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


 23






 























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



































 


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



 






 






 






 



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



























  




 
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





  7 






 






 (33:67)







  

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 45:23 


 45:23
 45:23 



 



 45:23


 







 (28:50) 





 

--------------------------------------
896  
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
 


 1961 


 

 51 


 (6:116)


 (6:117) 


 (20:123)











  




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
 (31:6)

  


 














 1:7 

 








 


 (36:47) 


--------------------------------------

 
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
 36:47





 36:47 












 (5:77)



 


  1:7 
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
















  



  



 

 




 

 

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



  


 6:12;6:54 
 10:57;58;17;82


 


  




2  1 
 




 Emergent Evolution  





 3:189-190 

 9:112;35:27-28 
 1:2 1:1 


 6:45

2008  13 



3 


 7:11:43:84:82:18:19 
 9:33 

4 



 15:44-48  3:78;12:40


5 




6 


 2:47;81:20 

7 


 2:61;7:152 


 37:69:71 

2008  14 



 45:23 
 6:149 


 61:5 

 29:69 
  

 9    1979 








  

2008  15 










 (Nick Name) 


 =  + 
The only Sovereign 












 There is God 








 

 













2008  16 











  














  





 
 







 





 






























 


o 

2008  17 











  













 



 o 



































 


 o 





2008  18 

























 Ignore 























 




 

2008  44 


  










 Tie 




 Tie




























 


















  

















2008  45 







































 Perview

























2008  46 

































































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















 (Re-action)
 (Source of Law) 














































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





































































 (Surrender) 

 Token 


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

















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



 
 
 
 
 
 
 

 







 
 

 
 
 
 
 
 

 
 
 
 





 
 
 





 
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BASIC STRUCTURE OF AN ECONOMIC SYSTEM 
By 

Maj Gen (Rtd) Ihsan-ul-Haq 
---------------------------------- 

The Quran offers very fundamental suggestions for a foundations of an economic 
system. As usual, the Quran only offers a structure. Details would have to be filled in by 
Muslims of any time and space to suit their requirements. The broad principles are as 
follows:- 
a) Land is the basic productive unit. It contains all the ingredients necessary for 

nourishment of humanity. 
b) It must be owned collectively to produce maximum results. 
c) Only work should result in wages. Capital must not produce money. 
d) Having earned an income with hard work, a man should use as much of it as he 

needs to fulfil his basic requirements. Any surplus should be kept available for 
collective use by humanity. 

We shall start of this discussion with a consideration of  ‘Al Ardh’ الارض the term used 
by the Quran for land and all its potentials.  
“And certainly We established you in the earth and made therein means of 
livelihood for you. You do not seem to be deriving full benefit from it -
(tashkaroon)… 7/10. 
There are immense means of sustenance stored on and under the earth, a free gift from 
Allah. All that what man has to do is to discover these resources and grow them for use 
by humanity.  
“He it is Who made the earth subservient to you, so go about in the spacious sides 
thereof and eat of His sustenance…”  67/15 

