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0300-4442226  042-37312977   42  -1
0333-4051741   46/2  -2

051-2824805-2278843  

 -3

 -5
021-32632664 

 -4
0344-2502141 

 -7
021-32214259 

 -6
0331-2716587 

 -9
021-32212269 

 -8
021-32628939 

 -11
021-32631056 

 -10
021-32210770 














 
 

 1903  9 





 1954 


 1932 





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




 1933 





 1926


 1935  7 



 1974 
 1928 



  









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





 






 

















 





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







 





 49  1978 






 

 (Islam a Challenge to Religion)


 1942  1938 

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






 1948 














 (Tapes)









 24  1984  5
 1985

-(55:26-27) O O
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





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


 20x30/8 


       
225/- 280 (27)  160/- 240 (1) 
250/- 334 (28)  110/- 240 (1)  
275/- 388 (29)  350/- 500 (2) 
325/- 444 (30,31,32)  350/- 538 (2) 
325/- 570 (33,34,35)  350/- 500 (2) 
125/- 164 (36) 


 250/- 334 (16) 

325/- 544 ----  29 275/- 396 (17) 
325/- 624 ----  30 325/-

275/-
532
416

(18-19)
(20)


 

225/- 336 (21)  
275/- 380 (22) 
300/- 408 (23)  
200/- 264 (24) 
275/- 389 (25) 
325/- 454 (26) 

+92-42-3571 4546  2  25/B 







 


 



 
 

 
 
 







 

 
 


 

 
 






 


  





 

 

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
































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





 







 




















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
azureabbas@hotmail.com

www.azharabbas.com



 (1)









 (2)




 (3)


  (4)

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










 2011 















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














 Functional 
 Functional  Institution











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









 Tunisie 












 







 Subjective 

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



O
-(39:39-40)

























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




 





-(11:6)









 Involve






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




 (1)
-(6:36)




 Define
-(4:60)





 (2)

-(4:59)







 (3)
-(4:65)

 
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



 (4)
-(12:40)








 







 (5)
-(18:110)




-(18:16)





 (6)
O
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-(36:61-60)






 (7)
-(39:17)





 


 (8)
O

-(23:46-47)







 (9)
-(26:22)
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
 


 (10)

-(3:79)



 




-(6:152)




-(5:1)








-(4:80)
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
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


 1960 
 1959  5Lee Kwan Yew 

 1964 
14 GDP  1978  1978
 3.6  10  10  24 

 22  11  1985  1978
 27,000  1985  184001979 

 1997  1986
 3361 

251  2010  12  1980 GDP  11,302  1997


 Biotechnology




2012  23 



 17.91  2010 

 1970 


 414  1980  36 GDP 
 High  Technology 

 86.57 

 14,700  ( P e r  C a p i t a  I n c o m e ) 



 1961 
 1961 


 30,200  72 

 1.423 (GDP) 




 64 




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






 51 
 250 

 HEC 






 32 

 80
 






 









2012  25 




6-1-2012 



2012  26 


 275 

70, 72, 73, 75, 76, 77, 83, 84, 85, 86, 87, 88, 91, 94, 98,
2000, 2003, 2004, 2005, 2006, 2007, 2008, 2009, 2010


 

 2  25 

 50  300/-  534 
 150/- 



 




 150/- 

















 








 










 






2012  27 



 


 




































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

 




 (Renaissance) 











  
  

 500  40 
0321-4589419 


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


25-12-2011  27 







 -1 
 

 -2
 -3

 C  -4










 Unique Talk Shows  ersonality Development 
 Talk Shows 












 Share 
What is the root cuase of these multiple worries that all of us
experience day in and day out?

 Working  
 (Human Mind)


 Villain  
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 Mechanical  (Meditation)  










 Exhale  Inhale 







 outflow  Inflow


 detached observation  


for  
 attention  or against


 

Where there is a will there is a  
 way.
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
 term  

 (Balance)  
 puncture 


 punctureTyre  petrol pump  Balance

 Balance 



Pleas go ahead 


 
 upset Emotional balance 

 emotional balance 
 on switch bulb  


 




 
 








 law of reciprocity

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





 


 Warning system  
 Survival 


 Healthy lifestyle 

 earning power 



 


 Rational Emotive Therapy  Psychologist  Albert Ellis  



 Albert Ellis 
 C  A  ABCEllis 
 A Emotional reaction  Ellis  emotional reaction
 'A'  B  B  experience  (Incident)

emotional reaction  A 
 emotional reaction 
 emotional reaction  study 
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


 Next time 
 emotional reaction  emotional reaction


 
 swing

Life is always in the  
 Present

 upset Present 
 Present 

 



 
 Help 


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
 M.Phil  26 



Mobile:0321-6627559






attaul.haq@janggroup.com.pk



















 











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



















 






 








 



2012  36 

































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
 





































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








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







   




        
   




 300   25 








 : 
   

  0314-5035285  234-KL 

3PM   180-AB-4  

0321-7082673  0442-527325: 
3PM   

 12  0331-8601520:  
   


