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The Quranic wine – further explanation 
We were talking about     (Raheeq)            (Makhtum) – sealed pure wine – 

in our last lecture. This is an extremely important point that needs further 

explanation. As we have seen the description of heaven given in Quran is in 

form of allegory. Whenever the Quran describes heaven, it says:   ص بن بز

(13:35) – the example of heaven is ... It is a known fact that Arabs did not have 

a book of prose before the Quran. But they had poetry. In fact, they were 

drowned in poetry just as they were drowned in wine. Poetry and wine were as 

if conjoined twins of Arab culture of that time. Wine was a metaphorical 

symbol of warmth, energy, and euphoria in their poetry as well as in their 

culture. But this was not limited to the Arab culture alone. Wine became the 

metaphorical symbol of warmth, energy, and euphoria in all cultures and 

literatures of the world. This type of poetry that started with the Arabs reached 

India by way of Iran. It is as if the Arab ship of poetry floating on rivers of wine 

reached India. This is how I would surmise it anyway. If you squeeze this 

poetry then you will get about ninety percent wine out from it – and that too in 

the form of revolutionary fervor beautifully expressed such as in this couplet:
Hundred-year-heavenly cycle was like one drinking session;
The world did change forever, by this one wonderful session! 

If I continue this topic then this morning will stretch well into the evening. 

But the point is: what did the Arabs mean by wine? Well:
Wine is life-enhancing to the lucky hand holding the cup;

Lines turn to life-veins of the palm that holds the wine cup!
And don't ask what heights the Arab poetry had reached during that period? 

To the Arabs if the description was of wine; if the language was Arabic; and the 
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poet was of the period of the Jaahiliyya – then don't ask how one becomes 

completely intoxicated by just listening to that poetry! On the other hand, if 

you look at Islam, it is not a religion of weakness; or of helplessness; or of 

deprivation; or of poverty and hunger; or of hopelessness or depression. This 

is a Deen of power and authority; of splendor and glory; of dignity and pride; 

of dominion and sovereignty; of leadership and victory. The metaphor of wine 

serves to express these qualities of this Deen. Whenever the Quran uses the 

metaphor of heavenly wine it is a metaphor to describe these extraordinary 

qualities of this Deen; it is a metaphor to highlight its teaching, its system, and 

its truths and realities. In the words of Allama Iqbal: wine is a metaphor for 

pumping lifeblood into the dead body of the Ummah so that it is invigorated 

with life and energy in order to achieve power and authority; splendor and 

glory; and dignity and pride. The Quran is talking here of  (Raheeq)
(Makhtum) – tightly sealed pure wine that provides energy and warmth, and 

intensity to carry out the pure message of Tauhid.
Pristine wine, the message of Tauhid; and the Quran, the Word of Allah
My dear friends, the Quran has used the word “    ” (Tahooran) for its 

pristine message (described as pure wine). The Quran's system (its Deen) is 

pure and complete message of Tauhid. For the sake of understanding, we can 

take it metaphorically that Allah's message which is contained in words and 

pages of the Quran as the pure wine; and the Book which physically contains 

its pages and its words as the sealed the bottle. Allah's message is thus secured 

and protected; and He Himself has taken the responsibility to protect it. This is 

the  (Raheeq)  (Makhtum) – pure wine that Allah has sealed with the 

seal of musk.  Musk is highly expensive and has been used throughout history 

as a life-saving powerful drug used in various cardiac, mental and 

neurological disorders. Seal of musk therefore represents Islam's symbol of 

power and authority; its dignity and grace; and its domination and supremacy. 