  
“And the earth We have spread it out and made with firm mounts and caused to 
grow in it of every suitable thing. And we have made in it means of subsistence for 
you and for him for whom you provide not. And there is not a thing but with Us are 
the treasures of it, and We send it not down but in a known measure…” 15/19-21 
Sending in known measures is entirely dependent on the will of man. Whatever he 
determines as his requirement, he will not find his Rabb (God) wanting in providing it 
because Quran says:  
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“There is no living being on earth for which Allah does not have a responsibility to 
provide means for its sustenance. Allah knows requirements of living beings at all 
stages of life. It is all on record … 11/6 
The point is clearly made that the basic essentials from which consumer goods are made 
by man for sustenance of life are available in plenty in the universe. On behalf of Allah, 
man has to work hard and constantly to convert these basic essentials in required 
quantity so that no living being is deprived of its basic needs.  
“And see to it that you do not deprive your children of nourishment because you fear you 
will become destitute. The provision of means of sustenance for you and your children is 
Allah’s responsibility… 17/31. 
And the same theme is emphasized in verse 6/152. The earth contains a tremendous 
quantity of resources necessary for sustenance of human and animal life. This free gift of 
Allah is inexhaustible. Men, as Allah’s soldiers on earth, must discover these resources, 
convert them into usable form and guarantee their provision to every living being so that 
life continues on earth. 
So that men are enabled to fulfill this mission, Allah recommends that land or for that 
matter all means of productions, should remain in collective custody.  
“And Allah’s is the heritage of the heavens and the earth ….” 3/180 
The first implication of earth being Allah’s heritage is that it must remain in God 
possession and not be parceled out on an ownership basis to humans. The second and a 
very important implication is that it must by used on behalf of Allah only by such 
institutions who guarantee that its product will be used for the good of entire humanity in 
an equitable manner. Thus ensuring that no living being is deprived of means of 
nourishment.  
“And We have made the earth, (means of all production) for the collective use of entire 
humanity…. 55/10. 
That the earth and whatever is in it belongs to Allah and not to individuals is again 
referred to in verses 19/40 & 57/10.  
“Verily, to Us belongs the earth and whatever is on and under it. And it is, in the final 
analysis Our Laws which determine consequences of human action…….”  19/40  
“And what has come over you that you do not make available to entire humanity 
whatever treasures of nourishment there are in the heavens and on earth, which are 
Allah’s heritage….”  57/10. 
So far, it is clear that according to the Quran, land and other means of production are 
owned by Allah i.e. collectively and not individually owned. As to how land should be 
administered so that maximum benefit should accrue to humanity, much of this 
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arrangement has been left to the discretion of mankind. As time goes by, people in 
different countries will evolve different methods to maximize production and its equitable 
distribution. A few broad principles are, however, offered by the Quran with regard to this. 
In verse 79/30-34, Quran describes various stages of evolution at the end of which land 
emerged as a source of production of means of nourishment for humans and animals. 

  
 

“And the earth was cast away from the nebula. He brought forth from it its water and its 
pastures. And the mountains, He made them firm and then enabled the earth to be a 
provision of sustenance for you and your Animals…..” 79/30-33. 
This theme is further explained.     

  
“Then, let man look at his food. How We pour down abundant water. Then, cleave the 
earth, cleaving it asunder. Then, cause the grain to grow therein, and grapes and clover, 
and the olive and the palm, and thick gardens, and fruits and herbage. All provisions of 
nourishment for you and your cattle…” 80/24-32 
It will be noticed that in man’s efforts to make land a useful means of production, nature 
provides to him a lot of free and vital help without which production would not be 
possible. Hence, the distribution and management of this free gift of Allah should be in 
such a manner that it should be available to all those who need it in an equitable manner.   
“For this purpose, He mad mountains on earth (for water system) and provided in it a 
potential for production of means of sustenance in four seasons- all this so that land 
should remain available to all needy persons for fulfillment of their needs …”   41/10. 
Society must decide as to who are in need and are capable of handling it best. Such 
people should keep managing it for as long as the collective will of the people so desires. 

