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CONCEPT OF GOD
(Letter to Saleem)
By G.A. Parwez

English Rendering By
Brig. Taimur Afzal Khan (Retd)

======================
My dear boy! Your curiosity about God would perhaps be satisfied only if He

were to present Himself before you, in person. It is some mercy that your demand
has the innocence of Moses (God's Interlocutor), who had said "O
God! Let me cast my eyes on You so that my curiosity (of visual perception) is fully
satisfied". And that you are not like the Children of Israel, who were cynical and had
insisted,  "We shall not believe till we have seen God
before our very eyes". This my dear, is the difference between a discerning heart
and a rebellious mind. 

Saleem! First of all, you must understand that whenever human beings talk
about God, it is not in fact about Him per se, but varying human ideas about Him,
because man's self-created religions have come forth with different individualistic
perceptions of God. Such subjective thoughts about God can never conceive
monotheism in its totality. God's image in the minds of the poor and the
dispossessed would be quite different from that of the rich and the mighty. He
would be conceived differently by the successful and the victorious - a conception
which would be starkly opposed to the image conjured in the minds of the
downtrodden and the vanquished. And if we extend the argument further, James
Jeans' God would be diametrically opposed to that of White Head's; so much so
that a person would think of God differently, under different sets of circumstances.
We would look upon God in a certain mould when we are unwell and quite
differently when we are healthy. When biliousness overpowers us, we have a
different view of God than when we are phlegmatic. A logical extension of this
rationale will bring us to a point where we encounter what we can call the "Tribal
God ". A despotic and rebellious nation would have a different image of God than a
nation that is oppressed and run down. Likewise the" thugs" have their own God as
against the" Kabir Panthis" (the benevolent ones). Similarly, the Israelites' concept
of God in their period of glory was different to the concept that developed in their
era of decline, when Bethlehem had been ravaged and the Israelites were
considered no more than Christ's herd of sheep. The truth expounded so far is but a
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condensed version of the general belief that the state of civilization of a nation, in a
certain phase of history, is only as good as the type of God they worshipped during
that time. Human intellect is incapable of conceiving an abstract truth, outside of its
own self. That is why, the image of God created by human intellect is an
embodiment of human emotions and propensities. Whatever be human inclinations
and feelings, so is the God that emerges out of that crucible. Human intellect has
even led man to believe that God created man in His own image. But the fact is that
man created God(s) in his own image, with the possible exception that the
dimensions that humans ascribe to the Deity's limbs and bodily parts would be
phenomenally larger than that of the human beings. As against two hands of man,
God would have ten; human fist is capable of clenching a small item while God's
hand would be envisioned to contain a volcanic mountain. While humans can drink
only a few mouthfuls of water, the Deities are capable of drinking an entire ocean.
Or worse still, while ordinary humans at best slap another human in rage, God can
be credited to destroy and decimate a whole nation, so on and so forth. 

Saleem, I am sure you would reckon as to how weak are the foundations on
which the concept of such a II Subjective God II is based; and how often this
concept undergoes a transformation, in accordance with the ever changing human
perceptions. When Allan Grant or other scholars of his ilk aver that the concept of
God is a product of the evolutionary process of the human mind, they in fact are
talking of some such perception of a II Subjective God ", whose profile is a creation
of man's self made religions. Since the picture of God thus etched is a handiwork of
human imagination, it keeps changing in hue and nuance with the ever capricious
human intellect. 

Now let's move ahead, Saleem! There is yet another complication
associated with such a concept of God, which is a figment of the human mind. If
you recall, you had narrated the story about Umar Bukhsh and Khudadad to me,
who were fighting a legal battle as adversaries. Both would pray to God for their
success and also pledge offerings to Him, to seek His favors. And not only that,
they would also taunt each other; both claiming that the adversary would one day
discover as to how his true God had helped him to secure a victory. Is it not obvious
that if both of them were praying to the same God, what a dilemma would it be for
Him? Although the claimant and the defendant were both praying to the same God,
the decision of the legal suit would obviously be in favor of only one party - and this
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is what happened. A logical inquest would suggest that since both adversaries were
praying and pledging offerings to the same God, currying for His favors, and only
one of them succeeded, then God is supposed to have lent His support to the
person who had prayed harder and made larger offerings. In this scenario Saleem,
what do you think, emerges out of this discussion? There are a great number of
men whose interests clash with one another. There are instances in human history,
when an entire nation is pitched against another and every nation prays for their
success to God. It is not too far back in history that Hitler went on the rampage in
the name of the same God that Churchill prayed to, for launching the counter
offensive. This would mean that millions of human beings are invoking God's
blessings in their favor while mill ions more on the opposing side are
simultaneously seeking similar dispensation to their advantage, because all
humans consider that their God would certainly help them. The question is, under
such circumstances, what would be the response of the "God" created by human
imagination? If He does nothing and allows worldly affairs to run their own course,
then what would be the purpose of having faith in such a "God"? Human beings
have faith in God, because they want Him to come to their rescue in their hour of
need. But if God were to ignore them in trying circumstances, why should one
believe in God, at all? And if God were to take it upon Himself to intervene, then He
would be faced with the dilemma as to who should be the beneficiary - Umar Buksh
or Khuda Dad; Hitler or Churchill? If He were to tilt towards the person(s) who
pledges the most offerings, then would it not result in the same tug of war that we
have talked of earlier. In the context of religion and God conceived by humans, the
first stage of faith invariably is the pledging and making of offerings. A step ahead
of that is the Magic Age, wherein special rites, rituals and magical chants or
incantations are employed to compel God to do a person's bidding. "Stand in the
stream early morning and recite a certain chant a hundred and twenty five thousand
times; you are sure to win the legal battle". Or in other words, if you were to follow
this ritual, then God would have no choice but to command the legal decision to be
in your favor. On the contrary, if the adversary were to follow a more stringent
regime of mystic seclusion, then God would be compelled to arrange a decision in
favor of the other person. 

