


















 2004  18 








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














 









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







   
   
   
   
   
   




   

   

 250 

54660  2  25  
E m a i l :  t r us t @t o l u i s l a m . c o m





2004  05 








 


 

 





  















 
  









 


 







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







 




















 















 




 

 




 
 




2004  07 






  







 
  


  

































 





(Dynamic 
 Movement)



















 










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


 



















 (Immoral)  (Moral)

 (Amoral) 
 (Amoral) 













 

 











 
 










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




 

























 




(Clean 
 Slate)



























 

 


 
 


 






  
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 
 





 






 








 

 










 
















 



 





















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





 
  

    


  









  




 
































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












 




 


 





















 











 



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

















  



  
 

   


































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

















 














 


  












 
 
  

  










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













  













 


 (Social Justice) 






 (Just) 



 Due 



(V a l i d  Mo ra l 
 Principales)


(Emil Brunner) 





 (Unjust)  (Just) 




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








(Justice and The Social Order)
 






































  






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








 
 

 


 (Labour) 
 (Capital) 








 (Commercial Interest) 





  
 
 















 
 




 (Surplus Money) 



 
 
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









  
From each according to his capacity's

to each according to his needs.



















 









  
 

 
  

 
 

 






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














 






  


 
 

 
 




















 
















 





 















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



 


 
 






















 



























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


 (Insecurity) 











 





























 (Mill-Stone)


























 


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 



 

 




  



 









 (Complexes)





  



































 




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


 
 




































 
 





 













 
 












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






 
 






  










 


  


  


  

  
































 


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




























 



 


 
 




 
 





 


 
 

 
 

 
  

 






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






































 


















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

















 






 



























 











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






- 















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
















 2004




























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 
 * 




 
  * 
 

  
 

 


 * 
*  

   
* 

 









 











 
 


 







 *
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




 


  


  




 














 (Crown vs.....)




 
 











 
 






 


 




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









 


 


 







 
 








 












 (Cold-Blooded Murder) 






 (Circumstances) 


  



 (Disqualify) 





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 
 


 
 







  



 
 





 


 
 

  




 
 




  






 





 


 
 





: 
 (i)
 (ii)




 (iii)
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
 (iv)




 (v)




 (vi)











 (vii)







  



2004  35 








 















 





 








 




























































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



 












 17 


 7 














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 



 








 

 
 






  

 



 



 

 






 
 
 





 

 
 





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


 75  2004 
 

 45 
 1968 







- 
 ( 1 )

 2  25 -B  ( 2 )
 ( 3 )

 ( 4 )
 ( 5 )
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Response to a Muslim Lady’s defence of 
‘religious’ Hijab 

By 
Rashid Samnakay 

=================== 
My Dear Sister Mehra. 
You took umbrage to my reference in the sentence to Hijab as a show of piety and the cleavage as a sensual fashion. I was, sarcastically perhaps, trying to establish that to me they both are expression of fashion, and no dress Arab or not, is reverential, hence the expression such as ‘doubled up fan belt on the Arab head dress’ by our friend. 
The French, Turkish and other Governments’ attitude to Muslim women’s head cover is naïve and foolish. They are scared of the expression and the exercise of the Muslim women’s right to make political statements and protests. As I tried to argue that in fact the Skull-cap and the Cross are more religious than the Hijab. I now add the Sikhism’s Turban in the religious category. 
The Scarf has been a part of lady’s dress from time immemorial. Historically it was a status symbol of the upper class ladies among the Romans, Greeks, the Persians etc. It is not a new invention of ‘Muhammadan’ era; nor of modern times. It is a hand-me-down apparel of Judeo-Christianity. 
We have discussed the Universal cultural-atiquette of young women of the Subcontinent where they cover their heads as sign of respect for the elders, irrespective of the gender and Religion. 
Let us consider the subject and my understanding of the issues in the light of Quran. However I am willing to be corrected. I contend the following in reference to it as brought by our Rasool. The superscripts are only one reference, often out of many:-  

 Khimaar-(khumurihinnaa24-31=their scarves) is just that, a piece of cloth. It could be Dupattaa, Orhnee, Mantle, Shawl, Jilbaab33-59 and any of the other various names given to such material to cover such parts of the body that would display sensuality.  
 I believe that Quran, in recognising the difference between male and female anatomy and certain aspects of sensuality, has made a “paradigm shift” in the usage of the scarf from it just being a dress accessory; to the meaningful covering of the female bosoms (juyubihinnaa)24-31, for obvious reasons.  
 I also believe that it is Hadis and the male-clergy (priest hood), who linked the scarf specifically to HAIR, and not the part of the female body that Quran puts the emphases on.  