 11/9-W 

0345-7961795  047-6331440-6334433 

   2  B-12  

0336-3080355  

4PM   114  

4PM  0331-5035964 

10AM   4  14/A  

0322-5081985  051-5573299 

3PM   9  
068-5577839  068-5575696 

5PM   

0300-8611410  03007158446 

052-3256700  0333-8616286 

2012  40 



7PM  048-711233:  21  7  4-B 
4PM   0313-7645065  

  0315-9317755  

0333-9499254  0346-9467559 

3PM  0315-9317755  0946600277  

9AM  0346-9467559 

10AM  0300-2487545  105 
10AM  0300-2275702  021-35892083:   A-446 

2PM  74900  36/C  5  16  
0321-2272149  021-35031379-35046409 

12AM   A-45  
021-35407331  0333-2121992  021-35421511 

4PM  081-2825736:  

  0345-6507011  

10AM  042-35714546  2  25-B 

  074-4042714  

10 AM  0456-520969  1  

0334-4907242  

10 AM   

3 P.M   
(0938)310262, 250102, 250092 



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“Shirk” is in fact a compromise between truth and falsehood. And 
there can be no place for such a system. Therefore, there is a clear 
warning in the Qur’an (11/13): 
 

 
And incline not toward those who do wrong, lest the Fire touch you. 
There is no question of compromise between truth and falsehood. 
Even a little bit of mixture of falsehood with truth would render it 
impure. This is the basic incompatibility between truth and 
falsehood according to the Qur’anic concept. 
On the other side, it can be said that they consider the Qur’anic 
Philosophy1 as Metaphysical, the opposite of which is the 
Philosophy of Dialectical Materialism. We do not criticize their 
argument just on this premise. We might have accepted their 
argument but according to their own claim, the Law of 
Contradictions is such a truth that cannot become falsehood and is 
as such from the very beginning and will remain so till eternity. It 
is in itself Metaphysical and therefore considers the philosophy of 
dialectics as eternal rule. On the other hand, Qur’an considers 
more than one such Rule as eternal. The proof of this is the same 

                                                           
1 that truth would always remain truth and falsehood as falsehood 
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as forwarded by the materialists, i.e. Pragmatic Test2; to be 
discussed in detail in “The Concept of Knowledge”. 
This is however, the system that Qur’an argues for, i.e. a system of 
life where permanent values and rules come in physical form. 
Such a system is above the confines of time and space. Since it is 
universal, therefore it is space-less that cannot be confined to a 
particular place on earth, nor can it be applicable to a particular 
nation. It is rather uniformly applicable to all the human beings. 
As for the time, changes could be possible according to particular 
needs; however, its actual foundation would remain the same, i.e. 
those permanent rules on which stands the entire edifice of human 
life. It is called “Deen3 ”.  
This is the system presented by the Qur’an – a code of life where 
permanent values or unalterable rules practically appear and 
dominate. Such a system is beyond the limits of time and space. 
From space, because it is a universal system that cannot be 
confined to a particular piece of land or place, nor can it be 
applicable to just one nation. As for the time, changes could occur 
in the system according to needs, but its basic qualities and 
characteristics remain the same, i.e. unchangeable rules upon 
which the structure of Deen stands. 

 
6. Commensuration in Contradictions 

 
There are two types of struggles between truth and falsehood. One is between 
the two groups that favor either truth or falsehood. This has been explained 
earlier. The second is related to the human soul – internal struggle – when a 
man remains stimulated because of his emotions and for the attainment of 
physical benefits. One the other hand, are the demands for growth of his 
inner-self. Even the idea of destroying human emotions is a deceit. Emotions 
are those forces that make a man act. The training of Qur’an is that it 
                                                           
2 The study of cause and effect in historical or political events with emphasis on practical 
lessons learnt 
3 System of life based on the Qur’an 
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teaches a man how to keep one’s emotive instincts subservient to permanent 
values. In the words of the Prophet, “This way Satan becomes Muslim”; and 
man’s internal struggle comes to rest. Such a system is developed by such 
hands. 
 
The Qur’an says about such a state (6/127): 

 
For them is the home of safety with God where there will be peace all around. 
At yet another instance, the Qur’an says (10/10): 

 
Their prayer therein shall be this, 'Sanctity to you’. 
At that time, man’s worldly matters and heavenly values (permanent rules!) 
will concentrate at one single point. 
 
This has been further substantiated by (82/19): 

 
And the entire command on that day shall be of Allah. 
Finally, 39/69: 

 
And earth shall glitter with the Light of God. 
 
7. The Concept of Knowledge 

 
According to the Philosophy of Dialectics, only that knowledge can be 
considered authentic that has been attained through the sensory perceptions. 
And only that ideology can be considered correct that can be verified 
through its outcomes. Man would thus be able to attain the knowledge of 
Laws of Nature. Facts are (in fact) these Rules. 
The Qur’an also considers human knowledge as the one attained through 
sensory perceptions. It has clearly said (17/36): 
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And go not after that thing of which you know not. No doubt, the ear and the 
eye and the heart all are to be questioned of. 
It is important for the attainment of knowledge that man’s senses collect 
information and then transmit it to his mind to reach at some rational 
conclusion. Therefore, the Qur’an stresses the need to contemplate on all the 
things that God has created. It categorizes only those people as scholars only 
who, after observing nature, come to the conclusion as to the extent of God’s 
involvement in the formulation of Laws (35/27-28). 
Along with the system of nature, God also stresses on the study of History. 
He ordains, “Ponder over the history of past nations and you will become 
cognizant of the result when a nation developed a system of living in 
accordance with true and correct laws. And conversely, what happened to a 
nation that adopted a wrong approach”.  
When a man reaches a conclusion based on the observation of system of 
nature and the study of human history, it is results in the formulation of an 
ideology that is based on the Qur’anic thought. To judge whether the 
ideology is correct or wrong, it has to be put to the test through concrete 
action. If its results are in agreement with what it claims, it is a correct 
ideology. But if the result is otherwise, it is wrong. This is the method that 
Prophet Muhammad (Peace be upon him) also adopted to prove the truth of 
his claims. While addressing his people, he said that he had presented the 
Divine Rules before them. To establish their authenticity, the Qur’an 
provides solid guidance (6/135): 