 
“Verily earth belongs to Allah and He hands out its management to whomsoever he 
considers fit…”    7/128. 
Land is a free gift of Allah. From it are produced a variety of foods for sustenance of 
mankind In the process of production, Allah provides free help in abundance. Without this 
help, production would not be possible. So,  Allah and man are partners in the process of 
production. Both deserve to be compensated for their effort. Man is asked to keep his fair 
share of production as a reward for his effort. As for as Allah’s share is concerned, He 
asks that it be given to those who are temporarily incapable of making their own living. 
This way, both parties will get their fair share. All this is beautifully described in a poetic 
passage of the Quran.   
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“See what you sow? Is it you that cause it to grow, or are We the causer of growth? If We 
pleased, We would make it chaff, then would you lament; Surely, we are burdened with 
debt; Nay, we are deprived. See you the water which you drink (and which is essential for  
your crops): Do you bring it down from the clouds or are We the bringer ? If We pleased, 
We could make it saltish; why give you not thanks? See you the fire which you kindle? (or 
the heat provided by the sun for your crops). Is it you that produce the trees for  it or are 
We the producer? Now think deeply about this production process and remember (that 
whatever is surplus to your requirements) is a means of sustenance for those who are 
temporarily deprived…” 56/63-73. 
In order to fulfill their basic needs, human beings required income. What is legitimate 
income? The Quran gives a clear guidance.  
“And that man can have nothing but what he strives for : And that his striving will soon be 
seen. He will be rewarded for it with the fullest reward…”   53/39-41. 
Income, then, is a compensation for labour where results are demonstrable; in other 
words, productive labour. The Quran does not recognize as legitimate that income which 
is not as a result of labour. Unearned income (out of capital only) is termed as usury -اوبر  
(Riba) by the Quran and it is strictly prohibited.  
“O you who believe do not acquire unearned income. You think it increases your wealth. 
It is not true. In fact it decreases it….” 3/130 
When you make money from investment in stocks and bonds, rentals from your property, 
a return on absentee landlordship or games of chance, you seem to be adding to your 
personal wealth. But because, as a result of this income to you, no productive goods 
have been added into national resources, such money will only add to inflation which will 
hurt not only yourself but also other more productive workers whose hard work has 
added more usable goods in the market. When people insist on continuing to live in a 
society where mere money, not allied with hard work and productive labour, makes more 
money, such a society becomes unbalanced resulting in lawlessness and disorder. A 
proper course would be to support the hard workers and give them such wages as would 
ensure for them a decent way of life. The Quran terms this a friendly help هقدص  (sadaqa) 
as opposed to usury اوبر  (Riba). Only such a course of action would ensure the 
development of the society as a whole and ensure a peaceful and comfortable life for all 
when  هقدص  (sadaqa) is encouraged and اوبر  (Riba) is not.        
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“As for those who insist on acquiring unearned income (out of capital only) for 
themselves, they are like people bitten by a snake. Like mad people they run hither and 
thither (Greed for making more and more unearned money results in this state of mind). 
They argue that they are involved in honest trading. But they should know that God 
allows making money with productive labour and prohibits unearned income. To those 
who pay attention to divine advice and refrain from acquiring unearned income, the past 
is past. They do pay for their past failing but ensure future peace. If, on the other hand, 
they insist on continuing with their nefarious activity, there is disaster for them. It is a law 
of nature that societies based on unearned income perish and people who support a 
system in which productive labour alone is allowed to prosper…” 2/275-276. 
According to the Quran, if an individual or a set of people following a wrong path, wish to 
adopt a correct course of action, all they have to do is to retrieve their steps, come back 
to the place from where they went to the wrong path هبوت  (Taubah) and then embark 
upon the correct path عمل صالح (Amal-e-Salih). If a people living in a system where 
unearned income is encouraged, wish to avoid further consequential disaster, they must 
get rid of this system, resort to هبوت  (Taubah) and instead adopt a policy where honest, 
hard, productive work provides a decent way of life,       
“O Believers, get rid of your old system of acquiring unearned income if you wish to avoid 
the consequences of adoption of an unjust course of action. But if you insist on keeping 
to this path, then be ready for war against God and his apostle This is what اربو (Riba) will 
result in. on the other hand, if you retrace your steps, you can at least get back your 
original sum (without addition of unearned amounts). Neither should you exploit others 
nor allow yourself to be exploited by others. If and when you feel that the man owing you 
your original sum has a liquidity problem, allow him installments for a mutually fixed 
period of time. Better still, if you can afford to forget about this original sum also if 
circumstances so require, it is good for both of you… “ (2/278-280). 
These are the steps recommended by the Quran when people decide to adopt a just 
system. It would, understandably, be gradual change if people feel that an abrupt 
adoption of an ideal system would result in extreme hardships. Developed nations are 
working towards a zero rate of interest. Those with a relatively lower rate of interest (and 
hence lesser unearned income) have already seen that their economics improve as a 
result. Inflation is much lesser in countries with a lower rate of interest and if such rates 
are further, reduced, inflation will, hopefully, be nearly eliminated. In a decent society, this 
will be an incentive for the people not to resort to acquiring unearned income by various 
methods. War against God and prophet will cease. People will observe for themselves 
that. 
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“When you think that you increase your wealth by resorting to unearned income, it is not 
in fact so. But when you support people who earn money with honest, hard, productive 
labour, you add to national wealth…” 30/39 
The Quran does not suggest laying any limits on income that a man or woman can make 
provided it is done through honest, productive hard work. The question arises as to how 
much of his income a man keeps for his own use and what proportion he makes available 
to the society for collective use to promote common good. The Quran suggests the 
establishment of a  نظام زكوة (Zakat System) by the state according to which the state 
takes over certain responsibilities for fulfilling the basic needs of individuals while the 
individual, in turn, provides the resources for building an infrastructure through which 
peoples’ needs are taken care of. For this purpose, the state and the individual enter into 
a solemn agreement.       
“(According to this agreement) Allah (the state functioning according to the dictates of the 
Quran) buys from the believers their lives and their belongings and gives to believers in 
lieu a life in Jannat ( a state of society in which there is guarantee for food, clothing, 
accommodation and other basic needs of individuals). Individuals work hard for the 
establishment of such a society and if necessary, fight for their right to do so. Such an 
agreement as is being entered into with believers in Quran has before been entered into 
with believers in the Bible and Taurah. Those of you who live by the provisions of this 
solemn agreement, let them rejoice over their bargain. Let them remain content that Allah 
will honour His part of the agreements. It is a great accomplishment for the believers… 
9/111. 
The state must guarantee fulfillments of all nourishment needs of an individual when he 
enters into such an agreement.   
“Surely, it is guaranteed to you that you are not hungry, nor naked. And that you are not 
thirsty therein and exposed to the sun’s heat.”    20/118-119. 
In practical life, the state and the individual have to agree on what part of an individual’s 
belongings are to be acquired for collective use. The Quran gives a broad guidance.  
“They ask you as to how much of our belongings you ask of us to keep available for 
collective use. Tell them, whatever is surplus to your genuine requirements for leading a 
good, peaceful life…” 2/219. 
In another passage, the Quran mentions some of the people for whom the Muslims 
should keep their surplus income available.    
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“They ask you about the disposal of their surplus belongings. Tell them that you should 
keep these available for use by your needy children, parents, others nears and dear to 
you, those who have been left without economic support, those whose business has 
come to a halt and those who have been forced to take refuge…” 2/215 
The Muslims stuck to this kind of an arrangement for a number of years in their early 
history. It resulted in peace and prosperity for themselves as well as enlightenment and a 
good life for a large number of people in the world wherever this message was acted 
upon.  The division of taxes in two segments, that is a secular tax and religious tax (the 
latter fixed at 2-1/2% of annual savings) has not sanction in the Quran. This system 
seems to have been introduced by autocratic rulers for their convenience with help from 
some misguided religious scholars. 
Whereas individuals keep their entire savings at the disposal of society for use on 
collective good, the state has to acquire only a worked out sum to undertake its duties. 
Such duties include maintenance of law and order, provision of communications, 
educations, health and such like facilities. The Quran mentions following sources of state 
income : 