This my dear Saleem, is the result when human mind carves an image of
God out of its own subjective impulses. Man's self-created religions produce only
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such images of God. And this is the picture of God that is scoffed at as an absolute
concoction of human imagination, with the implicit insinuation that man
unjustifiably believes in the existence of God, whereas none in fact exists. 

On the contrary, Deen (i.e. the message contained in the Quran) presents an
altogether different perception of God. The Quran puts forth that God is no creation
of the human mind, but has an objective existence. God was around when no
human mind existed to conjure up an image of Him and would still exist when no
human mind would be surviving. He is present - and present with all His attributes,
which are permanent and objective. His attributes do not undergo a change in
accordance with the prayers of Umar Buksh or the wishes of Khuda Dad. Neither do
they conform to Hitler's desires nor do they respond to Churchill's prayers.   

(Neither according to your wishes, nor in conformity with
the desires of the people of the Book).

It logically follows from here that if God is not a creation of the human mind,
then what ability does the human mind have - to conceive an image of Him at all. If
this be true, then what is the source of information about God? This is the juncture,
when God's revelation i.e. "Wahi" is needed - the knowledge that is not a subjective
derivative of human intellect but an objective reality, revealed from without. This
knowledge is revealed directly to the Messengers by God Himself - that it has been
revealed, as the phenomenon of prophet hood has ended. God introduces Himself
through such revelation. In other words whatever God wished to communicate
about Himself, has been done through the medium of direct external revelation i.e.
the "Wahi". Through this source, He has introduced Himself to man, to an extent
that He desired and considered necessary. Therefore now, Quran is the repository
of all knowledge about God. The elaborations of this very knowledge are termed as
God's attributes i.e. the different facets of Absolute Reality. In the Quranic lexicon,
these very attributes are referred to as  Now the vital question arises as to
what is my relationship with this God? Why should I believe and have faith in Him?
What is the difference between a man who accepts the existence of God and
another who does not? What is the gain of the believer as against the loss of the
non - believer? God's existence or otherwise should be of no consequence to any
one; why should I bother? These questions are of great import and till one has
found satisfactory answers to them - that give solace to the heart - necessity and
importance of having faith in God cannot be fully comprehended. Therefore, listen
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to it carefully! Till now, I have always been putting off this query of yours, as I fully
realized as to how complicated and subtle this issue was. I was apprehensive that
whenever I broached the subject, you would want to avoid it; and even if you did not
avoid it, you would perhaps be induced to sleep. Now that you are so insistent, then
pay attention because it has a profound impact on human life. Faith in God or
otherwise is not a matter of fun, and do not think that either way, it matters little!
This way or that, my dear, changes the total complexion of human life; rather, I
would say, it transforms an entire conception of the Universe. This is the axial
direction, around which all activities of life revolve. 

Well, now listen!
Every person in this world, if not leading an animal life, has a definitive

purpose. Since every individual wishes to achieve a certain position in life, he
pursues a definite aim, a destination and also emulates a certain pattern. If one
wishes to become rich, he would follow the model of a very wealthy man. If one
wishes to excel as a man of letters, he would have some famed scholar as a role
model before him. On the contrary, famous industrialists of Europe and America
would catch the fancy of those whose aim in life is to become great industrialists.
Likewise, those wishing to achieve distinction in feats of valour, would be inclined
to follow the great captains of war. All these aims and objectives, however, are
relative. The moot point is, what pattern should a person follow, if he wishes to
become a distinguished" human being" only. 

One of the facets of man is his existence at the animal level. Existence at
the animal level is purely material, one based on water and clay, whose purpose is
preservation of the self and perpetuation of the process of procreation. Such a
pattern of existence is neither in need of a definitive aim nor a role model to
emulate. But what is referred to as "humanity" is way apart from the concept of
animal life. Let us for a while ponder over the various stages of the creation of man.
Firstly, various stages of man's creation as an animal have been enumerated 

  i.e. - the process of human creation  was initiated from inanimate
matter. This was inorganic life.    i.e. then the life
multiplied through / the phenomenon of procreation. This was the animal stage.     

i.e. then a precise balance was bestowed upon it. This was the next phase of
evolution, where life had to assume human proportions. The Quran goes on to say
i.e. then God injected His essence (creative potential) into him. The human race by
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then had acquired the ability to communicate. (32:7-9)  
i.e. then you were bestowed with the power of hearing, sight and sensibility (the
heart). Think for a while, Saleem! In all these stages of creation, humanity is
initiated from the point, where the energy (the creative potential) of God is injected
into life. This enriched state is termed as human personality. This very stage has
been named as "Khudi" (the Self) by Iqbal. Thus human life is a manifestation of
"God's spirit or creativity "meaning thereby that humans are bestowed with God's
attributes. These attributes are present in every human being as realizable
possibilities which humans congenitally inherit as potent qualities. Actualization
and manifestation of these very qualities is the purpose that the human race has to
strive for. This ultimate stage is known as manifestation of the self or self
actualization. God possesses these attributes in their ultimate and fully realized
form, bearing a balance and proportion, unfathomed by the human mind. That is
why, these attributes are called    (attributes complete with ultimate
balance and beauteous proportion). To achieve this very state of harmony and
equilibrium in oneself is the purpose and destination of human life. 