 
Ask them to act according to their way and I act my way. Results would 
automatically come to our fore as to who reaches the destination. This is the 
way through which the fact that those who usurp the fruits of others’ toils, can 
never succeed, would be established.  
A claim that cannot be substantiated by its implementation cannot be based 
on truth. Obviously, it will need a lot of time to reach the right conclusion. 
God has adopted another method to reduce the time (to test the validity of a 
Rule). It is called Revelation4 through which Divine Rules are directly 
communicated to a human being – a prophet - who transmits them to his 
people and tells them to act upon them; and verify the truth for themselves.  
                                                           
4 That which is revealed by God to man, a prophet 
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The system of Revelation has ceased for the last fourteen hundred years. 
Therefore, there is no other way except to observe and concur according to 
study, reflection and observation. The last time that knowledge was 
transmitted in this manner, is given as such in the Qur’an. It demands 
humans to think over these rules and act upon them and if they get 
convinced (of their truth), they should accept them. 
 
By deep refection and analysis, man can at least make a judgment about an 
ideology as to whether it is true or not. If he considers it true, he must act 
upon it, till the time the results are not before him. By accepting its truth 
without its confirmation, is called Eimaan bil Ghaib5. Belief is an essential 
foundation in order to take practical steps. When results prove their validity, 
the same Eimaan bil-Ghaib transforms into concrete reality. According to 
Qur’an, the belief of the first order is called Ilm-ul-Yaqeen6 while the second 
tier belief is called Ain-ul-Yaqeen7. 
This is the proper definition of knowledge according to the Qur’an and the 
mutual relationship of the two. It says that rules or permanent values have 
been presented to you. It is now upto them to think it over. If these are 
acceptable to them, your society should be developed and structured 
accordingly. Whatever results would emerge afterwards will become living 
examples of the validity of those laws (24/55). This way, the mode of 
revelation saves humans a lot of toil, necessary to reach a valid conclusion. 
 
8. Impact of Philosophy on Economic System 
 
We are now reaching the end of our journey. We have been engaged in all 
the philosophical arguments that Communism claims that its economic 
system is based on: the Philosophy of Dialectics. Simultaneously, we have 
also come across a number of Qur’anic references that explain foundations 
for the establishment of an economic system based on social justice. It has 
                                                           
5 i.e. belief of the unseen, in results that have not yet been substantiated 
6 Knowledge based on truth 
7 Believing in a knowledge after seeing the results with one’s own eyes 
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been conclusively proved that the Communist Philosophy is so weak that it 
can hardly sustain the burden of a just and equitable economic system. 
Therefore, the Qur’anic Philosophy has an edge and a legitimate claim to 
provide firm foundations for human sustenance. Salvation of humanity, 
therefore, lies in following the economic system based on Qur’anic 
Philosophy. We now need to see as to why the philosophy of dialectics cannot 
sustain the structure of an economic system. 
Natural results of Material Philosophy8, whether based on dialectics or 
metaphysics, are no different than Capitalism. According to dialectical 
materialism: 

i) Man is just another animal and subservient to the Laws of Nature 
ii) These are the laws that are as much applicable to animals as to 

human beings 
iii) Demands of human life are confined just to its physical needs 

Physical life has three such needs that are called basic or instinctive: 
1) The demand of self-preservation; 
2) The demand of self-aggression9; and 
3) The demand of self-reproduction 

Natural outcome of the first demand is that each person should endeavor to 
amass, as much as possible, the necessities of livelihood so as to ensure his 
physical security. Meanwhile, if anyone comes his way, he should try to 
subdue him. This leads to Demand No.2. When a person is satisfied about his 
security, he should ensure the security of his kin. This is Demand No.3. 
According to this approach, there can be no question of the security of any 
other person, or of his interest. This is akin to animal instinct that does not 
see the interest of other animals. To an animal nothing counts except its 
personal needs and requirements. This raises a question: Does this mean that 
there is no difference between a man and an animal? The proponents of 
material philosophy have no satisfactory answer to this question and rather 
contend that why should a man help anyone else? 

                                                           
8 A philosophy concerning concrete objects and the laws which these objects are subjected to 
9 This in fact leads to the attainment of self-preservation 
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One may say that human society demands mutual cooperation. It means that 
it is necessary for me to help a needy person because tomorrow if I am needy, 
others would help me. While forwarding this argument, the thought process 
that leads to this seemingly plausible rationale, does not consider the paradox 
inherent to it. The very compulsion, that promotes cooperation, forms the 
basis that leads to human propensity to hoarding and accumulating material 
resources, much beyond legitimate needs.    
By implication, it means that man wants such an arrangement wherein he 
would not need anything from anyone else. It is this ‘race’ that does not let a 
person be satisfied even when all of his demands are met. This leads to 
keeping him amassing more and more wealth and other material things. This 
very approach leads to inequality in a society. Under such a system, a person 
with greater wits, wisdom, and strength will collect as much as possible while 
the rest would go from bad to worse. Those, who amass more, do not need 
anyone else’s help. Such a person thinks that since he can purchase others 
cooperation, he need not worry about their support and cooperation. This 
very thinking leads to capitalistic mentality - the natural outcome of 
Philosophy of Materialism; though the Philosophy of Dialectical Materialism 
ensures the fulfillment of human needs, it also demands utmost sacrifices 
from human beings. 
The basic philosophy behind the economic system of Communism, states: 
Each person must contribute to the society as much as he can, of which he 
should be given according to his needs. As for the rest, it should go to fulfill 
the needs of others. Simply put it says: from every one according to his 
contribution to every one according to his needs. 
According to the material philosophy of life, a question arises: 

What is that stimulant that makes a person contribute as much as possible (to 
the society) and in return, get as less as he needs? 