 Hair (She’run)16-80 is mentioned in Quran in respect to the gifts God has provided in animals such as their fleece, hair for spinning wool16-80, not in respect to human hair.  
 The Muslim clergy (the Muslim-Church) is riding the bandwagon of Religious Hijab to bolster their position and now by playing politics with it. 

We therefore believe, Quran has never meant Hijab as a means of hiding the hair on the head of a woman or a man for that matter. 
We ask that if a ‘Muslim’ woman is to be covered from head to toe (alas! a separate topic), then what is the necessity of this extra thing called Hijab, the hair covering?   
We also contend that if the hair was so dirty and sensuous that it has to be totally covered in the name of the ‘religion’ then, men with ‘religious’ beards should also cover their faces in Niqaab/Burqaa! Or else shave their head and face at least once daily if not five times in the name of religion. 
We conclude that according to Quran; 

1. The seven places the word hijab (7-46,17-45,19-17,33-53,38-52,41-5,42-51) occurs in Quran, it alludes to the aura of separation, the protocol, decorum, barrier etc. For example, God spoke to Rusul from behind a Hijab, there was a hijab between the people in hell and the people in heaven etc. The political metaphors of ‘Iron’ and ‘Bamboo’ curtain are an example, without the physical curtain. 
2. Within the Code of Islam, the responsibility of not only dressing modestly but, behaving correctly, falls equally on Muslim male and female 4-124 gender. In fact the Male 24-31,32 is addressed first in the verses. In our ‘religion’ the female carries all the responsibility of the male’s morality and his sins!(Remember Amina Lawal of Nigeria?- and cases in NWF ) 
3. Showiness and overt display 24-31 of one’s piety 107-6 is frowned upon. It is this last aspect, when examined critically by us, irks many a ‘good’ Muslims for they realise rightly as their “religion” and their “piety” is being questioned.  
4. Islam prescribes code of dress and not a mode of dress. Every decent dress, creating that aura of modesty and decorum- that curtain without a curtain; both for men and women is an Islamic dress irrespective of cultural differences and styles. Middle Eastern mode/style of dress is no more reverential and holy than the well attired Lungi/Kameez of Bangal and Burma, Kimono of Japan, Sari of India, Busuti of Uganda, Bueebuee/Kanju of Kenya, Banju Kurong/Todong of S.E Asia, Shalwaar/Kurtaa/Duppattaa of Pakistan etc.  
5. Dress should be such as not to draw attention to your self so as be not molested33-59. Couple of sizes smaller, body-hugging attire accentuating one’s body contours falls into that category.(you told me that in the Subcontinent, males brazenly molest ladies in streets, what ever the dress! This is confirmed in the book ‘the Holy Cow’. See below.) 



6. The only other dress alluded to in general is the Ehraam-pilgrim’s garb 5-3 for Hajj purposes only. - the word Ehraam is not in Quran. 
7. Zeenat 7-32, adornment and personal enhancement is acceptable to Quran. 