Now you decide for yourself, Saleem, as to who should a man emulate, in
order to become a human being. The answer is quite obvious that none other than
God's attributes can serve as a model for man to follow. Obviously, it is only the
ultimate manifestation of the attributes that man is himself bestowed with that can
serve as a worthwhile standard for him to strive for and achieve self actualization.    

 i.e. the hue of God, which has no parallel in beauty.
This is the pattern that humans are meant to follow as their ultimate aim of life. This,
my dear Saleem, is called in the lexicon of the Quran, "Belief in God". This is the
state of belief that is demanded of the human race, even if they believe in God of
their own accord. That is why, before the Quranic verse   that I have quoted
earlier, is the verse   which means: if these people
start believing in God, in the way that you believe in Him, then only you may
conclude that they would be able to follow the correct path of life. 

The upshot of the whole discussion is that belief in God is nothing short of
adopting, as an aim of life, God's infinitely beautiful set of attributes   
which have been elaborated upon in the Quran; that is, to demonstrate those latent
Godly attr ibutes that are present in man, within the bounds of human
circumscription. The "proximity of God "that man achieves is directly related to the
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degree to which he can actualize the latent potential that lies within him. Man would
achieve "the ultimate nearness to God", when he has, within the precincts of human
limitations, realized the complete range of possibilities within him. This is how the
Quran has described the aim and purpose of human life (53:42)  .
Be cautioned, however, that this achievement does not make God out of a man.
God's attributes are infinite and that of man are finite and it goes without saying that
what is finite cannot become infinite. Therefore, it must bear repetition that "
nearness to God" is only tantamount to a reflection of Godly attributes in man, to
the extent that is humanly possible; and that too, only those of God's attributes
whose reflection is in the realm of possibility for something that is finite. 
Ponder over this, Saleem!
1. Since human beings are endowed with God's attributes (or essence), only

those can serve as a model for the fulfil lment of the human self
(personality).

2. And these Godly qualities serve as a guide for all human beings because all
of them are bestowed with the same set of attributes; the important element
being the commonality of the guidance pattern for all humans. 
This aspect is termed as "Tauheed" (Unity of God or Monotheism); that is to

say that there is one aim and just one pattern for human kind to emulate 
  This aim can only emanate from the attributes of a God, who has

Himself introduced them to mankind through direct revelation (Wahi) and not from a
God, carved out by human imagination. Therefore, it is essential for all humans to
believe in such a God and adopt His attributes as presented by the Quran, as an aim
of life, because God's revelation (Wahi) in its original and pure form, is not to be
found anywhere else. (Adherents of all religions of the world accept the fact that
original and unadulterated revelation is not available with them. For details, please
refer to my book in Urdu, "History of Supposed Heavenly Scriptures"). 

Since the true profile and concept of God cannot be found anywhere except
the Quran, the Quran is a book that is unique and unrivalled. It is impossible for
human intellect to conceive of a God, as presented by the Quran because (as you
have seen above), the concept of God created by human mind is individualistic and
subjective, and is not an objective portrayal of God. 

-----------------------------------------------
Now, let us move a step forward!

Whenever any two human beings adopt the same aim for their lives and also
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accept the same role model, a meeting of the hearts and the minds is bound to
develop. Such a congruity would be referred to as unity of thought and vision.
Therefore, logically when the entire human race adopts a unified pattern, all human
beings will develop unanimity in their thought and outlook. In other words,
"Tauheed" (unity of God/monotheism) would inevitably result in unity of mankind;
and there is no other plausible way to achieve unity among humans.

-(23:52)
It also goes without saying that if God's attributes are to be the guiding

model for us, we should acquire complete knowledge about the various aspects of
this reality so that we are in a position to monitor the growth and development of
certain attributes within us and can also identify those that still lie dormant and
untapped. This is acquisition of knowledge of the book, The Quran. Acquiring
knowledge of the book does not imply a mere reading of it, but imbibing it deeply to
allow its penetration to the innermost recesses of the heart. 

-----------------------------------------------
You must have understood by this as to what is the importance of belief in

God in the" Deen"? This is the foundation on which the edifice of human life is
erected. Since "Deen" describes the form and outlook that life must have, it is
inconceivable to order life on the right path without belief in God. Whatever be the
pattern emulated, so would be the human life led. Whatever be the aim of life, so
would be the actions that emanate from it, because actions are a means towards
achievement of the aim. At this point, there is no distinction between means and
ends. You would recall Saleem! A short while ago, you had quoted an excerpt from
Ferdinand Lassale, the essence of which was something like this: 

Let it not be that the aim is defined for us, but the way to achieve that is not,
because means and ends in this world are so inextricably intertwined that on
changing one of them, the other would automatically change. Every different path
leads to a different destination.

Therefore, only correct faith in God can result in correct deeds. That is why,
the Quran explicitly states that deeds cannot produce the desired results in the
absence of the correct faith in God. Would these Brahmo Samaji Muslims", the
protagonists of the wide variety of conceptions of " Worship of God" and " good
deeds " ever understand, as to what is the Quranic concept of " faith in God" and"
good deeds"? Remember Saleem! Both a journey and aimless wandering entail
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walking, but in the former, every step takes one towards the destination, which the
traveler reaches at some stage; while in the latter, only walking is involved, the
destination is never reached. Therefore, aimless wandering only results in fatigue
and weariness.