By the way the word  (Makhtum) is derived from   (Khaatam or خاتم

Khaatim) which has created an argument about whether it is to be pronounced 

as Khaatam or Khaatim. Some took this debate to another level altogether 
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saying it is of two types: one type is stamp which is used on official documents 

and the other type is a seal that seals something tightly. On top of this some go 

to the extent to claim that when the Prophet (PBUH) puts his stamp on 

someone's application for prophethood he becomes a prophet. But in the 

Quran it is clearly used in the sense of a seal not as a stamp. The real thing is 

that the Prophet (PBUH) is the seal of the chain of Prophets and there can be no 

further extension of this chain. When the Quran became      (Makhtum) then 

the Prophet (PBUH) automatically became (Makhtum). The Quran 

clarified  (Raheeq)      (Makhtum) even further after this metaphorical 

description of  (Raheeq or wine) so that it may not be taken as physical 

wine. 
ُ َMixing  (Kafoor or camphor) in wineكافور

Pure wine is a potent and powerful drink. Wine drinkers normally mix soda 

or some other thing into the wine. The Quran also mixes something into its 

wine in order to explain the unique attributes of its system. This is done in 

order to make sure that its system remains balanced. Quran's system is 

extremely powerful but it is also graceful. The Quran says that when its wine's 
ُ َ

intensity goes up then in order to maintain its balance and standard      كافور
 (Kafoor or camphor) is added to it. Native physicians know that       (Kafoor 

or camphor) has tempering property. When they need to temper down the 

potency of something, they mix    (Kafoor or camphor) in it. In Arabic 

language the root meaning of its root (  -  -  ) is to suppress something; to ر ک ف

cover up something. And that is what  (Kufr) does – it suppresses human کفر

dignity. So,  (Kafoor or camphor) does not remove the potency but only 

suppresses its intensity.  
َِنجبیلMixing  (Zanjabeel or ginger) in wineزَ

َِنجبیل On the other hand, adding  (Zanjabeel or ginger) to the Quranic wineزَ
will increase its potency and power and bring it up to its normal intensity. The 

Quran wants to maintain balance in society:   ِ اكبر خہنح سمث جىلمۖ ث ئا؇شج ۅ ًإ 

(48:29) –  the messenger of Allah and his companions are strong against the 

purveyors of injustice. This represents the potency and power of Islam. But 

  (48:29) – they are merciful towards each other. This represents the ّ ة﮸شج
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gentle, compassionate, and kind side of Islam. Then the Quran gives example 

of a balanced character from real life of its followers. It says: they bow down to 

sincerely accept the laws and duties from their Creator, the Almighty Allah; 

and stand up to carry out this responsibility with 100% trust and with full 

accord and happiness. This is the  (Qiyam or standing up); and immediately قیام

afterward is  (Ruk'u) or bending down and  (Sujud) or bowing down. رکوع سجود

The intensity of power and authority needs tempering down in appropriate 

situations. It is all about creating balance individually and collectively. Life is 

not just about  (Qiyam) or standing up but it also needs:  (Ruk'u) or قـیام رکوع

bending down and  (Sujud) or bowing down. Whenever the Quran gives سجود

the metaphor of wine,  (Raheeq)  (Makhtum), that is what it means in 

terms of action: passion and intense action moderated by periods of reflection, 

deliberation, remembrance, and rejuvenation. What the Quran has said is very 

revealing: the entire point of man's character is that it should remain normal – 

extremes on either side in his personality are bad for his character. There 

should be something to stop man from either extreme and bring him to 

normalcy; and that is Allah's commandment does. Wherever there are 

exploitation and subjugation, people lose their strength and become weak, and 

َِنجبیل feel suppressed; then they are given a shot of , that is, they are taughtزَ
Allah's commandment which gives them warmth and energy to become fit for 

life's struggles; and vice versa. Too much power leading to excess and extreme 

ُ َmust be tempered by Allah's commandment which, in this case, is . The كافور

characteristic of heavenly life in this world is that it should not have weakness 

as well as that it should not have arrogance of power. It is a life of balance. I 

always give examples from Iqbal. His fountain of knowledge sprung from the 

Quran. If we keep the Quran in front and view Iqbal's poetry in its light then 

things become very clear. In this context let us see how well Iqbal explains the 

situation we are discussing here:
Self, its potency, and its intensity; no pride of superiority there may be;