The fact is that instead of a simple dress accessory, today Hijab has become a form of demonstration (a flag) of our Muslim ethnicity; to some even of piety and in today’s environment a statement and protest, and in combination of the above, a fashion design. 
It is admitted that the head scarf turns any woman, even a tramp, in to a lady. But no particular mode/style of dress is given in Quran and therefore none is holy. All over the Muslim world Design/fashion houses are springing up. Because Muslim women are no less fashion conscious than others and there is nothing wrong in that except for masking the fashion behind Islam to trading in the aayaat for meagre returns 2-79. 
I also admire you and your kind who have the guts to express themselves for what they are and feel. It is about time our women to take part in what affects their lives as Muslims and not what the males have imposed on them in the name of religion. Free will 2-256 is the concession of Islam within the prescribed Code of behaviour, and that along with the requirement of takreem 17-70- dignity- forms the basis of the equality of mankind; including that of women. Take active part in the matter of Islam in a positive manner, not just as a second-class citizen and not be dictated by the other gender, for we have rights over 2-228 each other! These rights extend to all walks of life, including politics. 
Islam is not just an Arabic religion or of any particular region, it is universal, for the whole of annaas 3-110 i.e. human. So, we must resist any body who want to hijack it to ‘their’ region, for ‘their’ religion or for ‘their’ vested interests. 
Dear Muslim Sister, you as an educated and an enlightened person have every right to wear what ever you like. Only that as a Muslim, we all have to be Modest and decent (that is non-sensual) in our dress and you know that too. All such decent dresses are Islamic. That is all people like me are saying. Any addition to and subtraction from Quran is Shirk even for good politics. 
However I remember and cherish your advice which is endorsed by Quran to “discuss with them in most aahsan way” 16-125. To agree to disagree amicably is the requirement of intellectual discourse. Quran has the oft repeated exultation of afalaa tadabbaroon. 47-24- why don’t you contemplate- and even to question it! 25-73 . I have not said any thing out side the ambit of Quran. I believe that you are quite capable of looking out for additional references in it. Please over look my weakness and keep on correcting me.  
Salams to all of you and our love to the young ones in the family. Rashid 
Also see the following:- 
Sarah Macdonald –‘Holy Cow, an Indian Adventure’ – p 124 
“I hunt for the passages on women and dress codes, but I find only that Mohammed urges women to 
guard their modesty. I also read that Quran advises men they shouldn’t wear tight clothes across their 
genitals. I can’t help but note there’s still a lot of stretch denim in town.”(after all she is an Australian!) ***************** 



We also observe that if human effort is added to the schemes of nature then the period 
that natural process alone would take is considerably reduced. Besides, the grace, the 
beauty, the utility and the longevity of that thing are enhanced. For example: in the 
laboratories of Europe scientists have shown that the maturing period of plants can be 
considerably reduced. They have converted plants that in natural process take six 
months to bloom out flowers and that too of one color into plants that take just 
twenty-four hours to bloom out flowers and that too of four colors. So if human effort 
is added to the natural process then the creative process of the Divine increases its 
speed and beauty is also added to the emerging result. 
Similarly the Divine Laws are applicable in the human world. The Qur’an says: 
 

Bal naqzifu bil-Haqqi alal-baatili fa-yadmaguhuu fa-izaa huwa zaahiq (21: 18) 
“In the universe true and false are at loggerheads. The truth defeats and crushes the 
wrong. In other words the constructive forces defeat the destructive forces and in this 
way the universe keeps marching forward by gradually completing its evolutionary 
stages.” This is the Law of Nature. One evolutionary stage might take thousand or 
fifty thousand years to complete. The Qur’an says that one day (stage) of Allah is of 
thousands years (22: 47) and of fifty thousands years (70: 4) of our reckoning. But if 
human effort is added to the creative process of the Divine then duration for the Truth 
to emerge victorious (or for one evolutionary stage to complete) might reduce to just 
few days. But only those persons can be co-creators with the Creative Activity of the 
Divine who have unflinching faith in the truthfulness of the Divine Laws and those 
who develop their Personality by keeping before them the Divine attributes as 
Standard. This is belief in Allah and this is doing good deeds. 
Individual and Society 
When such people combine to form a group then it is called Jamaat-e-Momineen or 
Hizbullah or party of God. Owing to this party a society is developed in which the 
Divine Laws become result-oriented in a very short span of time. In this way Human 
Personality of the individuals of the society keeps on developing. The Qur’an has 
unambiguously stated that Human Personality needs a society (the Qur’anic society) 
for its development and it cannot develop individually or in isolation. While 
addressing an individual it says: 
 

Fadkhulii fii Ibaadii wadkhulii Jannatii (89: 29-30) 
“If you want to enjoy the life of eternal bliss then become a member of the party of 
Allah because the primary condition for eternal life is to be with the truthful, 
                                kuu-nuu ma-as-Saadiqiin (9:119).” Owing to this reason private 