Such a demand is against the natural (human) urges. The instinct to protect 
ones near and dear ones does not accept such a system. This very impulse (of 
protection) confronts the Philosophy of Communism. 
One can accomplish such a deed by tempting human sentiments to disregard 
self-interest. One cannot however make it a permanent way of life. 
Experimentation done in the Soviet Union is testimony to the failure of this 
philosophy. There, the Communist party instigated the general masses to rise 
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up to the occasion and plunder the wealthy people so that they could become 
the owners of their wealth. This way, they were readied to offer tremendous 
sacrifices. But when this craze receded, even their natural instinct of sacrifice 
also vanished. 
After this, when they were asked to work as much as possible to get only 
what they needed, they wondered and said (to themselves): then where is the 
difference between Communism and the old system of Capitalism? In that 
system, mill owner would extract from us, as much as they could, and in 
return, would give us as much as we needed. The same is being done under 
Communism. And when they said, “Why should we do so”, the proponents of 
Communism had no satisfactory answer. They instead used brute force to 
implement the system of their choice. This did work for some time but could 
not sustain it beyond a certain time period. No system on earth can be 
implemented and sustained by force. This forced the people of Soviet Union 
to change the system. Such a change of heart10 did not happen because of 
some political pressure or expediency. This was rather the natural outcome 
of the weaknesses inherent in Communist Philosophy. 
China has just adopted this system. Therefore, its place is almost the same as 
the Soviet Union of the days of Lenin. It has not yet felt the need for 
reversion. When the emergency would recede, and people would start 
thinking rationally, the same conditions would be created as in the Soviet 
Union. It’s so because the basic philosophy in China is the same as was in the 
Soviet Union. It is this that has started intriguing Mao Zedong: the new 
Chinese generation is drifting away from the basic philosophy of 
Communism. It therefore, needs to be controlled. For this purpose, Red 
Guards have been organized to restart revolutionary struggle similar to the 
one that Mao and his colleagues had gone through.  It is just possible that it 
may sustain for some time but it sure cannot guarantee sustainability. It is its 
basic weakness that cannot be taken care of through external factors, 
persuasion, or force. 
As against this, the Qur’anic philosophy of life says: 

1) Human life is not just physical life - man has also something else called 
inner self. 

                                                           
10 Called “Revisionism” by the Chinese Communists 
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2)  Purpose of human life is to fulfill physical as well as spiritual needs. If 
there is no disagreement between the two, good enough. If yes, the needs 
of inner-self (spiritual needs!) should get precedence over physical 
requirements. 

3) Fulfilling personal needs leads to the growth of human potential. This 
way man lives on even after death; and keeps on moving ahead. This 
can be termed as ‘life after death’. 

4) Body’s nourishment is possible with all those things that one uses. For 
example, a man’s nourishment can be possible only through things that 
one eats and drinks. As against this, nourishment of man’s inner-self 
can be possible when he would provide such means of nourishment to 
others. In other words, physical nourishment occurs with what food we 
consume while inner-self’s nourishment is possible only when we 
provide to other human beings. According to Qur’an (92/18): 

 
He, who gives others for their nourishment, gets the nourishment of his 
inner-self. 
 

It is this philosophy on the basis of which, Qur’an structures its economic 
system. Its contours are: 
 

1) God has given all that is needed for the nourishment of all the human 
beings, without asking for anything in return. Therefore, there is no 
question of control on any means of production. Doing so, would mean 
to bring another god to confront the God, Almighty. 
 

2) The basic concept of life is the nourishment of human self that can be 
achieved by giving more and more to others. Therefore, in this system 
each one of us would toil to earn as much as possible, consume whatever 
we need and distribute all that is not needed by him (2/219): 

 
They ask you as to how much should they give to others. Tell them, “All that 
is in excess of your basic needs” (so that their inner-self can be nourished 
as much as possible). 
 
This process is called Eita-e-Zakat. Today, what we understand by Zakat 
is to amass as much as we can and give just 2½% of it as charity. 
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On the contrary, according to the Qur’an, Zakat means Nourishment. 
And Eita-e-Zakat means to ensure that others get what they need for their 
(physical) nourishment. This is the basic duty of an Islamic state (22/41): 
 
Those, whom We give control in the land, would establish prayer and pay 
the Zakat and command good and forbid evil. And for Allah is the end of all 
affairs. 
 
Under this system each one tries to work as hard as possible and gives 
away as much as he can for the benefit of others, till a time when one 
would give precedence to others’ needs (59/9): 

 
And those who had established their home in this city and in faith from before, 
love those who emigrated to them, and find not in their breasts, any need for 
what they have been given and prefer them above their souls, even though they 
be badly in need of, and whosoever is guarded against the greed of his soul, 
those are the successful. 
 