Even if so, then it is with sense of modesty, whatever pride there may be.
Did you notice what Iqbal has been able to convey here? What has been 
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called  (Raheeq or pure wine) is this teaching of dignity and power; 

grace and beauty. It is this holistic teaching of the system of Deen. 
Allah has always started His message from human beings
My dear friends, Islam (the Deen) does not start its message from Allah but 

it does it from human beings. It says that human beings have been endowed 

with dignity. Any system of life that is in the way of human dignity; that is in 

the way of human values – is  (Kufr). The only way human dignity can کفر

remain established is when no human is under the obedience of other human 

beings; that no human is dependent on others. If that is the case, then does it 

mean that there will be anarchy; that there would be no rules and regulations or 

there would no discipline or control; that there would be no obedience of 

anyone at all? No, it won't be like that at all. There would be obedience but that 

obedience will solely be of the Creator of all, the Almighty Allah. The One 

who has created human beings – His obedience cannot be ignominy or 

disgraceful to human beings as He is the Sustainer and Nurturer of all human 

beings. If humans adopt the obedience of human beings then they fall from 

grace, they fall from their own humanity: (95:5) – they fall into the ى ئى

lowest of low. If humans fall to this level then this wine of the Quran will lift 

them up to the dignified place they deserve. In the words of Iqbal:
Bring to me that same old wine and cup O Beloved;
That I may once again reclaim my place O Beloved!

The pristine wine of the Quran offers humans their rightful place. 

Whosoever falls from his place it lifts him and restores his place.  This is the 

Deen; this is the goal of Islamic system – that is, to offer human his rightful 

place; and to get human dignity established in such a way that human being is 

no longer subservient and obedient to any human being except the exclusive 

obedience and subservience of Allah alone. This is the rightful place of 

humankind. This is what the wine of the Quran does. Again, Iqbal explains this 

very succinctly:
After making someone drunk, it is easy to push him into the pit;
To pull those who have fallen; that is the real tribute and bliss.

خے
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The Quranic wine pulls fallen souls
My dear friends, the Quran stops people from falling. That is why it says: 

(83:25) – They will be given a drink of pure wine whereon the ګعي جي خے نم

seal [of God] will have been set. This seal is very special:﮲ؙث جىطح آتم ﵍ضي   

(83:26) – pouring forth with a fragrance of musk. To that [wine of طصرعي 

paradise], then, let all such aspire as [are willing to] aspire to things of high 

account [Asad]. There are these two words –  –  in  which is  

contained the essence of being human: his continued evolution and 

advancement. Life continues to move forward; and self-preservation is in its 

instinct. We can easily observe this at the animal level. Take for example a 

lowly ant. How much she struggles to save its life from any danger that comes 

its way. The instinct of self-preservation is in the character of human beings as 

well. Struggle is necessary for self-preservation. Life must overcome any 

challenges that come its way in order to preserve it. This is what we normally 

refer to as the law of the survival of the fittest – or to compete in the race of life 

in order to survive in the language of the theory of evolution. The entire 

teaching of the Quran is that in order to move forward life must struggle. If life 

stops struggling and becomes stationary at a place then the Quran calls it  ِِجحیم َ

(Jaheeem), which means getting stuck at a barrier unable to cross and move 

forward. 
The train of life and frequent stops on its forward journey
Those species that could not cross a barrier in their way became extinct or 

remained stuck at the same place in the chain of evolution. This is a very 

interesting topic of research. All the animals that exist today and were able to 

survive are the results of the incessant working of this evolutionary chain. 

Others, who could not, became extinct and vanished. And who knows how 

many of those that have survived so far will remain, or become extinct in 

future? But compared animal life that remains stuck in one place, or in other 

words, remains in  (Jaheeem), human life moved ahead. The same process ِِجحیم َ

of evolution that brought life to this stage must continue further. But at this 

stage, two kinds of ideas about life came into being: One at the physical level – 

﵍ضي طصرعي
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Eat, drink, enjoy, procreate, and die. This is  (Jaheeem), as life at this level ِِجحیم َ

keeps repeating the same cyclic order without any advancement. We have only 

one word  (Dozakh or Hell) in our language that is used as translation of all دوزخ

ّthese different words of the Quran:  (Jaheeem) and  (Jahannam) and جحیم ِِجہنم َ

 (Saqr). Is the Quran doing poetry that it uses one or the other of these words سقر

in order to maintain poetic rhythm? The Quran itself says that it is not poetry. 