closets of monasteries and lonely corners of a hermit’ abode have been considered as 
unnatural by the Qur’an. They are against the Deen of Allah. The Deen of Allah is 
established in a society and not outside of it. Deen provides rules and norms for 
mutual relationship between men. If a man goes to live alone in a jungle then he does 
not require Deen. Besides, he does not have an urge to believe in Allah. His 
Personality will not develop. He will not contribute for the elevation of human life. In 
short he cannot lead a life at human level. As such Deen is desirous of assemblage 
and an individual can develop his Personality only in a society. 
Establishment of a Community 
Two men decide to follow one ideology. They have similar objectives and goals. The 
way they want to lead their respective lives is also not different. Then it is natural that 
they would essentially share similar feelings for each other. This is called unity of 
thought and vision or commonality of Eiman (Conviction), believing in the Divine 
Laws with reason and knowledge. 
According to the Qur’an this unity of thought and vision is the basis of Jamaat, party. 
In other words two men of any color, of any language, of any race, of any nation and 
living anywhere in the world are members of one party and individuals of one 
community if they develop their respective Personalities by keeping before them as 
Standard the Divine attributes. The Qur’an has suggested only this measure for the 
establishment of a community. The unity developed amongst human beings in this 
way is much stronger and lasting than the ties of blood, color, language and nation.  
Unity of Humanity 
If this type of commonality keeps on spreading amongst men then a universal 
community of all human beings would emerge. This shows that the end result of 
keeping the Divine attributes as Standard is unity of humanity. Apart from this there 
is no other way of establishing unity amongst human beings. The objective and goal 
of the Qur’an is that gradually all men should start keeping in their practical lives the 
Divine attributes as Standard and thereby form one universal brotherhood of human 
beings. In this way all those disputes and conflicts would come to an end owing to 
which this world has become a cell of beasts. 
Belief in God 
What idea about Allah does the Qur’an give? What is meant by belief in Allah? The 
above discussion has answered these questions. Now this should also be made clear 
as to why the Qur’an asks all human beings of the world to believe in that idea of 
Allah, which has been put forward by the Qur’an itself? With the exception of a few 
atheists every person, every tribe, every community believes in some sort of a deity. 
But the Qur’an says that this type of belief is, in fact, unbelief in God. This is belief 



in those ideas of God that has been developed by you or other people like you. For 
instance a person says: “I believe that gold is a good metal. It is of white color. It gets 
rusted in oxidized air. It breaks up into pieces if struck by some solid thing. It is a 
very light metal and is used in manufacturing aeroplanes.” Obviously, if a person 
believes a metal of these properties to be gold then, indeed, he is denying the 
existence of real gold. Only that person would be called a believer in gold who 
believes in correct and real properties of gold. Similarly, if a person claims to believe 
in God but does not have real attributes of God before him then this will amount to 
unbelief in God. As such only that person would be accepted as a believer in Allah 
who believes in the attributes of Allah as enshrined only in the Qur’an. 
Distinctive Features of Qur’anic Eiman (Conviction) 
The idea of Allah that the Qur’an presents is not found anywhere else. Similarly, the 
relationship between man and God that is portrayed by the Qur’an is also not found at 
other places. The Qur’an tells us: 

1. Allah has Absolute Authority, Power and Rights over the universe. But He 
uses them in accordance with the Laws that He Himself has formed. These 
Laws are immutable. In other words the system of universe is functioning 
according to the already established fixed and immutable principles. These 
Laws are working in human world also. This means that without any 
exception every act of man produces an already established result. This, 
however, is not possible that one type of act produces another type of result. 
All acts will produce corresponding results. These results emerge in 
accordance with the Laws established by Allah. 

2. No one has begotten Allah. His existence is not from nothingness. These and 
similar attributes of Allah that relate to His Infinity and Essence cannot be 
grasped by man. Therefore with the exception of these attributes of Allah the 
basic attributes of Human Personality are similar to all other attributes of 
Allah. The difference, however, is that in man they are in contracted and in 
limited form. In man they are also undeveloped. They can be developed only 
on the condition that man keeps before him as Standard the attributes of 
Allah. This is the basic relation between man and God. Obedience to the 
Divine Laws means to follow the directions given by Allah so as to 
developing Human Personality; and it is not, God forbid, becoming 
subservient to the orders of a despotic dictator. The demands and 
requirements of Human Personality are fulfilled and satisfied by following the 
Divine Laws. This shows that by discussing about the attributes of Allah 
(Asmaul-Husna) we also discuss (in condensed and limited form) the 
attributes of Human Personality. Therefore the Qur’an says: 

 



 
 

Laqad anzalnaaa ilaykum Kitaaban-fiihi Zikrukum (21: 10) 
“Without doubt We have send towards you the Book that contains your Zikr, 
which means honor, dignity, greatness and also mention and remembrance.” 
In the words of Iqbal, the Muslim thinker and philosopher: 

Muhammad bhi tira, Jibrail bhi, Qur’an bhi tera 
Magar ye harf-e-shiriin tarjuma tera hai ya mera 

Muhammad is yours, Gabriel too and also the Qur’an 
But whose eloquent translation it is? Yours or Mine. 