-----------------------------------------------
At this stage, you must also understand this important fact that

development, actualization and manifestation of these attributes of God is not
possible without establishing collective social system and order. The awakening
and consciousness of the self "Khudi" (the human personality or the latent qualities
of God) comes about only when humans interact with one another. This is the touch
stone for a man to evaluate the level of awakening of the self (Khudi) within him.
Without a doubt that human personality is unique in itself, but it is also a fact that it
is invariably honed and matured in a collective human order. According to Iqbal:







"Life has a collective dynamism, but also keeps a watch over itself. Be a

part of the caravan, but forget not your individual identity".
This emphasis on    highlights the individuality of human self

(because individuality is the basic characteristic of selfhood i.e. "Khudi"). In the
couplet above,    signifies a systematic collective existence, without which
development of the self does not take place. This is the reason that Quran stresses
upon an organized social system as the very basis that ensures a complete maturity
and fulfillment of the human self. For achievement of this objective, Quran creates a
society wherein every individual member becomes an agent for the sustenance,
development and actualization of the other members. Such a society is comprised
of    , who are one not in body alone, but their hearts are equally integrated with
one another. In such a society, every individual lives for the other and prefers
others over himself. (59:9)  This kind of mutual
relationship, which leads to the development of just such a society, is possible only
through the belief in God that we have talked of earlier. That is to say, unflinching
faith in the fact that the society has a unified aim and every individual considers it
an article of faith to ensure sustenance and development of the others. 

-----------------------------------------------
By now I you would certainly be surmising as to whether this alone is the

extent of our relationship with God; that we are meant to achieve accomplishment
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in our lives by emulating His example? Certainly not! This aspect is merely a facet
of the total relationship; let us uncover the other facet. Be mindful that you do not
doze off again! The topic under discussion is one of great importance. 

The main characteristic of personality is constituted by independence,
freedom and sublimity. Independence implies an ability to maintain one's existence
by one self, without any external help and not being dependent on anyone. Freedom
connotes a state of self-resolution and free will. God, being Absolute, is  
(rich and deserving of all praise) and  (sublime) in the ultimate dimensions of
these words. Every being, however, by its own will, circumscribes itself by certain
self imposed limitations. God has also imposed certain limitations upon Himself.
For example, the Quran says",(6:12)   

"God has taken upon Himself the obligation of providing sustenance and
protection to all things in the Universe". This  (to bind oneself by
obligation) is an example of self imposed limitation. The purpose of these
limitations is that whatever be needed for nourishment and development of the
Universe, a corresponding attribute of God comes into play to fulfill that need. To
comprehend this rather complex notion, you may just remember that under a
certain set of circumstances, a definitive reaction from God is activated. This is
referred to as the Divine Law; that is, whatever the situation, manifestation of a
corresponding attribute of God occurs. Since God's attributes are unchanging, so
are His laws un-alterable, firm and universal.     God's laws never
undergo a change  "You shall never
experience a change and transference of responsibility in God's laws. In every
object of the external universe, God's law is prevalent by itself and these objects
have no say in the matter nor do they exercise any control over their own affairs

(all are in a state of subjugation before Him). Man, however, has been
given the choice to lead life according to the laws of God or repudiate them. 

 : Man has the prerogative to perform, whatever action he may
choose. But he does not have the authority to act in a certain way and produce
result of another kind. As you sow, so shall you reap. This is due to the fact
whatever action is initiated from man's side, the corresponding attribute of God is
manifested as its reaction. This phenomenon is called the Law of Retribution.
Everywhere in the Quran, you will find, "if you act in this manner, God will do this",
meaning thereby that in response to your action, God's law will produce a definitive
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result. Corresponding to every action that you take, a certain attribute of God will
manifest itself. For instance, one of the attributes of God is   , the one who guides
and directs. God says in the Quran.(29:69)  : those who
shall strive to find the path of God, we shall guide them onto those paths, that are
ours. That is to say, that if someone strives to find the way of God, from God's side,
His attribute of guidance shall come into effect. Or else for example.

-(7:96)  
"If the inhabitants of colonies had been believers and acted in accordance

with the law of God, God would have opened for them the gates of the blessings of
the earth and the heavens". It means that if they had acted in that fashion, God's
attribute of magnanimity would, have been in full display.  

 "But they violated this law and we punished them for their deeds." This is
the Quranic lexicon, which is referred to as  the Will of God. The Quran has
repeatedly elaborated upon the fact that if you wish for a certain attribute of God to
come into effect, you have to act in a certain, definitive way. 

By now, you would have understood, Saleem, that in the concept of God,
carved out of human imagination as presented by religions, God moulds Himself in
accordance with the wishes of each individual. Therefore, it is the desire of every
man to cause God to tilt in his favor. Umar Baksh would expect Him to tilt in his
direction, while Khuda Dad would want his favors for himself. In every legal battle,
the claimant or the plaintiff would demand God's attention for himself, while the
defendant or the accused would similarly look for His favors to his advantage. But
in "Deen", the concept of God is one of a universal, firm and un-wavering law giver,
who steadfastly stands His ground and is inclined towards no one. Every action
bears a result according to His law; a correct action would bring about a correct
result; that is all there is to it (3:161)  Whoever
wishes a particular kind of result should conform himself ( and his actions)
accordingly, the ( desired) result will occur.