a) (زكوة) Zakat. This is the sum paid b the people at a rate worked out by the 
state for fulfilling its duties to achieve collective prosperity. The Quran lays 
great stress on this and repeatedly asks the people to participate in this 
programme to undertake nourishment and growth of society in all spheres of 
activity. 

b) صدقات Sadaqat Whereas (زكوة) Zakat could take care of expenses under 
normal circumstances, there may be abnormal and unplanned occasions for 
which the state has not catered in its plans. Voluntary subscriptions or 
additional levies are termed as صدقات  Sadaqat and are meant to cover such 
emergencies.   

9/60  
“Such voluntary subscriptions or emergently imposed levies are for use by. 
1. Such people who, for some genuine reason, are not capable of earning for 

themselves. 
2. People who were running a business or earning a living but are temporarily 

deprived due to some emergency. 
3. People employed on collection of such revenues. 
4. For such people who would like to join the ranks of believers but are prevented 

from doing so for some economic reasons. 
5. To achieve freedom for such people who are denied human rights. 
6. To alleviate the debt burden of such people who have come to this state of 

indebtedness for no fault of their own. 
7. People seeking refuge from exploiters. 
8. And generally for promoting the good of humanity in any way thought fit by the 

state…”   9/60 
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In ideal circumstances, such emergencies should not take place. But sometimes 
they will. The state should not be found wanting in these circumstances. 

c) انفا ل Anfal. Any income that accrues to the state in addition to its fixed levies. 
Such income in its entirety is used by the state. 

