enmity with the family 
of Bani Umayya. Their only objective was to remove the Arab government and 
restore their honor and their own government. Since the Hashmi Khalifat had 
ended with Hazrat Ali, the pure Arab government of Umayya was recognized as 
the central government of the Islamic world. In this way Arabs were imposed on 
Ajam. That is why our ancestors had no alternative but to support and incite the 
Hashmis. And our elders did that. 
(We have taken the above excerpt from the book of Mahmood Abbasi “More 
Research about the Khilafat of Maawiya and Yazid.” The second abridged 
quotation is from Khawaja Ibadullah Akhtar’s article “Impact of Ajami religions 
on the belief of Muslims.” This article was published in Tolu-e-Islam in 
November 1954. 
When Iranians ended the Umayya empire by inciting the Hashmis and the Hashmi 
(Abbasi) government was established, then they invited Halaku Khan to bring an 
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end to the Arab empire. In this way, in the words of Qasimzadeh, they took 
revenge from the Arabs for their defeats at the hands of the Arabs. 
However, this was the revenge that they had taken from the Arabs or Muslims; 
now we will talk about their revenge from Islam which had ended their Magian 
religion. 

xxxxxxxxxxxxx 
Foundations of Islam: 
Before we go into the detail of the Ajami conspiracies against Islam, we will 
refresh our memories about the foundations of the Deen that Allah gave to the 
human beings through the Prophet and which is preserved in the Quran. 
According to the Quran: 
1. Study, observation, experience and teachings are means through which 

human beings acquire knowledge. This knowledge can be acquired by 
every human being by the process of deduction and induction. 

2. There is also another knowledge that Allah gives directly to his chosen, 
highly charactered people. This is called wahi (divine revelation) and the 
people who get this knowledge are called (Anbiya). Last time this 
knowledge was given to the Nabi (Mohammad PBUH) and after that this 
knowledge ended. In other words Nubawwat ended with Mohammad 
PBUH. Now the knowledge can be acquired by experience and 
observation only. The end of the Nubawwat means that now nobody will 
acquire knowledge directly from God. 

3. What was revealed to the Nabi is all preserved in the Quran which is a 
complete code of conduct for humanity for all times. This is complete and 
also immutable. Its meanings are very clear. It is in Arabic and can be 
understood with attention, thought, knowledge and wisdom. The Nabi 
gave this to us in its present form and not a single word of Quran has ever 
been changed. Allah has taken responsibility for its preservation. 

4. Deen, which is preserved in the Quran, is a system of life which is 
implemented in its independent state. This state is established by the 
Umma which elects the best person as head of state who runs the affairs of 
the state with the consultations of Umma. The objective of this state is to 
implement the laws of Quran and establish a society in accordance with 
these principles and values. 
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5. This state was first established by the Nabi . After the death of the Nabi 

this state continued for a time. After that the train of Umma derailed. This 
is called the Ajmi distortion in the Deen because as we discussed earlier, 
its first fountain was in Iran. This term means all such beliefs, ideas and 
schools of thought which are against the Quran, it does not matter from 
where they came. 

We have seen that the first conflict in the Umma emerged on the claim of khilafat 
by Hazrat Ali. It was said that Khalifa cannot be elected. He is  appointed and 
named by God and called Imam. The first Imam is Hazrat Ali and then this 
Imamat went to his descendents in inheritance. 
Earlier we had discussed only one aspect of this belief that was related to politics. 
Before we go further, let us look at the family tree of those who are recognized as 
Imam. 
Hazrat Ali (d. 40 AH) > Imam Hassan (d. 49 AH,) Imam Hussein (d. 61 AH) 
Imam Hussein > Imam Zainul Abideen (d. 95) > Imam Baqer (d. 117 AH) > 
Zaid 
Imam Baqer > Imam Jafar Sadeq (d. 148) > Imam Musa Kazim (d. 182 AH), 
Ismael (Batni Fidai, Agha Khani and Bohris are called Ismaelis because they 
recognize his Imamat  that will continue in his descendants.) 