People don’t practice it under any pressure or social compulsions - it is 
rather the demand of their inner-self. There he sees his own benefits. Qur’an 
says that the spirit behind giving Zakat can be nothing other than ‘giving’ 
because of one’s firm belief in Hereinafter (41/7): 

 
Who do not pay poor due (Zakat) and they deny the Hereafter. 
This can be possible only under a social system whereby man should work 
harder and give away everything to others11, what is beyond his needs. 
When all that is in excess of one’s needs, is given to others, the Surplus 
Money, the foundation of Capitalism, will not accumulate in the hands of one 
person or a group of persons. When that is the case, there would be no 
question of making property. Nor would there be any possibility to engage in 
a race to collect wealth. Whatever race would be there, would be to work 
more to be able to give more to others (83/26): 

 
                                                           
11 Others means not only those who are your co-believers but all other human beings as well 
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The seal is on Musk, and for this let the aspirers aspire. 
Such a Philosophy of Life is the essence of Economic System based on 
Qur’anic injunctions. Think! Which of the two philosophies provides sound 
foundation for the establishment of Social Justice? It’s only the system of life 
that is ordained (and guaranteed) in the Qur’an. 
As has been said earlier, the second drawback with the philosophy of 
dialectics is that except the Law of Contradictions, it acknowledges no other 
rule, law, or thought. This philosophy surmises that according to the Law of 
Contradictions, a system comes into existence but then its opposite is created 
within it followed by a clash between the two. After some time, the first 
system is subjugated by the second one that dominates. This way, the first 
system becomes dysfunctional while the latter takes its place. This 
arrangement perpetuates and will remain so for all the times to come. 
Today, according to this cyclic process, the previous system, Capitalism, has 
been dominated by its opposite - Socialism12. It may be just a coincidence 
that we are born when it is time for Socialism to dominate - a system that is 
good for common workers beneficial for the common man in particular, the 
proletariat13. This is neither any credit for Marxism nor the steps taken by 
Lenin. It has nothing to do with The Soviet Union, nor China. This has to be 
so as a matter of Historical Necessity. It is happening now and when the 
other side of rotation comes to the front, this system would vanish and 
instead, its opposite will bring in some other system. 
Set aside Soviet Union and China, even if people of the whole world come 
together to ensure the continuity of the old system, they would not be able to 
do so. If Capitalism is on its way out, it is not because it was based on 
injustice and foul-play and therefore, Socialism is taking its place. 
Now even Socialism is not practiced just because it is the best system for 
human beings; it is just waiting for its turn to fade away in the dustbin of 
history. Since the time for Capitalism has come, it will have to go. And when 
the time for Socialism comes, it too will go and will not be able to sustain, no 
                                                           
12 A theory or system of social organization that advocates the vesting of ownership and 

control of the means of production and distribution of capital, land, etc., in the community 
as a whole 

13 The poorest class of working people 
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matter how much hue and cry the people may make and how much they may 
try to sustain itself. The fact is that as of now, economic system of social 
emancipation based on Communist Philosophy is presented to the world as 
the ultimate system of economic justice for the down trodden masses. When 
its turn comes, it will start leaving the place that it has occupied, and instead 
another system will take its place. When that happens, what would the 
communists tell the world? By then, all the arguments that they forward in 
favor of communism would prove to be false. 
At that time, even they will argue in favor of a system that will replace 
Communism. Otherwise they will face the same fate as the proponents of 
Capitalism. The only fault of those who favored Capitalism was that they 
were favoring it and not going with the modern system of socio-economic 
justice and instead, clinging to the outmoded system. If communists would 
not go with the new system, they too would commit the same crime that the 
pro-capitalist lobby had been committing.  
As of now, Mao Zedong has been able to convince his people of the benefits 
of Communism. In future, when this system would complete its cycle, what 
would the Chinese be told and how would it be justified, is anybody’s guess.  
The fact is that Mao’s philosophy of Contradictions is a branch of the 
Philosophy of Determinism14. According to this philosophy, man’s role in this 
vast universe is not more than a miniscule part of the whole - a part that is 
forced to move because the entire machine moves. This philosophy was 
originated by the Greek and after changing various forms and destroying 
humanity, has resurfaced; in disguise, though. This is the philosophy that 
impressed Hindus who came up with Metempsychosis15 while Christianity 
brought its own philosophy, the Original Sin16: something analogous to a 
scar of defamation, of ignoble mark on the forehead (of humanity) that 
cannot be removed. 
Though Western philosophers and scientists have said adieu to Christianity, 
they are still soiled in its philosophy. Therefore, all of their research goes in 
                                                           
14 A conceptual model of the philosophical doctrine applied to a system for understanding 

everything that has and will occur in the system, based on the physical outcomes of causality 
15  The passing of soul at death into another body, human or animal 
16  It is humanity's state of sin resulting from the Fall of Man (from heavens) 
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one direction – that man is constrained and helpless. The same had 
impressed Hegel and the same was gripping the nerves of Marx. The same 
philosophy has come in the form of Philosophy of Contradiction wherein a 
system changes by itself and everyone is constrained to go with it. Neither its 
shortcomings can do any harm to a system in vogue, nor can its virtues 
improve it. 
As against this, the Qur’an proclaims that the touchstone of a system, being 
good and effectual, is its intrinsic ability to sustain itself permanently against 
the one that cannot last forever and is therefore, termed as ineffectual. 
The Criteria for a good system is (13/17): 

 
A system that is good for humanity is good and has thus the ability to sustain. 
 