Every word of the Quran is like a mountain and it has its own unique and 

precise meaning. So, the meaning of getting stuck or  (Jaheeem) applies at ِِجحیم َ

the physical level because it keeps repeating at the same level without further 

advancement on the ladder of evolution. As opposed to this there is another 

concept of life that says that it is not just the life of this world; that life is to be 

lived as a struggle in this world for self-preservation, and self-advancement 

into the other world. One needs this physical struggle to advance to another 

level, not to be “as you were.” 
Light of the forehead in Paradise
Struggle is a prerequisite to move forward in physical life. All the resources 

required for this struggle are absolutely necessary to acquire. The Quran 

mentions good things of this world first:  اٍ ؘ ضم كلَ ضخم ضيضم يخڦشم ضخم ضيله ؋ كحإ

(2:201) – Our Sustainer! Grant us good in this world and good in the Hereafter. 

If the good things of this world are not available then how can life move 

forward? It will be the end of it here itself. If preservation of the self is kept 

only at the level of this physical life; that the goal of life is the life of this world 

only – then this is  (Jaheeem), this is the end, this is getting stuck. But if the ِِجحیم َ

goal is to move forward, to move ahead beyond the life of this world – then this 

next place will be called Heaven. In the forward movement of life even 

Heaven is not the final destination but only the next stage of life. The Quran 

says that the forehead of the people of heaven will light their way for keeping 

them moving forward under this light. This is what is meant by the forward 

movement in the various stages of evolution.
The difference between the physical wine and the Quranic wine
The Quran's system is bound to advance. The power and authority that is 
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ُ ْneeded for this advancement, comes from its wine, the  (Raheeq)  رحیـق ِمختوم َّ ٍ ٍَّ
(Makhtum). We feel ecstatic when we read the following verses:
(83:25) – They will be given a drink of pure wine whereon the seal of Allah 

will have been set. The seal is thus very special:  (83:26) – ﮲ ؙث جىطح آتم  

pouring forth with a fragrance of musk. What will be the purpose of drinking 

this Quranic wine? (83:26) – This will let all such aspire as are 

willing to aspire to things of high account. In these two words –
– is contained the essence of humanity; its continued evolution and 

advancement. This Quranic wine provides the strength and energy to struggle 

both individually and collectively to achieve the highest position of humanity: 

  (3:139) – the highest degree of superior status, the top position in the جىڮ يجفيعي

world. This topic has appeared in many places in the Quran. For example: 

 (56:10) – the foremost will be foremost. Another place provides جىلججعي لججعي

further explanation of this:  (74:37) – To any of you who فخ ںصر شه سى رنه خي سمم

choose to press forward, or to follow behind. In the Quran's system there is no 

question of stopping at a place. This is a continuous journey of moving 

forward. 
Moving downward towards degradation 
My dear friends, nothing stays at the same place. If it doesn't move ahead 

then it falls behind because it lacks the ability to struggle and is not able to keep 

up with the rest. This is an interesting scientific topic and I will digress if I get 

too much into details about it. Changes are always happening – so if there is no 

forward movement then one slips behind. It is like climbing a mountain. If one 

cannot keep up then one falls behind. What to say of the Quran my friends!فخ 

(74:37) – To any of you who choose to press forward, or to ںصر شه سى رنه خي سمم

follow behind. One can drink the Quranic wine to get rejuvenated and move 

forward – individually, collectively, and move forward in the history of 

humankind. This is race course. I have mentioned several times in these 
الصلاةََ� َّ lectures when discussing   (Salaat) that –  (Musllah) is a horse in aمصلى َُ

race course that is number two just behind the number one horse. The Quran is 

very clear about it: whoever wants let him move forward and whoever wants 

ګعي جي خے نم
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 let him be left behind! The Quran gives complete freedom. 
Wine according to cup size
Bigger your cup the greater will be the amount of your wine. Wine drinkers 

have come up with great poetry. This is a free invitation to all. There is no limit; 

there will be no question of budget deficit. The only question is how big a cup 

you bring. And then, use this shot of energy drink to move forward and move 

higher:    (83:26). The Quran has described this metaphorically 

as climbing a hill. What a beautiful metaphor indeed is this! A path that is 

straight and leads to higher and higher level! And then the Quran says:جى،﮼ جي 

 (83:27) – for it is composed of all that is most exalting [Asad].ڍ ڍ 

(Tasnim) means waterfall coming from great height. I just remember all the 

waterfalls I had the misfortune to see in Kashmir! How beautiful it is to see 

these falls coming from the high up from the top of the mountains. And of 

course, I hear from people the captivating majesty of Niagara fall in Canada. 