Imam Musa Kazim > Imam Ali Raza (d. 208 AH), > Imam Mohammad Jawwad 
Taqi (d. 220 AH),> Imam Ali Hadi Naqi (d. 254 AH), > Imam Hassan Askari (d. 
260 AH) > Imam Mohammad (Imam Ghaib) 
Kisania Sect: 
Kisania was the first Shia sect that, after Ali recognizes his son Mohammad Ben 
Hanfia as Imam. He was not from the womb of Hazrat Fatima but another wife of 
Hazrat Ali, Hanfia. In other words this sect gave preference to Alwis against 
Fatimides. When Imam Mohammad Ben Hanfia died, one group of his followers 
concocted the belief that the Imam was Mehdi, who will return. He did not die but 
had disappeared from the vision of the people. He will return on earth soon and 
establish his government. Did you notice, how this belief in “return”, that was 
implanted by Abu Abdullah Ibne Sabah, was applied? We will also see that this 
concept had been applied on a number of Shia personalities. Kaisanias believed 
that Imam is the personification of God and like God he is eternal. Khorasan was 
the capital of this sect from where it spread its network of conspiracies against the 
Umayya empire. 
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Zaidia Sect: 
Another Shia sect was called Zaidia. They recognize majority of Imams from 
Hazrat Ali to Imam Zainul Abidin but after him they do not recognize his elder 
son Baqer as Imam but his younger son Asghar Zaid. They believe that the 
Imamat will remain in the descendants of Hazrat Ali, but it will not be confined to 
any particular succession or family. This is the most moderate Shia sect and very 
close to the Sunni Fiqah. 
Imamia and Ismaelia: 
Shia groups which recognized Imam Baqer and later his son Imam Jafar Sadeq, 
later split into two groups. These are the two groups which became famous in 
history. One of the group said that after Imam Jafar, his older son Akbar Ismael is 
the God appointed Imam, while the other group recognized his other son, Imam 
Musa Kazem as Imam. The first group is called six Imamia (because it recognizes 
six Imams) or Islmaelis. Batni Fidai and other similar Shia sects generally belong 
to this group. Today, Agha Khawanis and Bohris are two famous branches of this 
sect. The other sect is called 12 Imami or Imamia. Majority of Shias belong to this 
sect. They recognize 12 Imams. About the last Imam (Mohammad) of this chain 
they believe that he is alive and hidden in a cave in Iraq. He will reappear near the 
day of judgment and establish his government in the whole world. (He is also 
called Imam Mehdi.) 
Ghali Sects of Shias: 
All Shia Sects believe that the Imam is appointed by God and their hidden Imam 
will return. However the beliefs of some Ghali Shia sects are based on 
exaggerations. For example one sect – Khurrum Deenia considers the Imam as 
God, prophet and Angel. It does not believe in the day of judgment and denies 
any accountability of one’s deeds by God. This sect believed in the concept of 
return of the Imam. This sect also believes in reincarnation which they called 
“rajat” that is transfer of the human spirit (in this world) from one body to 
another body. Certain Ghali sects believed that our prophet and other prophets 
will return to earth near the day of judgment and all will accept the prophet hood 
of Mohammad. Similarly Hazrat Ali will also return to earth and will assassinate 
Hazrat Moawiya and his descendants. 
The founder of Khattabia Sect, Abu Khattabia used to call Imam Jafar Sadeq God 
and himself his prophet. 
Whenever some Imams denied and opposed such beliefs then these people said 
that they are saying this because of Taqiyya, otherwise they support our beliefs. 
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(Earlier we explained the meaning of Taqiyya which is a unanimous belief of all 
Shia sects.) Khattabia also believed that in every period there are two prophets. 
One who speaks (Natiq) and the other Samit who remains silent. Mohammad 
(PBUH) was Natiq prophet while Hazrat Ali was Samit prophet. 