 







"There is a subtle truth latent in these words; if you change, so would He". 
A farmer who wishes his fields to be irrigated, would have to prepare his

fields along the flow of the water, because water flows towards the lower slope.
Whoever prepares his fields in accordance with the universal laws governing water,
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would see for himself a practical depiction of the words:   
Whosoever locates his fields higher than the water course, thereby repudiating and
violating God's law (termed as negation and disobedience), would be denied both
irrigation ( fertility) and the harvest. In such a situation, there is neither room for any
perplexity nor a tug of war. There is no question of any form of recommendation or
sycophancy either. These decisions are determined by God's laws; these are called
"decrees ", and you are well aware that decrees never change. 

Till now, we have talked of the solidity (the unchanging nature) of God's law.
Now let us ponder over its universality. Just as God's law is prevalent in equal
measure in all parts of the cosmos, it produces similar results everywhere in the
human world. Fire is as much a source of heat for an eskimo of the North Pole as it
is for a negro of Africa. The Queen of England breathes just as the shepherd of
Tibet does. In the application of these phenomena, there is neither a distinction on
account of geographical boundaries and limitations, nor any discrimination on the
basis of colour and creed. Neither is wealth a criterion, nor a person's worldly
status and authority. These laws are neither tribal nor nationalistic; nor are they
based on considerations of race and country. Whatever be the state of these
physical laws, the laws governing the humankind are just as truly applicable and
equal for all of humanity. The God whose concept was discussed above, is the
sustainer of the Universe, the human race; is the mentor for all and sundry. Should
a human being, belonging to any region, race, colour or creed adopt God's law and
emulate His example, he would also be a "Rabbani "(a nourisher). This group of
"Rabbanis" irrespective of their relative affiliations of race, country, colour and
creed constitutes a unified nation. That is why the Quran refers to this group as the"
Momineen " (the true believers) because the raison d'etre for their cohesion and
partnership is the faith in God's law. This faith is the basis of their unity. That is to
say, the group of humans, who share common perceptions, and adhere to the same
law and pattern of life. The "Deen" through the Quran has presented the picture of
just such a community of believers in God. This God is equidistant from all
individuals, just as the centre of a circle is from all points that describe the
circumference. Anyone who adopts God as the role model, finds Him near to him. 
(2:186)  When the faithful inquire about me, tell them that
I am near them" Nearer than their jugular vein.  Whoever
adopts His law as the guide, would find the law always on his side; whenever, he
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calls out to the law, the law will respond to his call. (2:186)   "I
respond to the call of every caller". This should be the characteristic of a Universal
Law. Besides being universal, the law of God is all penetrating and pervasive, to the
extent that it even encompasses the entire range of human thoughts that germinate
in the mind and the perceptions that pass before the eyes. This law is so result
oriented that not even the slightest mo,!-~men~ of the heart and the body passes
without creating an impact. (99:7-8) O  
Just reflect for a while, Saleem! How much of self confidence does belief in such a
God (that is belief in the solidity of such a law), generate in the human psyche. lf
man acts in accordance with the dictates of this law, no power on earth can shake
his faith that his hard work will not be in vain and he will be able to produce the
result that he had anticipated. Opposition from any quarter, whatsoever, will not
create fear in his mind that he would fail. Therefore, he will not be overtaken by fear
or beset with grief. On the contrary, he would be able to confidently claim, in
circumstances that apparently seem extremely adverse and without a ray of hope,:
(9:40)  "Fear not, how can we be unsuccessful, when we are acting
according to God's law". Such a man when faced with adversity, does not commit
suicide out of despondency, but stops right there and ponders as to where he had
deviated from the path described by God's law. Since God's law is known to him
with all its explicit details, it is not difficult for him to determine as to where he had
drifted in the wrong direction. Having determined the error, he retraces his steps
back to the cross-road, where he had erred. This juncture is known as "Tauba"
(repentance), and thereafter man once again starts travelling along the straight
path, laid down by God's law. 

Let us have your view point, Saleem! Does belief in this God generate true
reverence for Him or a belief in the God, conjured by human intellect before whom
Umar Bukhsh and Khuda Dad pledged their offerings and wished for a decision of
their legal suit in their favor. 

Man gives up faith in that God when help is not forthcoming from Him and
(understandably too!). But when this God (that is the true God of the Deen, whose
all embracing law is firmly established) does not come to someone's help, the
believer's faith is reinforced and he attributes his failure to his non-adherence to
God's law. That is to say that both his success and failure result in fortifying his
faith in the dictates of this law. 
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It can be well understood from this that belief in the law established this
God also rids man of the dilemma that believers in the individualistic image of God,
created by human mind, suffer from. In the case of the individualistic image of God,
both Umar Bukhsh and Khuda Dad are tugging at Him towards themselves. But in
case of belief in God's law, succour would come to those who are in conformity
with the law. If Umar Bukhsh and Khuda Dad have a conflict between them, it means
that either both of them are incongruent to God's law, or at least one of them is
deviating from it. The one who is not in conformity with God's law, has no right to
expect help from it, even if he were to keep verbally praying for it. Only those who
are concordant with the law of God can get approbation and success. If he also
starts conforming to this law, both of them would be in harmony, thereby bringing
an end to their conflict automatically. (Saleem, you would have read a basic rule of
geometry at school that things that are equal to another are also equal amongst
themselves). Umar Bukhsh conformed to God's law whereas Khuda Dad did not;
therefore, there was a state of conflict between them. When Khuda Dad also
became concordant with the same law, there remained no difference of opinion or
conflict between them. The matter stood resolved. 