As against this (6/135): 

 
A system based on tyranny cannot succeed.  
 
Since the Law of Elimination and Perpetuity is permanent, therefore it 
cannot be against it. It all depends on time. If man would stand against it, the 
system based on tyranny would be annihilated. If not, it will take time. 
Qur’an has given an example also: a Feudal System, where vast swathes of 
land go into the possession of individuals, is based on tyranny. Such a system 
is bound to go. This will happen according to the Divine Law (13/41): 

 
Do they not see that We are reducing lands in the possession of feudals. This is 
happening according to Divine Rules that cannot be undone. He is swift in 
reckoning. 
 
But when Muslims stood up to implement it, the same revolution that would 
have taken thousands of years, was complete in just a few years. It was 
forbidden to give agricultural land on share-cropping or on rent. During 
Hazrat Ummar’s Caliphate, all the land and its management was given in 
custody of the society. Later, when his successors broke this Divine Rule, the 
new rule started moving ahead with great speed. Now it appears that after 
hundreds of years, it has taken its roots. The same example can be true of 
other wrong systems. 



Tolu-e-Islam 14 February, 2012 

 
This is the Qur’anic Rule of Elimination and Permanence, not something 
created by the blind forces of history. It is rather based on certain principles 
(8/42): 

 
Whoever was to perish might perish with proof; and whoever was to survive 
might survive with proof. 
 
And then (13/17): 

 
Only that system can sustain on earth that is beneficial for humanity. 
 
Through this perspective, we would see which of the two philosophies – 
Dialectical Materialism or Qur’anic Philosophy – has the potential to 
establish a system that would sustain and would be of benefit to humanity. 
 

My Concluding Remarks 
 

While studying the system of Universe, certain important facts have 
appeared. For example: 
 

1) Before the advent of life, basic livelihood requirements were already 
available; and would remain so. Life, whether based on ameba (in its 
most crude form) or in its most perfect form, had already access to 
water, light, heat, air, food, etc. This proves that this system did not 
come into existence by default - it rather appeared through a pre-
planned scheme, based on sound Divine Judgment.  

2) All that is needed for the sustenance of life was not created by ameba 
or homo-sapiens, it was rather the gift of someone else; i.e. the One 
that gave them life, and gave them the necessities of life as well. 
According to Qur’an (11/6): 

 
And there is no living being on earth the food for whom is not the 
responsibility of God. 
 

3) There is nothing else on earth, except human being, that takes the 
living requirements into his possession (29/60): 
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Think … how many living things are there that keep their provisions 
onto themselves; though everything that you need, is available in 
abundance for you on this earth. 
Whoever hoards these provisions (for example, ants or honey bees), is 
for the use of all of them. There is no question of individual 
possession. 

4) Living like ants and bees is equally good for human beings and is 
according to the Will of Nature. This has been described in the 
Qur’an like a paradise on earth (20/118-119): 

 
Undoubtedly, for you in the Garden is this that neither you be hungry 
nor go naked. And that neither you feel thirst therein nor be exposed to 
sun. 
Here the state should be that (2/35): 

 
Where whoever wants to eat, would get as much as he needs. 
All the means of livelihood are uniformly available to everyone 
(41/10):  
 
All the means of livelihood are equally available to everyone.  

5) Unfortunately, man’s greed has created the concept of individual 
possessions and thus turned this paradise into hell. The Qur’an has 
called it comprehensive lowliness with the result that (2/36): 
 
Each man is the enemy of the other. 
 

6) Now the objective of nature is that in the human world, the same 
heavenly system be implemented so that Adam gets into paradise, 
once again. God’s Universal Law is working for the establishment of 
the same system; however, its pace (according to our reckoning) is too 
slow: His each day is spanned over thousands of our years. 
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7) To speed it up, prophets have been sent time and again. They 
developed this system in their sphere of influence, i.e. they would 
ensure the availability of livelihoods to everyone. This is called the 
Divine Dispensation. Unfortunately, people with vested interests 
would again come to the fore and turn the society back to its state of 
social inequality. This has generally been done by sacredly cloaked 
people17 and would call it the ‘Will of God’. Such people are called 
Harbingers of Religion. 
 
For the last time, an outline of heavenly existence was drawn by the 
last prophet of God, Muhammad. Unfortunately, various interest 
groups surfaced again in the garb of religious leaders and established 
the system of Capitalism.   
 
Now that the system of prophet-hood had ceased to occur, there were 
only two ways to achieve the actualization of a Paradise on Earth:  
 

(i) The Ummat18 of the last Prophet’s message, inheritors of The 
Qur’an, had to keep the system established and functional by 
whatever means. And if it was not accomplished, then 
 

(ii) Era’s compulsions would force the Ummat to undertake the 
odyssey. This way, the only difficulty would be that the system 
would not be established in one go, but in a rather 
indeterminate manner, gradually attaining the state of 
maturity.  