 
“They ask you regarding income which accrues to the state in addition to what it 

has planned for as a fixed or emergency levy, tell them that the entire such income goes 
(to the state treasury) to be utilized as per guidance of Allah and Rasool…” 8/1 
d) غنيمة Ghaneema. All reparations received from those who have imposed a war on 

the believers. One fifth of such income goes straight into government treasury.  
 “And keep in mind that from whatever you acquire on the battle field, one fifth 

goes to the state treasury for general administration and the rest of it is used by 
the state to cater to the needs of war affected people like relatives of war 
casualties, those left without support as a result of war and those whose 
business is affected by war etc… 8/41. 
It was customary for the Arabs to go to war because they were allowed to keep 

for themselves whatever they snatched from their enemies as a result of war. The Quran 
stopped this custom because there is no provision for a “war for profit” in an Islamic state. 
This has also been discussed in more detail in the chapter relating to war and peace. 
e) (فى) Fai. This is an income from the enemy or from other sources which accrues 

not as a result of war     
“During these expeditions, whatever properties come your way for which no war 

like action is required to be taken, these goes entirely at the disposal of the state (as 
explained earlier) . According to state discretion, these should be distributed among 
soldiers, their near and dear one, those left without economic support, those whose 
business comes to a halt due to no fault of their own, those rendered without refuge and 
those who were forced to migrate because their homes and properties were forcibly 
taken away from them. To whomsoever the state gives these resources at her discretion, 
it must by ensured that they do not keep circulating amongst the richer people in your 
society…”   59/6-8. 

The cardinal point made here is that government revenues are meant  for 
alleviation of distress among the needy. They should be assisted so that they become 
economically self sufficient again and thus become a productive member of the 
community. Capital must not be allowed to keep circulating among the more prosperous 
members of the society. On the other hand, the latter should part with some of their 
comforts to rehabilitate the former. This has also been discussed in chapter relating to 
war and peace. With Change in times, other means of income will accrue to the state. 
The principle given by the Quran is that such incomes are not spent for personal needs of 
individuals but for the common good of humanity. 
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In a state where principles of an economic system as suggested by the Quran 

have been adopted, there is no incentive for individuals to accumulate wealth for 
themselves. In return for putting in hard, productive labour society is obliged to provide 
the workers their basic needs for leading a decent life. They can not own any 
immoveable property, anyway, because the system does not allow ownership of land by 
individuals. For a normal society, it will take a long period of time to change over its 
system to an arrangement suggested by the Quran. The Quran understand this and 
suggests legislation for a gradual, orderly and peaceful evolution. If, while a society is in 
the process of an evolution, some people do possess property, the Quran asks them to 
make a will so that, in their own judgment, resources left by them after their death are 
reserved for use by such people who have a more urgent need for them than others.    