3. Once man develops his Self then he starts participating in the creative 
program of the Divine Personality. In this way man and God become 
companions. But in this companionship Allah is the most Superior Partner. 

Apart from the Qur’an you will not find anywhere else this relationship between man 
and God. In the religions of the East the relationship between man and God is 
restricted to worship of God by man. The followers of these religions believe that 
God has ordered man to worship Him and he has to obey this command willingly or 
unwillingly. He gets angry if His order is not followed. Gifts and oblations should be 
offered at His Feet in order to ‘please’ Him. Or it becomes necessary to approach a 
‘trusted person of God’ for intercession. And when God becomes ‘happy’ with these 
kinds of efforts then He fulfills the demands of man. But if He remains ‘angry’ then 
man finds himself in difficulties. 
As opposed to this, the philosophers of the West believe that God’s relationship is 
only with the physical world in which His Laws are at work in the form of the Laws 
of Nature. The work of man is to understand these Laws of Nature. Make the forces 
of nature subservient to him and use them to his benefit. And in the human world 
man should solve his problems in the light of his own intellect and wisdom. For the 
guidance of man there are no immutable laws and principles. 
Those persons who believe in ‘spiritualism’ hold this type of relationship with God. 
They claim that they are in direct communion with God. They converse with Him. 
They meet Him. They make God accept the prayers of unsuspecting masses. They 
give to the masses news of the unseen, so on and so forth. Even to think about such a 
relationship with Allah is against the basic teachings of the Qur’an. Whatever Allah 
had to tell man He has told him finally and in complete form through His Book, the 
Qur’an. Now man can develop relationship with Allah only by following His Book, 
the Qur’an. 
This makes it amply clear as to why the Qur’an has said about the ‘God-worshippers’ 
of the world that 



 
 

fa-in aamanuu bi-misli maaa aamantum-bihii faqa-dihta-daw (2: 137) 
If they believe in the manner that you (O Muslims) have believed then think that they 
have got the right path of life. But if they do not believe in the way that you believe 
and they keep belief in God according to their own fancy then their names would not 
be included in the register of God as ‘the believers in God’. According to the Qur’an 
this does not amount to believing in Allah with reason and knowledge. This also 
should be kept in mind that the practical form of believing in Allah is to obey His 
Directions and Laws. A person who theoretically believes in Allah but practically 
follows the laws of non-Allah then according to the Qur’an he is not a believer in 
Allah. 
 

Wa mallam-yah-kum-bimaaa an-zalal-laahu fa-ulaaa-ika humul-kaafiruun (5: 44) 
Those who do not decide and judge according to the Laws of Allah they are rejecters 
of the Truth or disbelievers in Allah.  
Asmaul-Husna 
By calling the attributes of Allah as Al-Asmaul-Husna the Qur’an has attracted our 
attention towards a fact of great magnitude. The word Husna is derived from husn 
(beauty) and husn means correct ratio and proportion. If proportion of a thing gets 
even slightly disproportionate then it does not remain beautiful. Owing to this the 
historians have said: “If the nose of Cleopatra had been slightly flat then the course of 
history would have been different.”  
Asmaul-Husna means that the attributes of Allah besides being complete and loftiest 
in all respects are in most correct proportion. The fact is that the attributes and 
peculiarities can produce correct (and constructive) results when they are in proper 
balance and proportion. No prescription of a doctor can produce desired results if 
medicines thus prescribed are not in proper balance and proportion. Water is the basis 
of life. If it were not present in proper proportion in one’s body then one would not 
remain healthy. On the other hand if excessive water is present, say due to flood, then 
one might drown in it and die. Similarly, some poisons are fatally potent but if it is 
taken in proper balance and proportion then it turns into life and health giving 
medicine. Not only in the physical world, this fact is also at work in ethics. To be 
gentle is a virtuous trait but by exceeding a little it become shamelessness. To forgive 
and to pardon are good virtues within certain limits but their extremity becomes 
synonym of cowardice. It is essential to spend money but too much spending is called 
extravagance and too little spending of money is miserliness. In short, attributes and 