Some of the Ghali Sect beliefs are so filthy that we hate to recall them. However 
all of them called themselves Muslim. Their job was to make conspiracies against 
the incumbent government. Obviously it was a Sunni government whether it was 
Umayyas or Abbasis. When they were unsuccessful in their conspiracy, they will 
console their followers by saying don’t worry, in the final period (near the day of 
judgment) the hidden Imam will appear and establish a Shia government. 
These Ghali sects emerged and disappeared at different historic moments and 
disappeared and now we find their foot prints only at certain places, but they have 
no significance. Only two Shia sects were of historic importance which are also 
present today – they are Ismaelia (Agha Khani Khojas and Bohris) and Imamia 
(Asna Ashri) who are in majority. 
Let us now discuss beliefs of these two sects. 
Ismaeli Beliefs: 
Ismaelis always kept their beliefs and teachings strictly secret and it was very 
difficult to say anything about them with certainty. (The real name of this sect is 
Batnia or hidden) Sometimes back one of this sect’s researcher, Dr. Zahid Ali 
(Former Arabic Professor and Vice Principle of Nizam College Hyderabad 
Deccan) took the courage to publish a book based on his sect’s authentic (secret) 
books and documents. Name of his book is “The Reality of Our Religion and its 
System.” We are reproducing here excerpts from the 1954 edition of this book. 
About the foundation and teachings of this sect, he writes: 
“The founder of this sect was Haimoon Qaddah of Iranian origin (he has already 
been mentioned within the context of the Fatimide) or his son Syed Abdullah. His 
objective was to create a religious movement which could confront Abbasi 
khilafat. For this purpose (Imam Abdullah) formed a group which included such 
persons who were by nature inclined towards the Mutazela ideologies and 
philosophical thoughts. Help of Ahle Beit was sought to make this successful 
because the Shias who were attached to the Ahle Beit could easily accept this 
religion.” (p-611) 
About their beliefs, Dr. Zahid Ali writes: Their basic foundation is on the 
principle that the prophet formulated the visual Sharia (Islamic laws) while 
Maulana Ali explained its hidden meanings. After him six imams completed the 
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hidden teachings and the seventh Imam (Maulana Mohammad Ben Ismael) 
suspended or abrogated the visual Sharia of Mohammad. All the Imams from his 
descendants, who came so far and will continue to appear till the day of judgment, 
are all Qaem Khalifas. If any of the Khalifas got opportunity to appear in the 
world he will explain the hidden knowledge and convert the whole world into 
Ismaeli religion….The main characteristic of the Ismaeli teaching is its secrecy. 
We cannot reveal our real beliefs, with the exception of privileged members of 
our faith, to others because of political and state interests, since our general 
population was Sunni. (This was during the reign of Fatimides of Egypt) Hence 
our teachings to our privileged members was different than to the common 
Ismaelis. Junior members of our sect were also not told of those secrets which 
were unveiled to the mature members.” (Preface B) 
About their beliefs he writes that the Imam has the right to abrogate Shariat. He 
can cancel Shariat whenever he wanted and re-impose it when he wished. 
Distorted Quran: 
About the Quran, they believe: “Jews and Christian abandoned their original 
Torat and Ingeel (Tora and Bible) and compiled their books on the basis of their 
opinions and speculations. Muslims did the same thing. The prophet had collected 
Quran and handed over to his wasi (heir) in the presence of his companions. 
Those people became careless and collected Quran according to their own ideas 
and beliefs. The third Khalifa destroyed the copy of the Quran compiled by the 
elders and prepared another copy. Then Hajjaj set this book on fire and prepared 
another copy, taking out parts at his whim. Now this copy of Quran is with the 
Muslims.” (Preface) 
Dr. Zahid Ali has presented many examples of differences between the Quran that 
now the Muslims have and the Quran that was compiled by Hazrat Ali. For 
example in the verse 67 of Surat Maeda. 
(It may be pointed out that their (Ismaeli belief) about Hazrat Ali’s compiled 
Quran is that it is with their Imams who will unveil it near the day of judgment.) 