“If you are leaving any property after your death, it is incumbent upon you to 
make out a will before your death in the name of your parents, children and other 
members close to you according to law. It is emphasized that you must do so.” 2/180 
It may be mentioned in passing that such a will must be witnessed by at least two people 
(5/106) and can be questioned in a court of law if judged to be unjust (2/182).  
“ O you believers, call to witness between you, when death draws nigh to one of you, at 
the time of making the will, two just person among you……”  5/106   
“But if one fears a wrong or a sinful course on the part of the testator, and effects an 
agreement between the parties, there is no blame on him…”  2/182  
If after the provisions of a will by the deceased have been complied with and his other 
liabilities squared off, there is still some property left over, then it is to be distributed 
according to a formula suggested by the Quran.                   
“Allah enjoins you concerning your family: for the male is the equal of the portion of two 
females, but if there be more than two females, two thirds of which the deceased leaves 
is theirs, and if there be one, for her is the half. And as for his parents, for each of them is 
the sixth of what he leaves, if he has a child; but if he has no child and only his two 
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parents inherit him, for his mother is the third; but if he has brothers, for the mother is the 
sixth, after squaring off a will by the deceased and any liabilities that he owes (4/11).  
And yours is half of what your wives leave if they have no child; but if they have a child, 
your share is a fourth of what they leave after payment of deceased’s will or liabilities. 
And theirs is the fourth of what you leave if you have no child, but if you have a child, 
their share is the eighth of what you leave after payment of your will or liabilities. And if a 
man or a woman, having no children leaves property to be inherited and he (or she) has 
a brother or a sister, then for each of them is the sixth, but if they are more than that, they 
shall be sharers in the third after payment of the will made by the deceased or any loan 
owned by him or her. This is an ordinance from Allah…” 4/12. 
There are one or two more places where distribution of property is mentioned but it must 
be noted that all this is if the deceased leaves any property. As can be noted from the 
above quotations from the Quran, shares accrue ONLY after any debts owed by the 
deceased are paid off and the provisions of a will made by him have been complied with. 
Whereas successive Muslim administrations have  the right to fill in any gaps that might 
appear in time by fresh legislation, they are NOT authorized to make any alterations 
whatsoever in divine injunctions. For instance, a general belief that a will can be made 
only in respect of one third of the property being left behind by the deceased or that a will 
can not be made in favour of a certain category of people has no mention in the Quran. 
On the other hand, it is a clear violation of a divine injunction. 
For smooth running of administration and economic activity in communities, people have 
to be assigned for various kinds of jobs. Some jobs require skill. Others require more of 
muscle. Some are desk jobs, or technical or non technical nature. Others are outdoor 
jobs which require running about. All such categories of people are interdependent on 
each other. All economic activity requires their collective effort for useful production. 
Some have to work in a position subordinate to others so that work proceeds smoothly 
with discipline.    
“Do they think they distribute capabilities of production amongst people. No it is We who 
have given different earning capacities to different people. In this process, some people 
have higher ranks than others. Some are made subordinate to others (for efficient 
production)… “ 43/32. 
But this should not mean that people with better earning capacity should appropriate to 
themselves a major part of what they produce collectively. After all, a superior earning 
capacity is a gift of God, bestowed for a purpose.    
“It is true that some amongst you have a higher earning capacity than others. This is 
God’s gift. Why do these people with a higher earning capacity not understand that they 
must part with their surplus and let their subordinates, with lower earning capacity, have it 
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so that they can all be equal sharers in the bounties of God. Do they question the fact 
that their higher capacity is a gift of God… “ 16/71 
Dignity of labour is here stressed and their right to earn a decent living is highlighted 
notwithstanding their being “ Blue collar”. All human beings are born equal and are 
entitled to a dignified and graceful living whatever their status in life. 
God has defined value system concerning an economic system in fair detail. But there is 
one cardinal point on which it lays the greatest stress, repeated in passage after 
passage. And that point is to urge human beings to willingly give their belongings and 
endeavour for maintaining a healthy balance in the universe. Let us recall the solemn 
agreement between God and man in verse 9/111 mentioned earlier. The man gives his 
entire belongings and his life, if necessary, for bringing about peace and prosperity in the 
universe. This would be possible only if a mans was to seek guidance from God; Left to 
himself.   
“A man wants to live for himself and denies to others the fruits of his labour thus showing 
ungratefulness to God…” 100/6 
For living an affluent life, independent of others in the society, he is tempted to 
accumulate wealth.  
“He has a very great longing for accumulating wealth …”  100/8 
But  he does not foresee that such accumulation of wealth is of no use to him when the 
chips are down. Unbalanced distribution of income creates major disturbance in societies 
and it is the wealthier ones who come to major harm. 

  
  
  

“And those who hoard up gold and silver and do not keep it available for people as 
suggested by God, announce to them a painful chastisement on the day when their 
accumulated gold and silver will be heated in the fire of hell (in this world in the first 
instance), then their foreheads and their sides and their backs will be branded with it: 
This is what you hoarded up for yourself, so taste what you used to hoard … 9/34-35. 
They will want to know what brought them to this end. They will realize it for themselves.  
“What is it that dragged you in this hellish state of affairs. They will say it is because we 
did not follow the path suggested by God. We did not help with our resources those 
whose business had come to a stand still…”74/42-44. 
If they were following the path of God, not only would they have personally helped with 
their resources those who were in need but also would have urged their class of people 
to co-operate in this noble cause.  
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“(on the day of reckoning) My wealth has not helped me. My authority, which I had due to 
my wealth, has gone from me… “ 69/28-29  
Because;  
“Nor did he urge himself or his ilk to divert their resources towards the needy …”69/34.  
At a time when the society was in a state of imbalance, they failed to honor their 
agreement with God and did not make available their resources for restoration of 
balance.  
“O you who believe, make available from what We have given you before the day comes 
when there is no bargaining (you will not be able to pay out of your trouble) nor friendship 
(your friends will desert you) and nobody will stand up for you to help you...”  2/254. 
If these wealthy people think that on the day of reckoning, their acts of worship and 
apparent following of dogmas will be a substitute for the real noble act that is the 
diversion of their resources for help to the needy, they are wrong. 