peculiarities can produce good positive results when they are in proper balance and 
proportion. So, in order to produce good and positive results it is essential that Asma 
(attributes) be in Husna (proper balance and proportion). 
In the Divine Personality Asma (attributes) are in Husna (proper balance and 
proportion). Similarly when Human Personality develops then its attributes should 
also be in proper balance and proportion. The entire teachings of the Qur’an revolve 
around this axis. The Qur’an clearly and in detail tells us as to which attribute should 
be manifested in which circumstance and also about the limit of its manifestation.  
Attributes that Appear Contradictory 
Allah gives life and death too,        huwallazii yuhyii wa yumiitu (23:80). 
He gives  shadiidil azaab (2:165) severe punishment and He is so 
relenting that He returns with His Rahmat (means of protection and sources of 
nourishment),  tawwaabur-Rahiim (2:160). An ordinary man finds 
contradiction in these attributes. But man with a vision dives deep under the surface 
and finds out the reality. Then prudently and with categorical confidence he states 
that there is no contradiction in believing and saying that water gives both life and 
death. It was ordinary probing of the surface by Christianity when it said that God is 
Mercy and one can attain salvation by His Grace only and not by the results of one’s 
action. On the other hand ‘Karm Yog’ philosophy of the Hindus stated that no one 
could save himself from destruction after doing (small or big) wrong act. The 
ideology of transmigration of soul from one body to another or Juna Chakr is based 
on this hypothesis. As opposed to both these views the Qur’an said (for example): 

1. Poison if used in proper measure can become beneficial. 
2. If poison extends a little beyond proper measure then it would produce 

harmful results. 
3. And if poison extends too much beyond proper measure then it produces fatal 

results. 
The third point is that station where Law of Requital would be called shadiidil azaab, 
severe punishment. But with respect to the second point it can be stated that with 
proper methods harmful effects of poison can be nullified. This is called tawwaabit. 
About this the Qur’an says:                                       Innal-hasanaati yuzhibnas-sayyi-
aat (11:114), “Good deeds annul ill deeds.” This is called pardoning or forgiving. 



These facts would be discussed later when we will give detailed exposition of the 
varying attributes of Allah. Their brief mention had become imperative in order to 
bring to light the following facts: 

a. What is the real meaning of the attributes of the Divine Personality that 
appear contradictory? 

b. What is the importance of Asma (attributes) to be Husna (in proper balance 
and proportion)? 

c. When these attributes would reflect in proper balance and proportion in the 
Personality of an individual then that person would possess balanced 
personality. It is needless to state that a balanced personality is an 
embodiment of contentment, real peace and happiness.  

d. And that society would be a balanced society, which is formed by the 
association of such balanced personalities. It is again needless to add that with 
the formation of such a society the entire humanity would live in perfect 
peace and security. 

In relation to the attributes of Allah you will find these things only in the Qur’an and 
nowhere else. Later on it would be revealed that with the help of these details one 
could form the ethical values with ease and beauty. Besides, the conflict of good and 
evil can be solved with ease. From the very beginning this conflict has troubled the 
philosophers of the world. (This point would be discussed a little later). 
Attributes Related to Infinity of Allah 
At this juncture there is one more thing of significance. Some attributes of Allah like 
essence and reality of the Divine Personality are beyond our perception. For instance 
the Qur’an says:   “Huwal-Awwalu wal-Aakhiru (57: 3), He is the First 
and the Last.” We have already stated that we cannot grasp time because it has no 
beginning and no end. As such when we say that Allah is the First then we cannot 
correctly grasp His Infinity because our intellect always requires a starting point. 
Similarly, when we say that He is the Last then also we are unable to grasp His 
Infinity because our intellect again needs an end point. In short we cannot 
comprehend the real meaning of ‘He is the First and the Last’. At the most we can say 
like Ghalib: 

Na tha kuch to Khuda tha 
Kuch na hota to Kuda hota 

When there was nothing, there was Allah 
Had there been nothing, there would have been Allah 

The Qur’an does not demand from us that we understand more than this. 