Now, you would be disturbed by this thought that while the manifestation of
God's law can be seen in a most distinct and a firmly established manner in the
universe externally, not only that its application in the human world is not to be
experienced anywhere, the situation appears to be rather to the contrary. For
example, God's law explicitly states (6:135)   : those who do not
fulfill obligations of human rights, will not prosper. But we experience that the cruel
keep prospering and those honest and just people, who are mindful of others' rights
are suffering everywhere. These are the ways of the contemporary world. This is a
very important question and needs to be understood with utmost of attention. A
tumble in understanding at this stage, has led many a men of letters and intellect
astray. One of the difficulties that is faced in making you understand is that one
cannot talk to you in philosophical terms. I have repeatedly insisted that if not at any
great length, you should at least acquire knowledge of the basics of philosophy, but
you have never responded. But why should you bother? You would only listen, if
you had a problem. I am the one facing the difficulty.    "I have to
talk in somewhat complex terms, otherwise it is difficult to talk at all". Therefore,
anything that I can otherwise explain in a few words, has to be said in four pages.
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Anyway, try to listen and understand! 
There are some aspects of the law of nature that we experience all the time.

Water flows towards the lower side; fire generates heat; things fall down because of
earth's gravitational pull; and lighter things ascend / because of the wind etc etc.
But the part of nature's law that is more important, delicate and subtle is the fact
that effects of natural laws d~ not appear suddenly. Scientists, who have inquired
into the "Theory of Evolution" would confirm that for a very minor change in a
certain species, nature is at work for thousands of years. Stages of evolution occur
so slowly that like the hour hand of a clock, their movement is hardly perceptible.
This is that rate of change, about whose measure God has said in the Quran that
one day according to God's system is equivalent to a thousand years and fifty
thousand years of human estimation. That is why evolutionary changes cannot be
seen by the human eye, nor can they be perceived by the human mind. Not only that
this perception is not possible for one man, even after ten or twenty generations,
these changes do not physically appear in a perceptible form. 

This process of change is called the law of gradation and graduated change;
that describes, the intervening interval between the beginning and the end of a
change. The change in fact starts occurring right from the point of initiation but we
start appreciating it only when it appears before us after its complete manifestation
in a visible form. You would recall when last year, you had placed the water on the
stove for heating and I had asked you after five minutes if the water had become
hot. And you had said, "so early?" On this I had remarked, "Saleem! Be mindful of
what you say. The water has certainly become hot in five minutes, it is just that you
are not perceiving its heat. Check it with a thermometer and you will feel the heat".
This is the law of graduated change, that is the step by step occurrence of the
change; the intervening phase between action and its consequent result. This is
also known as " Tajeel ", the definitive time period that is required for a change to
occur, just as a certain time must elapse before a drop of water is transformed into
a pearl. 

Just as this law is prevalent in the physical universe, it is also applicable in
the human world. The intervening phase of time between an action and its result is
inexorable.   Just as in the material world, the
dimensions of this waiting period are very large, the periods fixed for results of
actions to consummate are also very long. The Quran says:  
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These people say that if violation of God's laws brings about devastation, then
where is that devastation? Tell them:   wait for a while, God's law is
unalterable. It can never fail to produce the determined consequence, but for that
His measures are different (22:47) . According to
God's system and estimates, one day is equal to a thousand years of your
estimation. The Quran refers to this fixed period of time as  and .
But there is an allied fact worth remembering. While in the Cosmos, everything is
shackled with the dictates of law, and the speed of the consummation of results
cannot be interfered with, there exists a possibility for this in the human world. 

We have seen earlier that by law is meant the manifestation of a definitive
attribute of God over a certain event. We are also aware that within human
limitations, humans possess the same attributes. And if these qualities are honed
and nurtured, they like God's attributes are actualized and produce similar results. 

In a human society, where these attributes of its members, honed and
nurtured, manifest themselves at appropriate junctures in their life, the efficacy of
God's law and the consummation of its results would be quickened manifold. This
would mean that if potentialities of human beings become fully congruent to the
laws of God, these very laws will produce results at a much faster pace .
This is meaning, my dear Saleem, of this verse of the Quran  . "If
you will help God's laws, God's law will come to your help". This was the juncture,
to which it was alluded during the Battle of Badr "You were not shooting those
arrows, We ourselves were shooting them". The partnership between the members
of a Quranic society and God's laws has been described by the Quran as   
(descenscion of the angels). In the Battle of Badr, this very descenscion of the
angels has been referred to. Likewise, for ordinary circumstances as well, God has
said that (41:30)   "Those who make a
claim and then steadfastly stand by it that God is their nourisher and sustainer,
angels descend upon them". "Malaika" (the angels) are those forces, that acting in
accordance with the Law of God, make actions produce results. In a Quranic
society, the honed and developed attributes (essence of God) of the members of the
society and these (angelic) forces become mutually congruent and in this manner,
the consummation of this law becomes faster than ever and consequences start to
appear more rapidly. They become rapid to the extent that this community, can with
confidence say to its adversaries  Oh! my adversaries!
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You may continue to do what you wish to; I am busy doing my duty. , 
the result will before very soon and it will be known that  who is
eventually to be successful. At that time, you will see it for yourself that how true
God's law is that (6:135)  "Oppressors shall never prosper".