So, by metaphorically using the example of ڍ  (Tasnim), the Quran is 

emphasizing here the essence of its teaching: to take humanity to greater and 

greater heights. Then the Quran says:  (83:28) – A spring, from ٸ ڣ؍ ٶ تۗعي

(the waters) whereof drink those Nearest to Allah [Yusuf Ali].
ّDifference between  (Muqarrab or closeness) and separatenessمقرب

My dear friends, metaphorically speaking you can understand that those 

who drink this “wine” fall into the steps of Allah. This is only a metaphor or an 
ّexample to explain this closeness to Allah.  (Muqarrab) means closeness مقرب

but it cannot be physical closeness to Allah. Allah is not situated physically 

anywhere. The Quran says:  (57:4) – He is with you wherever جىگ سي ۖ يج فخث

you may be. So, physical closeness to Him is not a correct concept of God. One 

cannot be close to Him in terms physical distance. The closeness to Allah 

means closeness to His attributes – except of course those attributes that are 

infinite, as for example:   (57:3) – He is the First and the Last. But, by گ يجضينح جىيخبى

imbibing Allah's other attributes – attributes such as Sustainer, Provider, 

Nurturer, Knower etc. – in their character human beings can get closer to Him. 
Imbibing Allah's attributes within human limitation
Allah's attributes are infinite. So, a human being can only imbibe them in 

﵍ضي طصرعي
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limited form because of his finite capacity. The more the attributes he imbibes 

into his character the more closer he will continue to get to Allah or, in the 
ّwords of the Quran, he will become  (Muqarrab) of Allah. This is the مقـــرب

same thing as getting the color of Allah or being in harmony with Allah's 

attributes.
Sufi's closeness to Allah
Sufis' claim to be closer to Allah has strange concept: Being hungry and 

weak; and having neither food nor clothe; nor a roof over their heads – this is 

their concept of being closer to God. Their logic is fantastic: neither God eats, 

nor do we eat; neither God has clothes, nor do we have clothes; neither God has 

a house, nor do we have a house: – so this is what being closer to God means to 

Sufis. What a beautiful poem sums up this deranged concept of Sufis:
At the dark misfortune of the mirror, I am surprised greatly;
It did not become Sun though it took you in its embrace fully.

What to say of this misfortune my friends! How proud they are at their bad 

fate, these Sufis? And they think they are closer to God? But what happened to 

imbibing God's attributes of power, authority, and grandeur? Well, these 

attributes disappeared from the mental horizon of the Sufis? But the Quran 

says:  (2:138) – Our life takes its color from Allah! سمؤ جىصي ثي حي سم ِّب ُّ

And who could give a better color to life than Allah. But the truth is everyone 

avoids dipping in this color because it will wipe out all the other colors that we 

have colored ourselves with. Getting the color of Allah actually means 

imbibing His attributes in our daily life. This is the meaning of getting closer to 

Allah:  (83:28) – A spring, from (the waters) whereof drink ٸ ڣ؍ ٶ تۗعي

those Nearest to Allah [Yusuf Ali]. 
My dear friends, in this material rat race of life everyone is mad to surpass 

everyone else. As for the necessities of life these are limited. But greed has no 

limits. And if everyone is driven by that greed to surpass others – and most do – 

then the madness that we see in the world today is the result of that greed. 
Greed drives humans away from a bright destination
Humans have the desire to get ahead and surpass others in material aspects, 

so says the Quran:  (102:1-2) – You are obsessed by greed ﮼لڍ  وسلم لجمچٱذ ٺ رج
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greed for more and more until you go down to your graves. But the Quran also 

says that this feeling drives humans away from the true and real goal of life 

because they become obsessed with surpassing each other in material 

possessions and material comforts. And in this rat race humans become 

blindsided from the real purpose of life. There is limit to physical necessities. 