  
 

“It is not righteousness that you turn your faces towards the East and the West but 
righteousness is to give away your wealth in the cause of God, to give of your resources 
to your near and dear ones, the orphans, the needy, the wayfarer, the ones asking for  
assistance to stand back on their feet and to set slaves free…” 2/177. 
In fact,  you get nowhere near the path of righteousness unless you make available your 
accumulated resources which you love so dearly for restoration of prosperity in society.  
“Never ever can you come near the path of righteousness until and unless you 
make available the wealth you so dearly love for the common good…” 3/91  
These accumulated resources do not belong entirely to those who think that they have 
single handedly earned them. Many a people who participated in the production of these 
resources have been deprived of their needs on account of natural or man made 
disasters. It is the right of those deprived that these resources be restored to them. The 
wealthy man who;  
“Continues to accumulate wealth and keeps his purse tied. “ 70/18  
Should know that;   
“In their accumulated wealth, the ones who have been reduced to a state that they have 
to ask for fulfillment of their basic needs and those who have been deprived of their 
possessions, have a right that they can demand…” 70/24-25. 
Notice that in the Quranic way of life, people reduced to a state of poverty, are not 
begging. It is, on the other hand, their right to live a decent life in economic security and 
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the well off are asked, in their own interest, to part with a part of their wealth to restore 
balance in society.    
“Those who are niggardly and bid people to be niggardly and hide that which Allah has 
given them out of His grace, for them we have prepared an abasing 
chastisement….”4/37.  
“And what harm would it do them if they believe in Allah and the day of reckoning and 
keep available part of the wealth given to them…” 4/39. 
It would certainly do them no harm. On the other hand if they continue to excel with each 
other in accumulating wealth and denying it to those in need, they will live a miserable 
life. 

  
  

“The race for excelling each other in accumulating wealth prevents you from determining 
the true aim in you life. Once in this mad race, you will continue in it till death. If you but 
halted a moment and deliberated about the consequences of this mad rush, you would 
surely realize that it is leading  you towards disastrous results. It appears that rather than 
deliberating, you will continue with your mad race until you get to hell and then you will be 
asked why did you not keep  available resources given to you which you kept hidden and 
unused for the good of humanity. (But then it will be too late)” 102/1-8. 
The Prophet is asked to give them a timely warning.     
“Eventual destruction and disaster is written for a person who keeps accumulating wealth 
and keeps counting it day and night in order to increase it. In stead of realizing this for 
himself, he keeps criticizing those who warn him of such consequences. In fact, he 
sometimes calls them bad names. He thinks that this accumulated wealth will last him till 
kingdom come. No. it is not like this at all. In fact, he is gradually drifting towards hell. And 
what is this hell. This is his greed for money which is like fire burning in his heart (which 
gradually consumes him)…”  104/1-7 
Such, then are the dire consequences of not abiding by the solemn agreement with God 
in which man had pledged his belongings and, when necessary, his life, for creating a 
peaceful and prosperous world.  
On the other hand, for those who abide by this agreement, a much more meaningful and 
prosperous life is assured.   
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“And as for the man, who gives from his own resources for growth of humanity and 
voluntarily goes on giving to restore balance to a society (rent by classes), this man 
travels through life and achieves his potential with ease…” 92/5-7    
“The one who gives, when necessary, whatever he owns for the growth of humanity and 
does not consider that he is obliging the persons for whom he is giving and his giving is 
solely for compliance with the solemn agreement he contracted with his God, his noble 
effort will result in his total happiness.”  92/18-21. 
Prophet Muhammad (pbuh) is urged to do the same.     
“O Prophet, look back on your own life. Were you not left helpless and alone and God 
provided you security? Were you not looking for guidance and God provided it to you 
through revelation? And were you not in need when God gave you so much that you 
were not dependent on anybody? So, now that you are in a position to help, do not turn 
away form a man who is left alone and helpless. If somebody is asking for help, do not 
leave him high and dry. God has provided you with resources. Keep them available to 
all.” 93/6-11 
History is witness to the fact that Prophet Muhammad (pbuh) did set up an economic 
system in which he demonstrably restrained himself from appropriating state resources to 
himself and his family. On the other hand, he set up a brilliant example by leading a hard 
and simple life himself so that he could divert State’s resources towards those in need 
that is :  
“Those who are left alone and helpless despite being amongst crowds of people” 90/15  
And;  
“Destitute who are reduced to dust so that they could earn only a meager living not 
enough for their basic reeds.” 90/16.  
A society based on such a just economic system prosper as long as it helps to extricate a 
large number of people and nations out of darkness. 

******************** 