Permanent Values 
There are few exceptional attributes of Allah. The rest of His attributes are such, 
which, in modern terminology, are called ethical values, like Providence, 
Sustainer, Rehmaniyat (provider of nourishment in every situation), etc. These 
attributes are also called permanent values. In the Qur’anic system of life these 
values are of immense significance or you can say that the entire edifice of Islam 
is constructed on their foundation.  
This brings us to the question as to why man requires permanent values? This 
question becomes important because it is believed that man can solve his matters 
in the light of his thought and intellect. There is no doubt that man has been 
endowed with thought and intellect. This characteristic makes him distinct from 
other animals. The Qur’an lays very much emphasis on thought, intellect, 
knowledge and wisdom. According to the Qur’an those, who do not use their 
intellect and thought, are   sharradda-waaabbi (8:22), worst of 
beasts and in a life of ruin (7:179). Owing to intellect and knowledge man 
ponders over the universe and thereby overpowers the hidden forces of nature. 
This is how Malika, the Forces of Nature, are made to prostrate before Adam, 
the man. 
Human Conflict 
Surprisingly, a strange contradiction is shown in the use of intellect by human beings. 
They are at peace with each other when they are engaged in controlling the forces of 
nature. Once this is accomplished they enter into conflict with each other over the use 
of controlled forces of nature. For instance, the scientists of the world peacefully 
researched atomic energy in their respective laboratories. Once nations got hold of 
atomic energy they have been at each other’s throats over its use and this conflict 
might one day escalate into a full-fledged war. A war in which the forces of nature 
meant for the development of humanity might turn into means of human destruction. 
Why does this happen? The answer is simple: the demands of intellect are such. 
Every person, every group and every nation tries to protect their respective interests. 
They are not concerned about protecting the interests of other persons, other groups 
and other nations. Usury knows that it has no concern with the welfare of others. As 
such when there is clash of interest between different peoples or nations then their 
intellects get engaged in battle of wits. In other words the feelings of deriving benefit 
and warding off harm, effects are inherent in man’s animal instinct. The work of 
intellect is to fulfill the demands of these feelings. Let us explain this by an example. 
There are two persons A and B. A has a beautiful portrait at his house. B sees it and 
desires to have it. This is a demand of his feelings or emotions. But A does not want 
to part with the portrait. From here starts the clash of emotions between A and B. 



Consequently the intellect of B suggests to him various methods for grabbing the 
portrait.  On the other hand, the intellect of A suggests to him varying methods of 
protecting the portrait. This is called clash of intellects. Now the question is: who will 
succeed? Naturally, one who has more developed intellect will be successful. 
Thereafter the defeated candidate would try to take revenge. This would lead to riot 
or disorder. It is clear from this example that human intellect follows human emotions 
like a dog that follows his shikar, the prey. 
Rule of Law 
In order to solve these conflicts a human society forms certain norms that are 
implemented equitably on all members of that society. These norms are called laws. 
This means that different members of that society accept that their matters of conflict 
would be decided according to the formed laws and not by their intellect, which is 
guided by emotions. A person who violates those laws is forced by the society to 
accept and follow them. 
Immutable Laws 
So, laws are significant in a civilized society. The demands of this significance are: 

1. Emotions of any special person, special party or special community should 
not intervene in the formation of laws. 

2. The laws ought not to change at the whims of any person or party. 
The Qur’an says that formation of these types of laws is beyond human intellect. In 
human matters human intellect cannot ignore human emotions. Therefore, these laws 
should come from a Station that is higher than human emotions and before whom all 
human beings, of all nations and of all periods, are equal. Such a Station can only be 
the Divine Personality. 
Permanent values are immutable laws. Allah has given them to human beings so that 
they might seek guidance from them and also decide their matters according to them. 
In order to make these values operative the human society has been given the right to 
form byelaws of these values as per the requirements of the times. But no society has 
been given the right to change or alter or amend the immutable laws. We have 
already stated that these immutable laws or permanent values are those attributes of 
Allah that, for better understanding, are termed ‘ethical values’. 
To Understand Qur’anic Principles 
Human intellect cannot form permanent values or immutable principles. This has 
already been stated. This, however, does not mean that it is beyond human intellect to 
understand these permanent values. Not only this, human intellect can easily discern 
that the permanent values are true in their claim and they fulfill their objective. But 
this is possible with the condition that man ponders over the permanent values like a 



scientist. We all know that a scientist uses his intellect and prudence to objectively 
ponder over the physical world. Besides, he does not let his emotions and feelings 
influence his work. If one ponders over the permanent values in this manner then the 
truthfulness of the permanent values will automatically emerge out in the open. 
Interestingly, the Qur’an has itself given a scale to measure the truthfulness of its 
claim. A verse in Surah Yunus says: 
 