Taqiyya is their fundamental belief. Also they believe in taaweel which means 
that the Quran cannot be understood by its literal meanings but these letters have 
concealed meanings which only Imams know. Real meanings of the Quran can be 
understood or determined through taaweel. That is why the Prophet is called 
Rasul-e-Natiq (the prophet who speaks or rules on the earthly matters) while Wasi 
(Prophet’s Vicegerent is called Rasul-e-Samit, who rules on the batin (hidden). 
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Hidden Meanings: 
A vivid example of taweel is the hidden meaning of La Ilaha Illal Lah means La 
Imam Illa Imam Uz Zaman. (p-408) Wudu means Hazrat Ali because both words 
have three letters. Salat (prayers) means the Prophet because both have four 
letters. Therefore the meaning of “Salat Illa Wudu” is that without the acceptance 
of Hazrat Ali as the heir of the Prophet, the recognition of the Prophethood of 
Mohammad is meaningless. (p-424) 
The Quran says that Allah told Adam not to go near the forbidden tree. It mens 
that the Imam Mustaqar Maulana Abut Talib had prevented the Prophet from 
revealing the hidden meanings which is the prerogative of Maulana Ali. The first 
Zalim (Zalim Al Awwal) Iblis achieved this knowledge by deceit from the 
Prophet. This was his first sin. His other is that he told this secret to one of his 
wives that your father will snatch my heir’s right by force. (p-461) 
In verse 2/1,2 Alif Laam Meem, Zaalikal Kitabo Lareba Fehe, Zaalikal Kitabo is 
referred to Maulana Ali. (p-551) 
In short the Ismaelis determine meanings of all Quranic verses by Taaweel and 
this Taaweel continues to change. 
Imamat: 
The focal point of Ismaelis and other Shia sects is the belief in Imamat which 
started like this: 
Maulana Abdul Muttalib, the grandfather of the Prophet is from the lineage of 
Hazrat Ibrahim. Like Ibrahim, Mustaqar. In the period of Hazrat Esa (Christ), he 
was Mustaqar Imam which means that he had Nabuwat, Risalat, Wasayat and 
Imamat – all the four in his person. At the divine guidance, he had given separate 
ranks to his two sons – Maulana Abdullah and Maulana Abu Talib. To first one he 
gave the status of Nabuwwat and Risalat. Thus making him the head of public 
(open) preaching. The other one was given the rank of Wasayat and Imamat and 
the head of the hidden or concealed preaching. Maulana Abu Talib gave the status 
of Nabuwwat and Risalat to Mohammad (PBUH) and Wasayat and Imamat to 
Maulana Ali. This fact reflects the grandeur and honor of Maulana Abu Talib that 
like Maulana Abu Talib, all four honors were concentrated in him. (p-63,64) 
Hence Maulana Ali was Mustaqar Imam and the Prophet Mohammad was sent to 
confirm Maulana Ali….The prophet’s last message was about Maulana Ali’s 
Wilayat (sovereignty). It means that the real purpose of the prophet’s appearance 
was to eliminate disbelief in the Walayat of Maulana Ali. All people believe in 
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God but they commit Shirk polytheism when they do not believe in the Walayt of 
Maulana Ali. P-360 
About the Imam they believe: 
“Even if you see the Imam committing adultery, drinking wine or other immoral 
acts, you should not doubt his piety because Allah has made the Imams innocent 
from all such acts.” P-363 
“Our pious Imams’ are higher in ranks than the prophets. (They are like master 
and slave.) Imam’s cannot sin but prophets can commit sins. Not only Moses but 
Mohammad is also included in these prophets.” P-366 
Agha Khani and Bohri: 
In the Indian sub-continent Isamelis consist of Khojas (Agha Khanis) and Bohris. 