Since we the inheritors of Qur’an, have not fulfilled our duty as required, a 
revolution ensued, but in a different manner, first appearing in the form of 
Marxist Philosophy. It appears that Marx felt the pinch for the poor and the 
needy ones for whom all the avenues of honest living were closed. He wanted 
to somehow remedy their sufferings. The true light of revelation was however 
not known to him. It was only Christianity that was theoretically in favor of 
the needy and the poor ones but in fact was the harbinger of that very system 
                                                           
17 Mullahs, Pundits, Rabbis, Priests, etc. 
18 Followers of the Prophet Mohammad (PBUH) 
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that had caused misery on the common man. When you preach hatred for 
the worldly affairs, to be near to God, and instead of asking for justice, start 
begging for your rights, the exploiters would come roaring and there would 
be none to stop them from committing cruelty. 
Marx thought it over and reached the conclusion that the very basic reason 
for these excesses was religion. Therefore, he called religion the Enemy No. 1 
of human beings. Had he known of Deen (Islam!) instead of religion (for 
example, Christianity!), he would have never reached this conclusion.  
In Russia also, Christianity was prevalent.  As such, Lenin also reached more 
or less the same conclusion about God. He was of the opinion that the very 
concept of God was the product of the mind of the vested interests. 
Obviously, when there is no trust in God, man’s belief in revelation, life after 
death and faith automatically vanishes.  
Conditions in China were worse than in Russia, where not one but three 
antiquated religions were prevalent, all based on superstitions. 
Confucianism19 advocated ‘pursuance of stagnation’ as the best virtue while 
change and improvement were considered the worst sins (exactly as religious 
orthodoxy20 is presented as real Godliness, while change and innovation is 
considered liable to the fire of hell). Taoism21 used to argue for giving up the 
worldly affairs and instead pleaded for mediation. Buddhism has gone even 
farther and considers Nirvana22 as the ultimate aim of life.  
According to Mao Zedong, all the above concepts were based on various 
religions. His reaction to them is therefore understandable. Ideologically, he 
disagreed with Hegel, even Marx while his opposition to religion was greater 
than both of them. How could a great proponent of revolution tolerate the 
inertia of such orthodox religions? But since Deen was not known to him, he 
based his philosophy on his own instincts and reflection. 
                                                           
19  The system of ethics, education, and statesmanship taught by Confucius and his disciples, 
stressing love for humanity, ancestor worship, reverence for parents, and harmony in thought and conduct 
20  Mullahism, for example 
21 The Philosophical system evolved by Lao-tzu and Chuang-tzu, advocating a life of complete simplicity and non-  interference with the course of natural events to attain a happy existence in harmony with the Tao – the rational basis of human conduct 
22  A state of bliss or peace that leads into another kind of existence 
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This is the philosophy that was spoken about, in the beginning and was 
thought to provide firm foundations to a great economic system. Obviously, 
these foundations were not strong enough to sustain the system. 
When the pioneers of present Chinese generation would be dead, there will 
be no impulsion for the coming generations to make great sacrifices. The 
Chinese Revolution would also be forced to move towards Revisionism that it 
uses to jeer the Soviet Union with. True that first, the Soviet Union and 
latter, China’s revolutionary parties speeded up the process of Universal 
Rule, but because the basis of their revolution was not strong enough, it will 
meet the same fate. 
After this, if the Universal Law would add even a day to it, the man would 
once again be chained in the merciless clutches of Capitalism. If the 
Economic Revolution of China gets the guidance and backing of Qur’an, 
Capitalism will not be in a position to resurface; and Adam will get yet again 
get his lost Paradise. While observing the height of Nietzsche’s thoughts and 
its shallow foundations, Allama Iqbal said: 

Had that Nympholeptic23 European been (living) in this age 
Iqbal would have told him what Muqam-e-Kibria is 

I understand that today it is more important to tell Mao Zedong of the 
Muqam-e-Kibria24 (instead of Nietzsche). This is so because China has 
removed all the hurdles in its way. There, all the evil forces attributable to 
kings, priests and mullahs and of course Capitalism have been removed.  
And these are the thorny bushes that do not let the man reach God. This is 
that part لا without which man cannot reach Ϳ الا . After passing through 
these hurdles, China is standing on the boundary of الا .   
If at this point in time, China is guided towards Qur’anic destination and it 
adopts it, then not only China but the whole world would be saved from the 
horrors of Hell. Otherwise, how long more would mankind need to remain in 
agony; and God knows, how much more blood would be spilt and how many 
more difficulties would be encountered and borne.   
                                                           
23 A man frenzied by emotion to attain something unattainable 
24 Abode of the higher ones 
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No Muslim country as of now willing to practically implement the 
revolutionary program of the Qur’an. They have not even gone through لا. 
How could they reach الا, is anybody’s guess? 
While giving the concept of Pakistan, Allama Iqbal said; “Islam would be 
able to remove this imprint that Arabian monarchy has fixed its seal on it”. 
But the speed with which mullaism is spreading its tentacles, it seems that the 
possibility of implementation of the provisions of true Deen have become 
bleak. Remember, the rule of religious hegemony is the yardstick of 
Capitalism. Both are essential to each other’s survival. When one of them 
expands, the other also increases in size, and vice versa. And that is why both 
of them stand in the way of the revolutionary program of Deen; whether in 
the way of revelation or because of temporal demands. That is why I say that 
if somehow, the message of Qur’an could reach Mao Zedong and he agrees to 
understand it, it is quite possible that the fate of entire humanity would 
change. And the dream “Hell before Hell” that Allama Iqbal had, would 
provide opportunity to Adam to see the promised Paradise taking shape. 
This dream has been elaborated in a couplet of the following poem that 
Allama said while standing near the grave of Hakeem Sinai: 
In fact, history has placed us in a very tight corner. To one side, there are 
western democracies that practices Capitalism, but being Christians and 
Jews, proclaim themselves to be the believers in God. Qur’an does not 
consider such belief as Eimaan. To believe in God means that humans act in 
accordance with what their religion enjoins upon them. “Belief in God” 
means that you believe in the concept of God that He Himself has expatiated 
upon. That is why the Qur’an had demanded of all the nations/groups with 
Divine Books25 to believe in God (as ordained in the Qur’an). Therefore, 
according to Qur’anic viewpoint, neither westerners are the true 
worshippers of God (though apparently they are), nor does their system in 
any way resembles the system ordained in the Qur’an; it is rather the 
opposite of it. Their call: 
“O, the worshipers of God! Let’s make a united front against the Godless 
Communists” is just a political ploy that has been developed to trap Muslims. 