This my dear Saleem, is the methodology to see the results of God's law
manifested and transparently visible before our very eyes. In order to understand it
more clearly, let us examine two examples in this respect. In the universe, God's
attribute of creativity is at work at all times. But you have seen with regard to the
theory of evolution as how slow is the pace of these phases of evolution. But when
it is complemented by man's attribute of creativity, not only that the process of
creation is much accelerated, but also becomes unique and multi-faceted. Cotton
placed in the sun only becomes warm, but does not produce a flame. However,
when the same sun rays are made to filter through a manmade" fire/magnifying
glass", a flame is produced instantly. You must have read the dialogue between
God and Man in Iqbal's "Payam-e-Mashriq". Man boasts of such like playful
innovations, when he says:

 



  




 




"You created the (darkness of) night; I created the lamp (to counter it). You
created clay and I fashioned it into a cup. You created the mountain, the desert and
the desolate empty space; I created the flower beds, the parks and the gardens. I
am he, who makes a mirror from a rock; I am the one, who prepares an antidote
from poison" 

After this, let us now examine God's attribute of providing nourishment and
s u s t e n a n c e .  Yo u  h a v e  c o m e  a c r o s s  t h e  m e a n i n g  o f  " Ra b u b i a t "
(nourishment/development) many times. The development of something from its
point of inception to complete maturity - as in the poetic metaphor, a droplet of
spring rain enclosed in a shell, gets nourished to be transformed into a pearl; but
this process is not in the least perceptible and spreads over a very long time. It is in
this vein that Ghalib has wistfully observed:


(Let us see, what a drop of water has to go through to become a pearl) 
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Because in the context of God's law: 
 

But if human beings establish a system of sustenance in the society and
every human being acts as a " Hurabbi " (a sustainer, a nourisher) to the other, then
you would observe spectacular results being produced - how fast the star studded
grains of Hijaz bring about a consummation of the latent human potential and how
the " Hiraj ", the journey from the earth to the heavens, is accomplished with
lightening speed. This becomes possible because in this fashion, alongside God's
universal programme, the earthly endeavours of these highly developed human
beings complement the process; and in this manner, all the stages of development
are covered in a v isible ,  manifest form. That is  to say that in this"
Nizam-e-Raboobiat" (the system of nourishment and development), an environment
is created, wherein every human effort produces a corresponding result in its fullest
measure (3:161)  (At the time of reckoning, each
individual/action will be rewarded in full measure, without favor or wrong). 

Now, you must consider this aspect of "Unity of God or Monotheism" in
co-relation with the human society and see as to how much eternal happiness and
possibilities of development lie therein. It is quite evident that humans are desirous
of leading a peaceful life. Be it an individual, a group or a nation, all seek peace.
Whosoever you may ask would complain that peace is not to be found. Humans
have come to this conclusion after historical experience spanning thousands of
years that true peace is only possible in a society, where life is governed by a
constitution and laws that emanate from it. In a country where lawlessness prevails,
no one from an emperor to an ordinary labourer, can lead a life of peace. 

This too is a reality that more tranquil the environment, more would be the
opportunities for human potential to blossom and be nourished. Therefore, reflect
over the various nations of the world. A country that is strictly governed by law and
constitution, produces humans with more developed human faculties. By law is
meant the knowledge possessed by all and sundry that a particular action will
produce a certain result, and there is a system of accountability in force. Anyone
who adheres to the law will not face any restrictions or excesses of any kind; and
his life, property and dignity would all be protected. An air of peace and security
un-shackles the human beings from the fear that grips their psyche in oppressive
societies. Whatever the degree of conformity of life to law and constitution, so
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would be the corresponding freedom enjoyed by man. This state (of relative bliss) is
attributable to the worldly constitutions and law, which are not entirely stable, firm
and unalterable. In contrast, examine the law that is formulated on the basis of the
Unity of God. By such a law, is meant: 
1. There is just one law that governs the universe, which does not discriminate

among human beings. 
2. This law predominates over all other laws; no worldly law can vanquish it. 
3. This law is so stable, un-alterable and certain of producing results that it

has no probability of error or omission. The solidity of this law is evident
from the fact that while humans have the discretion to act in any manner
that they like, but the law has no prerogative to produce a result as it
pleases. Whatever be the path that men choose, the law is bound to produce
a result in accordance with it. 

4. Even the human beings who enforce this law have no liberty to change it.
Neither a recommendation of any quarter is accepted nor any favors are
extended. Neither any excess is committed against anyone, nor is an
innocent person apprehended. 
Ponder over it, Saleem! What would be the state of peace and tranquility in a

society, where such a law is enforced? Elements of fear and grief cannot ever find a
way into a society such as this. Every law abiding person would be safe from any
kind of fear. Such is the society about which the Quran says:(2:38) 