But when humans become obsessed with the material aspects of life then their 

journey of greed accompanies them:  – until their grave. ﮼لڍ  ذ ٺ رج
The Quranic meaning of  (Takaasur)  (Tanaafus)           تکاثر  تنافس
Both verse (102:1) and verse (83:26) refer to human competition to surpass 

each other. But the verse (102:1) uses the word  (Takaasur) and the verse تکاثر

uses the word   (Tanaafus). Now, look at the marvel of the Arabic تنافـس

language:  (Takaasur) is used for perceptible and physical things; things تکاثر

that are visible and concrete. In contrast to this,   (Tanaafus) is used in تنافس

relation human personality or human self. The Quran recognizes the human 

tendency to compete with each other and to surpass each other; the tendency to 

engage in the rat race of life. But the Quran teaches humans to race with each 

other in   (Tanaafus) and not in  (Takaasur). It clearly tells that the تنافس تکاثـر

result of racing in  (Takaasur) ends with the grave. But it tells that the تکاثر

result of racing in   (Tanaafus) does not end with the grave but moves تنافس

ahead; the material things and the physical body end with the grave no doubt 

but the human self – for whose forward movement so much was done – moves 

on carrying with it the result of all the work that was done for the   تنافـس

(Tanaafus) – because the self does not die with death; because it is an 

continuous flowing never-ending river of life passing through the worldly 

desert and entering the lush garden of paradise and getting closer and closer to 

Allah:  (83:28) – A spring, from (the waters) whereof drink ٸ ڣ؍ ٶ تۗعي

those Nearest to Allah [Yusuf Ali].  
Fountain springing from deep inside heart
My dear friends, we know that Allah, the all-knowing, knows even the 

thoughts going on in our hearts. Here in verse (83:28) it refers to a spring. But a 

spring is something material that comes out of high hills of mountains. The 
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Quran says that this spring is not something that comes out of somewhere else 

but it is a spring that believers (Momin) bring out from deep inside the rocks of 

their own hearts. Again, in the words of Iqbal:
If you are among the alive, create a world of your own;
Life is hard rock, tear it, and create a river of your own.

What to say Iqbal my friends! His source is the Quran. That is why his 

vision is far high and thoughts are far deep and, at the same time, full of grace 

and subtleties. 
The Quran has named the spring – which believers (Momin) bring out from 

ًْdeep inside the rocks of their hearts –  (Salsabil). That means it is not a َسلسبیل َِ
stationary body of water but continuously flowing stream passing in front of 

every house calling up the residents: Here I am, take as much water as you 

need – and then it continues on and on and on… This is the spring which 

believers (Momin) bring forth from deep inside of their hearts. And they are 

َthe  (Muqarribun) of Allah or closer to Him:  (83:28) – َمقربوُن َ َّٸ ڣ؍ ٶ تۗعي ُ

A spring, from (the waters) whereof drink those Nearest to Allah [Yusuf Ali]. 
 Meaning of  (Mujrim) in the light of the Quranمجرم

َThe Quran says that in contrast to  (Muqarribun) there are the  َمقربوُن َّمجرمون ُ

(Mujrimun). According to its root meaning  (Jurm) is to pluck the fruits of جرم

someone else's tree. But nowadays these  (Mujrimun) are not only not مجرمون

called as such but they roam around in public as very civilized folks. The 

Quran says about them: (83:29) – Lo! The سي لمۖ ڤشر عج حي لمۖ نه ڸعي

guilty used to laugh at those who believed [Pickthall]. What were the believers 

saying that the  (Mujrimun) used to make fun of them? What were the مجرمون

believers doing that these  (Mujrimun) used to laugh at them? They مجرمون

were saying: work hard to the best of your abilities and keep only that much 

which fulfils your basic needs and give you surplus to others. The  مجرمـون

(Mujrimun) used to mock at them calling them mad. They even called the 

Prophet (PBUH)  (Majnoon) or mad.  Why wouldn't they? Because, مجنون

according them, he did not care about his own profit or loss? Well, even now, 

such people are called mad because “they don't care about their own profit or 

loss.” Keep everything to yourself, only then you are clever according to them. 
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On the other hand, you keep the minimum possible for yourself and give the 