 
 
Bal kazzabuu bimaa lam yu-hiituu bi-ilmi-hii wa lam-maa ya’ti-him ta’wiiluh: Kazaa-
lika kazza-ballaziina min-qab-lihim fanzur kayfa  kaana aaqi-batuz-zaali-miin! (10:39) 
The first point in this verse is about those people who oppose the Qur’anic claim. 
They do so because they do not try to comprehend the Qur’anic facts at intellectual 
level.    Lam tuhiituu bihaa ilman (27:84). In order to 
understand the Qur’anic facts it is essential that man keep before him that level of 
knowledge, which might have been achieved during his period. The unveiling of the 
Qur’anic facts corresponds to the increase in level of a particular period. 
The second point is that a person who ponders over the Qur’anic facts should 
necessarily keep before him the history of the world and particulars of communities 
gone by. In this way he will not only see but also compare the consequences of those 
nations that lived their lives according to the Qur’anic principles with those nations 
that violated the Qur’anic principles. Owing to this reason the Qur’an has repeatedly 
emphasized on the study of history. 
And the third point suggests a pragmatic test. Let a society based on the Qur’anic 
principles be established. The results of that society would automatically reveal 
whether permanent values are based on truth or not. 
The truthfulness of the Qur’anic facts unveil one by one if one ponders over them in 
the aforesaid manner. But the condition, as was stated earlier, is that pondering 
should be bereft of emotions. Truth cannot emerge if emotions are not obedient to the 
guidance of the Divine revelation as enshrined in the Qur’an. The Qur’an asks: 
 
 

Wa man azallu mimmanittaba-a ha-waahu bi-gayri hudam-minallaah? (28:50) 



“Who is more misguided than a person who follows his own emotions and not the Divine Guidance?” 
Good and Evil 
This fact has already come before us that permanent values or immutable laws, on which human society ought to be established, have branched out from the attributes of Allah. Thus it is essentially important to have proper concept of the attributes of Allah. More so, because the complex problem of good and evil gets automatically solved with the proper concept of the attributes of Allah and by the Qur’anic exposition of Asma (attributes) being Husna (in proper balance and proportion). In short, a work or action that aids in developing, strengthening and integrating Human Personality is good. Obviously such a work or action is in accordance with permanent values or the attributes of Allah. On the other hand evil is that work or action that produces weakness and disintegration in Human Personality. Needless to add that such a work or action is against permanent values. This is the standard of good and evil in the world. This aspect also shows the relationship between the Divine Personality and Human Personality and their importance. 
All Embracing Nature of the Divine Attributes 
It is amply clear from the above discussion that no aspect of the universe or the human world is unrelated to the attributes of Allah. In the human world either it be the individual life of one person or organized group of human beings, all of them establish and become complete in accordance with the pattern of the Divine attributes. These attributes are the Standard for the development of Human Personality. From these immutable principles take shape. And by following them a human society finds itself on the path of eternal bliss. Human success is related to these attributes. And the future exaltation of man is attached to these attributes. By remaining aloof from these attributes life cannot achieve human level, it remains stagnant at animal level or at a more lower level. 
So, proper idea about the attributes of Allah is very significant in human life. Owing to this reason the Qur’an has laid very much emphasis on belief in Allah. Belief in Allah means to have unflinching faith, with reason and knowledge, in the attributes of Allah. The entire edifice of human life is built on this faith. This is that seed which produces chaste and pure tree of good deeds. And to quote Dr. Muhammad Iqbal, the poet, the Muslim philosopher and thinker: “Aml se zindigi banti hai Jannat bhi Jahannum bhi, life of eternal bliss and that of perdition are products of good and bad actions respectively.” 
As such belief in Allah is that axis around which the entire universe of man revolves. Owing to this reason the Qur’an has elucidated with clarity and in detail the exposition of the attributes of Allah. Such specification of the attributes of Allah you will find only in the Qur’an and not in religious Scriptures of the world or in the thoughts of the philosophers. Therefore, the teachings of the Qur’an are unique and incomparable. The Qur’an has given complete idea about the attributes of Allah. And Allah Himself has taken the responsibility of protecting His Book. This is to suggest that now no new Book or Messenger would come and none is required. =============== 