 (The one who adheres to God's law is protected from both
fear and grief).God is Great! What a sense of security! To what extent would the
dormant human potential of people living in such a society flourish and how much
would their latent capabilities manifest themselves. Remove the fear of lawlessness
from the nerves of human beings; their capabilities will automatically be polished.
This was the reason Saleem, that the Prophet (PBUH) was able to bring about such
an awe inspiring revolution in such a short time, not only in the world of civilization,
but also in the world of human psyche. What did the Prophet (PBUH) do in this
regard? He transmitted God's law to the mankind and also enforced it in the society.
Amongst humans, the greatest personality could only be that of the Prophet of God
(PBUH). First of all, he proclaimed that his status was not that of a ruler but of a
follower of law . I am the firs adherent of this law. You should always
keep this fact before you that   means that law emanates from God alone
and from no one else; and ; that the position of Muhammad (PBUH),
despite being the greatest of all human beings, is only that of a man, responsible to
communicate God's law to the human beings. He (i.e. the Prophet) too does not
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have the right to enforce his own injunctions on people. God does not allow anyone
else to share this role with Him. . When people became
convinced that in that society, subservience was only to the law - a law which
cannot be changed by any human being - they were relieved of the psychological
pressures they were subjected to (7:157)  .
Relieved of this burden, people started to enjoy liberty in the true sense of the word.
Their capabilities began to blossom, be nourished and within days, those same
camel grazers became bearers of the best human abilities. Western historians,
despite lifelong research cannot comprehend as to how had the Prophet (PBUH)
brought about such a mind boggling revolution? The basic fact was that the society
had acquired peace and tranquility through the application of law and the
inexorable result was a development of the human potential. Humans have
enormous capabilities within them. When these capabilities suddenly surface like
this, the dynamics of the resultant revolution know no bounds. Humans, whose
capabilities have been so manifested, do not remain human in an ordinary sense of
the word; they are way beyond. Human beings whose abilities are still latent and
suppressed cannot compete with such developed humans. We - the slaves through
generations - are incapable of fathoming Saleem, as to what difference can
potentialities that have blossomed bring about in a man? We cannot even claim that
at any particular instant of our lives, we were subordinated to no one but God's law.
This was such a great honor that when Hazrat Umar (may God be pleased with him)
passed through the valley of Sub hanan, he climbed down from his ride and
prostrated himself before God. His companions asked him as to what particular
reason was there for him to prostrate at that place? He said that he (Umar) used to
graze camels in that meadow and his father was such a tyrant that he would beat
him to pulp. That was the status that he had at that point in his life and now he was
in a state, when there was no impediment that separated Umar from his God.
Saleem! Is there anyone on the face of this earth today, who could make a similar
proclamation as Umar that: 

"There is no power acting as an impediment between him and his God."
This was the true liberty and independence that true allegiance of law had conferred
upon them and this very independence had resulted in elevating the cattle grazing
Umar to the most prominent position in the world. And why talk of Umar alone, that
entire society had assumed the status of an international nation. You have read in
my book" Miraj-i-Insaniyat", the gigantic role that the Prophet (PBUH) had himself
played in bestowing this freedom upon this nation; therefore, it is not important to
repeat it here. Briefly, keep this in mind that throughout his life, apart from the laws
of God, the Prophet (PBUH) had not imposed even the most trivial of matters upon
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these people. That is why, when the Prophet{PBUH) said something to anyone, even
the most ordinary of men ( from the stand point of our present day social rankings)
had liberty to ask as to whether that was an injunction from God or Prophet's
personal opinion. And if (the Prophet PBUH) said that that was his personal opinion,
the person concerned would calmly reply that he understood his own affairs better;
therefore, could not accept the Prophet's opinion. On such an exchange, neither
that person had any apprehension as to what would be the consequence of such
non-compliance, nor did the one, who gave the opinion, take offence to the fact that
his suggestion had not been accepted.

This is the effect, on a Quranic society, of the constitutional aspect of Unity
of God! 

-----------------------------------
Saleem! This is the God that the Quran demands us to believe in. In a few

words, go over it once again, that God is not a creation of the human mind, but an
objective being, which is the Absolute Reality. This God is introduced to the
mankind through His attributes, which He himself has revealed through his
message, the" Wahi ". And this" Wahi" exists in this universe only in the Quran. On
the one hand, the attributes of this God become a role model (a pattern to emulate)
for the human beings; while on the other, they manifest themselves in the form of a
universal law that acts as the proverbial blood stream, running through the veins of
the cosmos. Irrespective of whether any one is a claimant or otherwise of belief in
God, belief in just such a God is demanded of the human kind. At the time of the
revelation of the Quran in Arabia, there were the people of the book, who
proclaimed faith in God, and there were others besides them, who without any
religious affiliations, believed in God. ( In history of the Arabs, such persons are
called the" Henafa"). The Quran says that whether it be the Jews or the Christians,
who proclaim faith in God within the confines of narrow religious groupings, or they
be among those who claim to be believers in God without such groupings, their
belief is not in conformity to what God's revelation, the" Wahi " has presented in the
Quran. Therefore, it is equally incumbent upon them to proclaim belief in the
Quranic God, denovo, just as it is important for those who repudiate God. Because
as far as the Quranic God is concerned, the faith of these so called believers is as
good as the repudiation of the non-believers. So long as they do not start believing
in the Quranic God, they will not be guarded against the damages posed by the
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forces that are inimical to the development of human ability. Be with me, Saleem!
How explicitly has God explained this concept in these words:

(5:69)
"Those who claim to have belief in God ( without adhering to any religious

groupings) or those who have become Jews or Sabis or Christians ( and believe in
God in accordance with their individual interpretations; this belief on their part is
not belief in the true God). Those amongst them, who will believe in the God
presented by the Quran and the life hereafter according to the law governing
retribution of actions and thereafter will act upon (the Quranic programme) that
develops human capabilities, will be amongst those, who would remain protected
against fear and sorrow". 

The same fact has been repeated at another place, in these words:
(2:137)

If these people will also believe in the way that you believe, then ways for
advancement will open for them. Those who refuse to accept this God as the aim of
their lives and refuse to accept His law as the Universal Law or will adulterate the
concept of God with their own concepts and will consider any other law, apart from
His law, as the operative instrument, will not have the prosperity of life bestowed
upon them. This dear Saleem, is belief in God and the meaning of non-belief "Kufr"
or "Shirk" causing adulteration by mixing other concepts into the Quranic
philosophy. 

The letter has become far too long; therefore, your insistence that I should
briefly introduce the attributes of God to you and what will be the profile of
humanity in the society that is composed of human beings!' in whom manifestation
of these attributes has occurred, should be put off for another time.







 





"Wine and the moon are still there; there are numerous matters that we have
to settle between us". 
Blessings
July, 1952 A.D.

============================
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