rest to others, then you are mad – and they laugh at this and make fun of those 

who say this; if not in front of them, then behind their backs. What a dramatic 

scene the Quran presents?! Someone invested his small capital and he tried to 

run his business honestly. But then he lost everything due to his honesty and 

others laugh at him; make fun of him. Those who have amassed wealth by 

hook or by crook and are laughing at him and making fun of him – the Quran 

calls them  (Mujrimun) or criminals. These are the ones who not only مجرمون

keep the fruits of their own trees but steal the fruits of other people's trees. So, 

why wouldn't they laugh at those who keep minimum amount of fruits of their 

own trees and give the rest to others?  (83:29) – نه ڸعي ۖ ۖ ڤشر عج حي لم سي لم

Lo! The guilty used to laugh at those who believed [Pickthall]. جىؠ ـِخي ټ خ؍خيعي 

(83:29) – and whenever they pass by them, they wink at one another derisively 

[Asad].  The Quran paints a dramatic picture here: They look at each with 

amorous eyes while making fun of the believers!جىؠ ڇ مخ خم تح ﵊ڦت جىؠ 

(83:31-32) – and whenever they return to people of their اخيگ ئىلج سي گهمشر ـِحعي

own kind, they return full of jests; and whenever they see those who believe, 

they say, “Behold, these [people] have indeed gone astray!” [Asad]. They 

proclaim arrogantly: these are the people who have gone mad! Well, they can 

say whatever they want because:
You can name intellect as madness, and madness as intellect;

You can do whatever your handsome handicraft can construct!
Result of intellect and the fruit of madness
My dear friends, who cares to pay attention to what is the limitation of 

intellect and what is called true madness? What we normally call madness is in 

reality the intellect. The Quran – and in its light Iqbal – have differentiated 

between two types of intellect: the intellect that sees only its benefit; and the 

intellect that sees the benefit of all humankind. This is the difference between 

teaching of the Quran – the intellect that sees the benefit of all humankind – 

and the teaching of secularism and the teaching of the kind of Islam that is 

prevailing among us – the intellect that sees only its benefit. 
My dear friends, the Quran says to believers that let them keep telling all 
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these things; let them mock and make fun.  (83:33) – You, جىيخ جٌّ ۆ همم

believers, have not been sent as guardians over them. The Quran tells believers 

to leave them alone; that you have not been appointed dictators over them that 

you must force them to believe; or to keep account of their wherewithal and 

their activity. Because:  (18:29) – And جىحج تز جي خۂح سم ںصر صيجي ضيصي ںصر صىذ

say: “The truth has now come from your Sustainer: let, then, him who wills, 

believe in it, and let him who wills, reject it.” 
Mt dear friends, next the Quran tells that a period will come when believers 

will laugh at them. In the initial stages of the revolutionary program 

unbelievers have only a surface view of the believers; and the unbelievers 

think that the believers are a group of mad people; that they don't care about 

their own benefit or loss; and that is why the unbelievers laugh at the believers. 

But the Quran says:  (83:34) – But on this Day the ئۆبرنه لمۖ نه حي ًإ ڸعي

Believers will laugh at the Unbelievers. When this program will reach its final 

goal then these believers will laugh at those used to deny the Our divine law of 

sustenance. At that time the believers will be sitting on the throne of power and 

authority and watching those who used to make fun of them:  ۅ يجا؇هذ مخيعي

(83:35) – Sitting on thrones of dignity and power they will command a sight 

over all things. Why would the unbelievers be facing such a calamitous end? 

Because what goes around comes around? Because one reaps what one sows? 

  (83:36) – Will not the Unbelievers have been paid back ک ں؋ ًة يج عج ڎعي

for what they did? [Yusuf Ali]. This calamitous state they are in is the result of 

their own actions. Heaven and Hell is compiled from the result of one's own 

actions.
My dear friends, surah Al-Mutaffifin ( ) ends here. In the next سـورة المطففین

lecture we will take up Surah  (Al-Inshiqaaq).  الانشقاق
اٌ ڦ نث ڿ و ني ئخ

O our Sustainer! Accept our humble efforts because you are fully aware 

of what we speak and what is hidden in our hearts. (2:127)
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