Their beliefs are very bizarre. About their beliefs, we will quote from the book of 
Mirza Mohammad Saeed Dehlvi (Mazahab aud Batni Taleem – Religion and 
hidden preaching): 
In ancient times, when Hazrat Ali was Wishnu (Hindu god), Hazrat Mohammad 
took the form of Waidoyas. When Hazrat Ali appeared in this world, he was the 
10th awtar of Wishnu (the 10th incarnation of god Wishnu), Nishi Kalanki. Some 
Khojas also believe that Hazrat Ali was god and Mohammad was his prophet. (*) 
All Nazari Imams, including the present Agha Khan are considered the 
incarnation of Hazrat Ali. In this way he has the same rank of godliness that 
Hazrat Ali has. Khojas and Shamsi Hindus consider him their god. These people 
also believe in reincarnation, the day of judgment, paradise and hell. They 
consider Quran as the last authentic book but do not recognize the Quran that the 
Muslim millat now has, as unauthentic….Nazaria sect follows the dominant sect 
of the country in which they reside. For example, in Turkistan they follow Hanafi 
law while in Iran Athna Ashri law. 
(*) Nazari is the most famous sect of Ismaelis. Hassan Ben Sabah was one of their 
Imam. Batni Fidais, known in history as the assassins, were his followers. Agha 
Khanis and Bohris belong to this sect. 
Imamia or Athna Ashri: 
These were briefly the beliefs of one of the important Shia sect, Ismaelis. We will 
now focus on the other Shia sect, i.e. Imamia (Athna Ashri) sect. 
As we said earlier, Imamat is the central belief of Shias. About their concept of 
Imamat, we will present an excerpt from their most important book which is seen 
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a vital pillar of this seect. This book is Al Kafi of Kaleeni. For them this is the 
most authentic book of Hadith (traditions). Every Hadith of this book is related by 
one of their Imams. The book is called Al Usul Al Kafi. It is written by 
Mohammad Ben Yaqub Ben Ishaq Al Kalani Al Razi (died 329 AH). This 
quotation is taken from the Arabic edition, printed by Haidri Press, Teheran and 
published by the Islamic Book House, Teheran. It was translated in Urdu by “The 
Great Author” Maulana Syed Zafar Hassan Amrohvi and published in 1966 by 
Shamim Book Depot, Nazimabad, Karachi under the name “Kitab Ash-shafi”. 
(The second part of Usul Al Kafi was published under the name of Farogh-e-Kafi 
by the same translator). 
Usul Al Kafi: 
As mentioned earlier, revelation is acquiring knowledge direct from God and the 
revelation process discontinued with Prophet Mohammad (PBUH). All 
revelations of the prophet are preserved in the Quran. God has taken 
responsibility for its protection. The end of the prophethood means, that the Quran 
is authority in Deen. Now nobody has a right in the name of God to force 
someone to accept any belief or idea which is outside or contrary to the Quran. 
Acquiring knowledge direct from God was the privilege of the prophets but in 
Usul Al Kafi we see that Imamat has also been included in that, though another 
term is used for that, i.e. Mohaddas. 
The Belief in Mohaddas: 
Zarra relates that he asked Imam Mohammad Baqar about this verse: Kana 
rasulan nabbian, what is the difference between Nabi and Rasul. He said that a 
Nabi sees an angel in his dream. Hears angel’s voice while he is awake but does 
not see him. While a Rasul hears angel’s voice and sees him in dream as well as 
while he is awake. I asked him what is the status of an Imam. He said that an 
Imam hears angel’s voice but cannot see him. Then he recited the following verse: 
Wa ma arsalna min qablika men rasulen wa la nabi wa la mohaddas. (Ash-Shafi 
Vol. I, p-203) 
Before proceeding further we will see that the words of “wa la mohaddas” are not 
found in the Quran after this verse (22/52). In the Arabic version of Usul Al Kafi 
this explanation is given about this tradition: Wa la mohaddas innama qara Ahle 
Beit alaihe salam (Vol I p-167) which means that the word wa la mohaddas is 
written in the Qirat-e-Quran of Ahle Beit. 

(To be continued) 
****************** 