                                                           
25 That is, Jews and Christians 



Tolu-e-Islam 20 February, 2012 

On the other side is Communism that has a system like the one ordained in 
the Qur’an, but its underlying philosophy negates the Qur’anic Philosophy. 
Such a philosophy is therefore, unacceptable to Muslims.  
Let’s be clear that as Qur’an does not separate its system from its philosophy 
of life, likewise, Communism considers its philosophy an integral part of the 
philosophy of life. It is essential for a Communist that he does not separate 
the Communist Philosophy of Life from everyday life. That is why I say that 
neither a Communist can become a Muslim, nor a Muslim, a Communist.  
In the third category are we, the (ritualistic) Muslims, who have no doubt 
about the Qur’anic words but in practice, our system is neither Qur’anic nor 
our philosophy of life is based on Qur’anic commandments. In fact, we too 
are standing where the Westerners are with just the difference that they do 
not have God’s guidance in its true form while we do have it, though kept 
inside expensive covers. 
What Allama Iqbal had said about the above scenario is that if the Qur’anic 
concept of God is made a part of Communist Philosophy, it can come closer 
to Islam. This suggestion in fact points to the true destination of humanity. 
Unfortunately, Muslim countries are not yet ready. There is however, no 
monopoly of any nation over Deen. If a nation wants to implement it, it will 
be so, and if it wants to forget about it, it will vanish. Deen in fact belongs to 
the entire humanity. Whichever nation on earth adopts it, it will be theirs. It 
reminds nations that the contours of Deen are before them (11/57): 
 
If you want to accept it, you will get what you want, but if you go against it, God 
will instead, bring some other nation that will accept it. 
Moreover, the Qur’an says (11/57): 
 
And you will not be able to do anything. 
Deen, in fact leads to a life in accordance with a distinct philosophy of 
existence. Whichever nation adopts this philosophy, will achieve proximity of 
Deen. 
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According to the prevalent circumstances, if Communists realize that the 
Philosophy that they want to employ to establish the foundations of 
Communism is not strong enough, they would be well advised to turn 
towards the Qur’an. 
At present, the most outstanding representative of Communist Philosophy is 
Mao Zedong. About 700 million26 Chinese (almost) worship this Philosophy. 
And those inspired by the Communist Philosophy outside China, are hard to 
estimate. No other person on earth has this status as Mao. Nor practically is 
there anyone else who might have the fortitude to implement a global religion 
like Islam. If somehow Qur’anic change occurs in this one mind (of Mao 
Zedong), there could be no other revolution more pronounced and more 
beneficial to mankind than this one. With this, in fact the Day of Judgment 
can occur on this earth that was conceived by Allama Iqbal. 
I feel that amongst us (as with any weak nation), a peculiar mindset has 
developed that whoever gains control on earth, we promptly declare him to 
be a Muslim from within, or we start praying for his conversion to Islam. 
The moving force behind my thoughts (about Mao Zedong) is not in league 
with such an approach. The way I have reached this conclusion, has been 
clearly spelt in detail. If powers that be see something wrong with it, they 
should pinpoint it and I will explain it to them. I have reached this conclusion 
due to my Qur’anic comprehension. The same enables me to present it in 
very clear terms to those who have vision and insight. This is important 
because according to Qur’an, concealment of truth is a crime against 
humanity; and I being a humble Momin, cannot dare to even think of such a 
crime. 
Towards the end, let me make it clear that whatever criticism has been done 
on the thoughts of Mao Zedong have been subjected to (in this pamphlet), 
was not meant to belittle his personality or his ideals. Qur’an has given a 
very high status to human mind and has urged humans to make use of it in a 
befitting manner. Therefore whoever would use his intellect to solve the 
problems of life on earth would earn great respect. But as there is a limit to 
                                                           
26 It’s now about 1.4 billion 
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man’s vision, likewise, there is also a limit to human mind and thoughts, 
beyond which, it cannot go. 
The guidance of Revelation is like a telescope through which human mind 
can see and observe much farther. No doubt Mao Zedong (or others like him) 
has great vision, far ahead of common people, but we want him to pick the 
telescope of Revelation27 for his guidance so that he may see with surety what 
he is trying to understand with mere conjecture (and the process of 
rationality). And that is why, he has been making mistakes. If we can see 
farther than him, it is not of our own doing; it is rather that telescope (of 
Revelation) that helps us. If this telescope is given to Mao Zedong, he would 
see even farther than us. Therefore, not only he himself would be safe from 
pitfalls, but the caravan of life would also reach its destination, safe and 
sound. 

O’ God! How Good this Wish of Mine is! 
============================ 

                                                           
27 That which is revealed by God to a prophet 
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